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TRANSLATOR'S NOTE 


EIS volume is based on the notes of lectures which 

‘Mr. Liang Chi-Chao dalivere first atthe College of 
Saw end Politics in Peking, and later at South-castera 
‘Valvenity and the College of Law and Politic is Nanking 
during the year 2922. ‘The raterias thereafter represent 
‘the remlt of a study bequa twenty years before, much 
‘of which bad previously appeered is fegmentary form 
‘in magazines and newspapers. As soca as thi book wat 
ypubisbed the preseat writer was impressed with its 
Acemendous valve and intended to put it in English, 
Tha ctoa) undertaking was, however, delayed in 
deference to an abler pen when it wae learned that 
Me, Hsu Chii-Mo had slzila intentions, Several Years 
lapsed and nothing mutecaised, The writer then 
redoubled his efoets and secured the anthor's permimion 
for the teuanalation in the Beginning of 1629. 

For the sake of clarity the order of the chapters bus 
oma somewhat altered. Part Z coutaian the bistorial 
stady of the subject and Part II the topical eamys which 
fn the original are insetod in different sections of the 
book. This rearrangement is made in order to present 
4 clearer segomnce of thought, and at the suze time to 
clade all the author's writings on this sabject. Purthar- 
‘more, in order to avoid contusion tothe vender 30 Chinese 
characters are ineerted in the text, but a giaenry is 
povided in which are found all tbe Chisese words 
nvelved in this book. 
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dificalt from classical Bteratare. At the age 
of 36 he. ‘hima at the provincial examin 
tom, winning the Che Jom degree. 

‘Ai the age 19 be Decamno a disciple of Kang Yo-We, 


Incklentally reading translations of Earopsan boots, Ta. 
All thew, howaver, he took litte interest, But when 
‘after a your's time be learced of his master’s writings 
oa “" Utoplanisn", he became raadly enarmoured with 


In 1894 the Sino-Japanese war occurred, and resulted 
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company with hin teacher, be started the short-lived 
paper Ci'ieng Hubsh Peo in Peking, devoted to the 
spread of conaitutonal and democratic ideals. When this 
‘wus auppresed three months after its fst appearance, 
ke els for Shanghai, where his poliical ides were 
Aismeminated through the creation of a weekly, Shh 
Wa Pao, in which the government was csticized and 
reforay measares were advocated. Occasionally, exmys 
were abo published dwelling an the rights of the people 
‘A yea ler, when hu was 25 yeas ol, he responded to 
‘all of the governce of Hunan province to take charge 
f the provisclal college. Here he spest mach time 
with the students dicatsing polities and spreading 
inary ids, When this became own t0 the 
Court the college was cloved and the stodats were 
isbunded, Later many of theve stodeats participated 
{aw revolt against the raling dyzasty in Wuchang, and 
all but two of them were exacted. “One of these two, 
‘Taal Ao, was cesponuble in 7936 for patlng an ead to 
‘Yuan Shih-Kai's attempt to make himself emperer. 
Undaunted in is oma for political rfcem he made 
1 final attempt which seat Bis lato eile, thus initiating 
{period af mast vahutbe service this country. Towards 
the clove of the lat oestory the Express Dowager Tai 
His instead of the Ezsperor Kwang Hn held the 
of goverument. Ax a matter of fact, so far from having 
any prt in the goverament the Emperor was actualy 
held in poison by his aunt. Proceeding on the belief 
that the emperor was a Liberel end therefore wookl 
verve China best, Lang Ci-Chao and his teacher Kang 
YorWei saged a coup d'état in the muzmer of 1899, 
by which the Empren Dowager was to be depored and 
‘the Eexperor in be restored to power. A cactitutonal 
‘macerciy woud theo be bred ia, 220 Chine would 
embark oc 2 vigoross progamme of modemization, 
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‘Everything was ready, and cothing but the consummation 
‘of the scheme remained tobe enacted, when the treachery 
of Youn Stib-Rai divalged the extire plans. The clock 
was set back, and what promised to accelemte China's 
rogras 4s a modem nation remains to-day merely a8 
48 souros of diversion for those who delight {= thinking 
‘what might have been. What actually happened wan 
‘hat the Empres Dowager tightesed Ber sip, 8 
few fuesighted patriotic men were made martyr in a 
Palsictic came, and Lang and Kang bad to seek 
refuge abroad. 

Lang Chi-Chao, x youth of 28, sxrived in YokoLama 
in the fall of 1899. For the mext twelve youre he epext 
ion of his time in writing and studying, exoept a short 
Petiod in whch ke toured America and Australia, aroasing 
‘ia compatriots abroad to a. kom sense of patriotinm 
‘und nations) concioussess. He stood for omstituional 
monarchy, and exercted uo influence which remains even 
today. Although be himel! became a thorough believer 
in democracy, some of Bis former followers atl linger 
‘under bie inflence of those days. 

‘The influence which Lisng Chi-Chao exercised in the 
{atellectutl world of China daring the fret decade of this 
century cannct be overestimated. Even Napoleon at 
the heght of his power coul? eat hve captioned a larger 
‘mumber of mea in his armins thas the sumberieas youths 
‘whom Ling held under the infisence of his pen. 
‘Literally thousands upem thousands devoured whatever 
Ihe wrote. In addition to the Ching Ys Pao, the Hsin 
‘Min Teung Poo and the Kno Feng Peo which he edited 
te after another, he also wrote vacious parophlets all 
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in the revohition today. In spite of the ban on bis 
‘publications, students in Chins cireslaised in secret 
every word flowing from iv pen. 

‘The revolution came aod 2 republic was established 
in grr. Liang retoraed to China fall of dvlight and 
cathusiam. Struightway be erganieed the Chia Pu 
Tang (the Progeemive Party) in juxtaposition to Kuo 
‘Min Tang (the Natialist Party), in ordes that politics 
‘mn China might rmp the benedt of rival partie, following 
‘the Angl-Saxon practice. He accepted publi office 
forthe fest fave ia 1914 a8 Miniter of Justice in Felung 
His-Ling’s Cabint, bt be resigued belore oog on account 
of Yuan's monarchioul desgaa Tt was thea when lr 
wrote his famous esmy to counteract the propaganda 
which Youn Shib-Kaf'shenchum, Yang Tu, was spreading 
in preparation for the restoration of monarchy. Further: 
smote be worked at grant rai with his pupil Taal Ao to 
wing about what is known as the Yunsan evolution 
remulting ia the overthrow of Yuan. A year later he 
found Rinse fo league seth Taan Chi-Jui to suppress 
Chang Hadn’s coup d'état in favour of the Aepoted 
Mapeburlan Emperor. This was the lat time we saw 
him in public ofice. He held the portfolio of Miniater 
of Finance, again only for a short wile 

(Ci-Chao then gave himself ectirely to iterature, except 
‘when he attended the Vermilles Conference a8 an 
ficial obearver. During this peiod fe hes undertaken 
many rings. Among the publithed books say be 
Imamtioned Mod for the Stay of Chinese Hissory, The 
Trachings of Mosse, A Critique of Mots, Gomera! Onshina 
Of rey Dench ding Teng Dynasty, and te 
‘volume under transi. 

“Thin gives 2 brit outline of the manifold sctivitien 
of Liang Chi-Coao who died in Peking an Januaxy the 
39th, 3529. For wenatilty and for farncy of style 


past, 
‘words go straight fo the heart of young China. He not 

‘te Chinese mind co a new outlook but 
inspires Chinese imagination with a mew purpose. 
‘A genius end & tireless student, be combined the 
depth of Chinese thought and the breadth of Western 
kugwledge Her is an icopoclast af old standards, a 
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Socialiam. It ia not our parpose bere to contrast the 
rilative merits af the thought of theae early philosophers 
‘with thooe of madera scholars io Europe and America 
Tt a eaough to point out that these theorkes arm axtive 
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to Chinese bei, and that they form the buss af the 
{Bisking of China's scholars of lf echools an inal age, 
‘The Chines cannot chim extimive cdit for toe 
investigations into sach ideas; it is beyond. doubt 
(hat they are among the very fiat who taught them. 

Te istry of Barope since the rath and 15h ontres 
tu ited by gradual Cevlopmcct of malonaixn, 
culminating in the disaster of the Great War. What is 
Nationaism 7 Nationalien a a ogial development of 
the machinery of the town and cy governments of 
Earope inthe Middle Ages, worked oat on a nation-wide 
scale. The underlying Prizcple isthe consolidation of 
foreea within to withstand and dely those without, 20 
‘that hatred for foreigners is the means of arousing 


‘Aa China. has little desire t0 reset other, outeide forces, 
‘aie has never reallaed the necessity of spec! efiort for 
‘ational consoldation. On this point, it is a matter of 
‘personal prefereaceto say ether that China did not desire 
to organize henelf into s vation, or that she lacked 
ower to do so. Whatever be the explanation, the fact 
‘remains that the Chinese people in the past bus not Been 
‘nation. ‘When the people are accostcaned to 2 system 
‘of thinking which either disregards or ries above 
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national, their attitude towards practical politics ls 
aly understood. A study of the pest 2,000 yours 
reveals both the advantages and the diimdvantages, 
China bas been frequently cooquered by alien races; 
that is the dimavantage. She his slwoys been able to 
absorb the invaders in « abort while; therein lia the 
‘Advantage. In the Snal accounting, the advantages bove 
always more than balanced the dimdvantages, inasmuch 
4x the invasions have always meant an increase in the 

Chinese people, and an expansion of the World Order. 
‘This helpe to account for the fact that while Europe 
to-day is spit into a number of countries, Chin for age 
fas been « unit. 

"These things are true of the past. Only in the last 
‘hundred years has China come isto contact with a world 
{in which natiomallsn is e rllng passion. She bas been 
simesing the curent, and bas almost boo 

ibmerged. Tn ber distramn und travail ue has frequently 

‘camphained against har focebuthers because of the lack 
paral. ew to-y ih imperonagetin, 
‘only to be answered when the schools of 
reemibated, concama tho place which the doce af 
soper-nationalism akall bold in the Chins of the future. 
Sapor-uatioualinn, the characteristic attitude of the 
thinkers of China, advocating univerml peaos, world 
Trotherhood against the matimalism of the Western 
‘world, mmst be rethought under the conditions of our 
own day. 

Lib and equality arth two mot valuable rents 








PREFACE. 9 


‘with equal personsland poblicrights, Even the authority 
of the Emperor is not a right divine, but is conditioned 
Thy tha wish and consent of tha pecple. Theve theories, 
udvunced by our foreathers of 2,000 yours ago, have 
sunk deep into the haarta of the people, and are accepted 
‘us onalterable as the laws of mare Ta practice, ala, 





dynamtes, the Uberty of the average men in China far 
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sspastes that af the Earopcan before the Freath Revoln- 
tion, True, incidents have sot been wanting in which 
inti copes have mined. thr Powe, aa 
corrupt oficials bave abused their offce The berty 
of the prople has been violated. Bat oficias have been 
iaxpoached, and mgea of all times have recopaized nd 
‘aught the peopl's right to revolt aguiost araguat 
emperors. En this atmosphere of comparstive freedom, 
the Chinese people have been able to maintain a free 
development of individeal rights. This alone accousts 
for their profening existence as a people 

“Lincola's defition of democratic governament, of the 
people, by the people, and for the people” is in part 
‘Within the thinking of Chinese philosopbers, “OF the 
people, and for the people.” are easential to their thought, 
‘But " by the people" is a thought left untouched, That 
Js, they believe Thoroughly in the principles that the 
country is the common posession of the people, and 
‘tat politicn exat sokly for the sae of their common 
‘advantage. But they neither studied the method nor evea 
‘com to have acceptad the theory that government mast 
‘be by the people”. And thercia tes the fundamental 
‘weakness of Caina's politi thlaking. There is no point 
in speaking of the people as the foundation of the country, 
and then denying them all powers of participation ia 
politics, 

“The problem of government " by the people Bes, not 
{nthe theoretical encepticn, but in the practical appica- 
tion, What system ofers a practical model ? Does the 
forum of the Ancieat Greeks, ax the majority rue of the 
reprewntative system of the West, or the new 
experimental Soviet ovganization? Aad if there is 20 
practical solution in Europe or Ameria today, what 
Cond one expect of historical China? For there the 
Imndicays of socal -organization, geographical and 
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therwise, makeit imposible to experiment with methods. 
So the Ieeding political thinkers of Chia attempted to 
camry out a spit of democratic rue under 2 monarclcal 
government, And though the ideal was not realiced, yet 
Ik has sunk deep into the minds of the Chinese people, 
In mpite of the oppressions of tyrannical rule, the 
Armnoeratie pint bas been undaunted. If we regard the 
birth of the Republic in Chima as a sudden ortbartt 
‘without historical background, our thinking i al wrong. 
“That political developrarats abould be determined by 
ecosomie Ife is an axiom in countries with an advanced 
viliation. “This was alrendy a polley before the Chun 
Chiu period. It lla the teachings in the Classica, and 
{forza the thas ofall political pbuotophers, In Chinsse 
sconomic thinking, distsibution is considered of more 
importance than production. Socialists. appesred_ in 
[Burope only within the kstcentory; in China, Confocta, 
Motze, Mencia, Hsantze, and a train of other, including 
Hou-tling and Pa-Kud, were all colowred with 
Socialstic views. Like their smodern brothery, their 
views about the application of their theorien differed 
radially, Later, iz the Han and Tang dymuties, the 
noteworthy practical politica were coaceroed with social 
control, emphasizing the sopprestion of the rich and 
strong. There are few countries in the work! which can 
compare with China in the comparatively equal basis 
‘of epportanities which tbe people have for economic 
Purvuits. This js indeed partly due to the infuence of 
‘vironment ; the influence of thooght bas alo its share, 
‘The geographical infornce af China—a wide phic on 
which meny different kinds of penple must live—has 
{given the people a power of accommodating themselven 
{0 various sciols of thought, $0 that even controvertai 
and confiting schools may develop side by side without 
injuring each other. The elastic mature of the peopin 
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is sch that incompatible views cam be skilfully 
‘harmonized in & composite product. The value of this 
Ghinese power, whereby different viewpoints mey exist 
‘pencedsly side by side, whereby incompatible views may 
be harmonized, is of inestimable value to mankind, In 
the realm of thought, scholars doubt the existence of 
absolute truth; is the reales of practice widely diferent 
policies emerge from the various ideals, This oan be 
tween by 4 conideration of the past two cestaries of 
‘Eurepeun politi) and economic Ubeory. New theories 
‘re appearing with perplexing rapidity, some of which 
Inve found expreaion in definite and coverete systems. 
‘But with the ese of every ctw doctrine, defects ure 
‘lscovered, so many and so various that men are thrown 
{nto doubt or despandency, and question every form of 
ccistamary institution. Desperately reaching out for 
‘ome new panacea, meo are disdiusiosed aso mother 
‘who looks in vats fora ost child. The thoughts inherited 
roca the forelathars of Cina may be bmmature or even 
fragmentary, but they cannot be altogether valueless 
to the present age. 

‘The value of a Political theory or of a social practice 
is never absolute, Different men bave diferent customs ; 
Dut the customs are not of absolute validity. We must 
not be $0 presumptuous as to think that our way is tha 
only vay. Nor should ove conceal his disease and shun 
‘the doctas. The hiding of shortcomings never lands to 
progress, On the other hand, the Chinese people should 
‘ear in mind that a study of the defects ax well a8 the 
exzillencit of the coustry’s political thought has a 
value. For society today is the result of the cial 
heritage of all past generations, This socal heritage is 
tho result both of customs acd of thought. The thought 
of the past uncocscionly infuences the present genere- 
ton, offen with an indisputable anthority derived from 
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coy. Te thse that the wi ofthe pepe produced. 
Without the section of the peopi' will nm political 
Inmutution ean be efiactive. ris true t0 sy that 20 
politic inatation wil saree 2 day alma it grows 
Sut ofa popalar deand, oc receives the passive amet 
of the people 
‘uring the last two deondes China bas tried to trans: 
hat, cu aftr another, the poltial insitotians ot 
Europe on to her own soil. Constitutional Monarchy has 
bon trind, Republuarim, Confederacy, Soviet all 
ave been triad an though Chien dures to tty every 
form in existance. In reality, noting but the nae ban 
‘ee itrelaced, and confusion in made more confounded. 
For when aa ination whom foots exe at amang the 
people in Intzodued from the top, i ix ke pivekng 
‘he Bower of neighbour ta exbellh he dying tranchen 
ff one's ows tree thre ca by 08 Be. The bitterntse 
of illasion ow dzivon ber lenders to rully under 
‘he banner of a reconstruct of thought. This equres 
constructive aoc. Ta ord to cat ot the od, tere 
aust be a satying new to tle ftp place, or socety 
trou fl into scepicm, and would revert to the nertia 
‘of traditional thinking. “The reoastrection af Chin't 
honght is not to be nocmplishad by the wboleae 
transplatation of the thoughts of anotber todety : it 
‘must follow the natural development, and must begin 
vith the proper retention of elements of the old socal 
Tecitage. Hf that is true, the: although some part of 
‘China‘s political thoughts may be af little value to the 
‘eat ofthe worl at lest t2 China their vale cant 
be underertinated. 
1, THE SUBJECT MATTER GF THE STUDY AND 
BS boukee eateaies 


‘We may look at politica thinking under two main 
ewpects, Theory and Application. Theory deals with 
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such questions na the ideal of social Ii, the organization 
to expret the ideal, the policy to be adopted to carry 
ent the orgenitetion. Application deals with the 
Astermination of eGzctiveneas, the bringing into practice 
of & theory of an orgunization. For the purpuses of 
thought, Theory and Application may be considered 
separntely: they are, however, mutuelly dependent. 
Pare theory can reach perfection oxly through practice, 
and all practices should fave their foundation in accepted 
‘theories, We may also look at pobitical thinking 
subjectively, that ia either as the thougtt of the individual 
or the tendencies of the age The thonght of the 
individual is the purposeful creation of the thinking of 
‘echolars and statesmen ; the tendencies of the age are 
the result of the interaction of current institutions and 
the social heritage of society which is beyood the enatrol 
of directing purpose. These two are alo oftca ister- 
‘ined, Au individual may be the pioneer of x new age, 
tnd the age cary touiah the thought of an individual, 
‘Where then shal we look for somroc zaterials to study 
the history of Chinese paltical thought? In our jadg- 
-mynt we may march under the fou: fellowing categoren — 
1. The writings and sayings of scholar. This study 
sill give a complete dinlay of the creativeness of the 
individaals. Where pomible we should make a thorough 
study of the writings of Confucius, Mencias, Motze, and 
the long train of teachers down to the present time. 
‘Besides these, there are others whose own writings are 
‘ot found, but whose thoughts are revealed in quotations 
lby theic contemporaries. Such is often the case with 
alters of the Tsin dymaty ; for instance the thoughts 
of Teng Hai are sera in Le Sis Chun Chis, and the ideals 
of law Hsing are seca ic. the writings of Mencina. 
4, The mewoir of cisiemen. Political thoughts 
Ader from pare philosophy in thet the former move in 





PREFACE, 5 
‘the practical ceolm of government, while the latter 
{ the work of literary mex alone, and ig handed down 
in theie writings. Therefore the cecords of all politicans 
and stateuman are of real importance to our study, 
‘trespective af the character of the men, er the success 
(of failurg of their activites. 

3, Lae and other regulations. Political thoughts Gd 
vaxprotsion in laws and regltions. Not only the ws 


‘background and trends of the Dhovght of the time 
Unless we understand the background and environment 
of the time, we sball fail to appreciate the full valve of 
the thowght. The effect upon socety of any set of 
Pulte thought i some criti of a vale, The 
istory of political thisking can be undarstood only in 
relation to the politieal and econaraic movements which 
lime from it. Further, the utteranow of scholars 
contain clnas to the prevalant ideas of the age. Without 
comprehensive knowledge ofthe iterature of the time, 
«correct extimate of its thought ia {mpoasible. 

OF the four categories mentioned, the frst to wil 
aid the study of the thought of ‘dividuals, and the 
lust two give kmowledge of the conditions of the time. 
1E must not be forgotten that as these two are inter- 
Gependent, they must be studied in their rations with 
ne another. 

‘The materials avaiable for @ study of Chinese politica! 
thought exist In great abundance ; they are sattered, 
30 that both 2 stopendout efoct and a keenly critical 
smind are neceamry to make a complete scientibe study. 
Several cautions are nected for those wha wonld 
‘lect amoogst the avaiable materiel, Fit it & trae 
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that among the old literature, many books are 

Unlesa grout cae is tales to divide between the fase and 
the frue, the dedoctions made will be incorrect, devoid 
of historical value. Fosthermore, « common device of 
carly authors was to attribute ideas of their own to 
earlier writers, Meacius accused Msu-Hsing of putting 
1s own wards isto the mouth of Shan Nang, but 
Confucins, Motze, and even, Menciss himacit were guilty 
cof the mma offence. So quotations which occur in these 
‘books must be read as ideas of the writers themselves, 
‘A third exution must be given about the vast literature 
available for coflteral reading. This Berature must be 
‘read with critical discrimination, -Mencius ssid, with 
reference to the Book of Odes, that care must be taken 
that the diction doce not prejudice the ideas whieh It 
conveys; 0 accept every word of the Book of History 
4s worne than not to read the book at all. This caation 
in given becaune literary mes are apt to be cared away 
by ther pen. We mast not totally ignore the bool in 
‘whlch “gums and pebbles are intermingled", bat we 
‘mutt read them in the light of our understanding of the 
trends of thought of the tise, which we may gain through 
ther rolinble Uterature. Thus we may exitically dis 
ante, This method is commonly accepted in the 
study of history. 

‘Books which are spurious need not be rejected 
Aonether. For isstance, Kwantse and. Stang Chun 
‘Sho shomld not be read as authentic waitings of Kwan 
‘Ching and Stang Yang, but they are excellct repre- 
sentatives of the legal writings of the ead of the Chankou 
period. Linh Tae is not the anthentic work of Lieh Yu 
ou, but that of a man of the Tein dycasty. And an 
“very few books of the Tein dynasty are extent, 3 forme 
a valneble documest for that age. There ary, of course, 
eparious books which moet be rejected extirely. The 
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sowurthy witers of the Ming end Tsing dynastics were 


HL METHOD AND SCOPE OF THIS BOOK 
Ina consideration of political thought, there are three 
method 


onrible 

1. The Topical Method. Hera the subject of irrntign- 
ton is divided tate « number of topics whove changes 
ae developed throsgh andeat and modern times. It 
cr “Goremmeat Oriniaten, the Sabie a 
oo" sl 
netude (o) Ownernhip of Lazd by the State or by Private 
Tndividins; (2) Feodalism, ite advantages and dis- 
Advantages; (6) Pusishmest or Correction ax tbe basis 
‘of penalty. ‘The sady of the topic generation by genern~ 
‘tion and writar by weiter has the advantage of simplicity 
fn accurate and systematic purview of the whole feld & 
‘obtained. But oa the otber hand, soch x study obscures 
‘the catses, direct and indice, which infueoce change; 
‘ot in there pousble a char vinw of the intrslation of 
‘the diderent seta of proble=s. 

3. The Chronological Met? Here the natural 
snquenes of events and of schools of thought i fllowed. 
‘By this method wn can Carly trace the advance in 
‘thought under the inftaence of the social and political 

+ vide. 
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environment of the time, On the otber band, it is im 
‘possible to dscuss the whole volume of materiel available, 
To follow an arbitrary chronology would ean much 
tecious ropetition. 

‘3. The Ceegrical Matled. Were we divide the 
philosophers into their diferent school, and discuss the 
findings of each diferent schol ia turs. For instance, 
the Confusian School includes Confucius, his seventy 
Disciple, Mescise, Haun Ching and Tong Chung Sha. 
“The Legal School will include Kwan Chang, Tra Chan and 
Gio Two and Chu-Ko Liang. Thin method gives © 
clear view of each school of thought, and trace the 
rmctians of vious Kinds of thinking withla the schools, 
and of the schools with exch other, “Bat it precludes the 


Motz, Taoist and Leglist schools ae clearly prevented, 

‘A word should be mid on the relation of politcal 
thoughts fo other thinking. First a! thinkers bave some 
fandamental philosophy beneath their political syrtems 
In order to study tbe diferent schools of political thought, 
4ot instance of the Tain period, it is exsentitl to have & 
‘general Inowleige of the philosophical backgroud 
sf the time. Second, politics and economics are 
{interrelated and inseparable. The political thooght 
cof the Chinese, “to govern isto provise for the people.” 
‘trams the importance of the people's Hvelibood in theory 
‘and in policy. Our present stody bas therelore a pabitico- 
convatse approdch. Third, whe. a political Lea sinks 








PREFACE » 
deep into the minds of the people, it materitizs as ws 
x regulations which necesarily threaten the existing 
jnstitutions. This interaction of new thought oo old 
‘nstitations should also not be neglected. 

One final word should be said on the attitede of 
sind which should accompany a study of paisa ideals 
() A mpisit of objective study in eaential to moccem, 
nthe past, the study of acial science has been prejudiced 
by the importation of humaz emotions. Natural science 
scapes that to which social acienoe bas been subject, 
1 emotional fa izpocted, the accurate selection of 
‘evidence is impossible, und aay revolt is flsged. This 
‘is true of al social scinnon ; it ip particularly tro of the 
study of pelition. For invtance, the scholars after the 
Tang und Sing dycastien spoke moch of " Orthodoxy 
tod hereay ”, of “ Pure vistve and adalterated foree”, 
of " The aupestor an and the Httle man; all of which 
‘Phrases ivan an xppeal to the emotions and aot to the 
Imind, In our study we most be objective, end attempt 
Ihonaatly to present a truthful picture of the thoughts of 
‘arly scholar, taking care that our personal prejudices 
40 not cramp in. We shall try not to pass judguvent on 
Any theory, doing so only by way of explasation. (0) 
‘The revival of classica studies in China i largely due to 
the Influance of Western methods, which we have vse 
‘0 nystematie oor old materials. We have reahaped the 
old chnos, which scholars despised, into defzite systema, 
and have made clr to our own minds what 10 them 
‘was unintelligible renting, We have beneited by the 
Jmpartatioa ofthe scientific method. So we use modera 
terms of Europe and America to interpret our ok! books, 
ot even to read modern ideas into old thoughts. This is 
Increased by the arrogance which the Chinese share with 
the rest of raking. We argse that what eins io the 
‘thamgbt of otber peoples must have existed in Chinese 
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thamght. Hlenea we refer to the sbiication of Yao and 
‘Shun ac the coming ofa republcan form of government: 
Kewantea's proposal of rural orgunicatous ix called tll 
government; and to fords. These things ere pleasant 
{fo bess, but ate not tron. OF evan it Se permite #0 
‘explain old books with modem terminology to simplify, 
fhe text. And since human aatate i all of a plce, i813 
1 good thing to exphin by comparicn, since what one 
(an do is aot impomibie foe the otbect. But we mist 
‘amember Cromwallsaying,” Paint me, warts end all” 
I we are fatthts to our objective method, we rust not 
permit our own thonghtn to crep in among the ancient 
writers, por cause confusion by offering explanations 
Which contradict the fcin. In easter yearn the writer 
‘was frequently guilty of both of these oftences ; but since 
(Gin be has striven fo avd this habitual wealese 
‘This book is introductory to the history of Chinese 
politcal thought, which the exthar opm to fist in 
aa not tant fature, The present work i «study of 
Group T material, and deals with the review of the 
‘polltiaal thoughts af the Tsin dynasty. 


HISTORY OF CHINESE POLITICAL THOUGHT. 


Yet no adequate canception 
leven of the work of the great pbilemophers, ia potable 
‘unless the background of their thought is understood ; 


); (2) The Peal Period (1335-771 9.2); 
"The Paci of the Aggremors (77:-$: .). 

1. Tn the Nomadic Period, the people lived in tbo 
or clans under the rue of pomadic leaders, The clans 
ware small life was ezaple, intelligence usdeveloped. AS 
the population was mall asd the land plentiful the people 
‘wo scattered, snd conficts among them—few in number 








(2255-2205 2c}, and Chow (1x34-247 B.C.) were lees 
important conterporary Kingdoms for aves » thoumnd 
yeu 

‘Daring the Feadal period, the Coow dynasty, rising 
‘rom n emall western tribe, bad superseded the Bouse of 
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Shang. Chow Kang, who formulated ooaprehensive 
plans to male the unified world empire of tht age, 
extingaished fifty kingdoms, and distributed them as 
rewards to his house and to his trusted officers, hoping 
thereby to assimilste the conquered peoples, Avast 
empire was created, and this, the hoose of Chow, raed 
under Feudal system. ‘Tribal groups grew more civilized, 
Chow Kung himelf lsanched xn edocationa! efort 
patterned alter the methods of the past two dynasties 
‘40 that the civilization of the Chow dynasty was spoken 
of ua highly advanced, An elaborate system of royal 
visits spread the cultural inftvence of the Conrt through 
the feudal states, For aver a century the power of this 
central authority prevailed, only to decline with the 
growing power ofthe tribe of Chtlan Jung. 

1 The broukiown of the Fenda! period decentralized 
‘thy power of Chow, aod allowed the surrounding barbarian 
tribes to contest the power of the omtmal sitet, Tho 
sia und the Chm tribes led i the scramble for power, 
fund broks down many of the older states, thratwning 
even the newer states of the Feadal period, Thea ease 
1 perlod when tribes allied themselves with other tsibea 
for mutual aid; communications were improved, and 
altural development was facilitated, The resitant 
prosperity gave tise toa class of aristocratic govarnort, the 
Intellectuals of the time. State government was uot 
‘mniform, but the prevalent practice was oligarchy, 
Kevan Chung (708-643 3.c) of the Kingdon of Chi aad 
‘Truchan (s43-424 2.) of Cheng, two statesmen of this 
‘agp, introduced ingtitutions which had a great influence 
on later gmasrations. 

Tt vot werpsising that very Hitle source material 
available for the Nomadic period. Confuclus, visting 
‘the Kingdoms of Chee and Sung? in order to trans the 

1 ini nk Sh eng Sigman, wh dae a er, 
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‘ntl of the Hsia (2204-2786 m0.) and Shang (1783- 
1435 0) dymastin, was grieved by the lack of mcords, 
‘The preceding éyzastes alo have no records, The 
Imaizrals that are available exo totally untrustworthy. 
Ben the Book of Rites cannot be considered reliable, 
thoogh it ban much to sy of the period. Tt smat be 
‘emembered that it was compiled by disciple of Confucius, 
‘who hisoelf had boen troubled by the puncity of rable 
information. ‘The Feudal period docament is the sixty 
chapters of Yichow Sho, of which oxly lal! is authentic. 
‘This is due to the fact that the early records were kept 
‘02 bamboo splits of which very few have been preserved 
for later generations. The period of the Aggressor ad 
‘much material, which was destroyed by Tein Shih Huang 
(ax6-a10 v.c). What can be gleaned from Tso Chuan, 
ao Yu and Su Ch te bat cootenth of what exated 
fore. 

Th following is brief description of all the avathble 
source material, 

(1) Sb Ching, the Book of Odes. This is the moat 
nthenticofall. Tt contains three hundred Odes, of which 
fve bait on the Nomadic period, thirty or forty on the 
‘Aggrewor period, wale all the others are of the Feudal 
[Pariod. Tt makes Uttle releresce to politcal thought, 
‘bat it portrays most faithfully the soca! envirmoent 
of the age. 

(2) Sh Ching, th Book of Hiskry. In its present form, 
it has fity chapters, of which only twenty-eight are 
authentic, the rest being fabrications of the East Chin 
‘mes, Of the authentic chapters, the four on Yi and 
isa dyeastics, and the five on the Shang dynasty belong 
to the frst period; the one entitled Tein Shih beloage 
to the thind period ; the remainder belong to tbe seoand 
period. The book is invaluable fr it reference ta the 

+ Tae eae Symyx Vis. 
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politi thonghts of the Stang acd Chow dynsstin_ Tt 
should be borne ix mind, bowever, that three of the 
‘Guupters on the Y8 and Hala dyasatice vem to be post- 
‘bumous necounts of a later geceration, and that some of 
‘he thooghts expressed are more in lise with the thinking 
cof the third period. 

() The Commentaries in tho Book of Changes. These 
tax the prodoct of the second perio, between the ial! of 
‘Yin and the rise ofthe Chow dynasty. It contains very 
1itde mformation on political thought, but « careful 
reader will lara froa it the temper of the age. 

Ge) Yi £4. This is « production of the serand or third 
period, but it has bttle bearing on otr stady, 

(9) Yi Chow Shu, Teo chapters of this book are 
attriboted to the second period the remainder being the 
sparigus additics of Chan Kuo and the Han dynasty, 
‘The genuine part ia as valuable as the Book of Hisory, 
containing much information for our present purpose, 

(6) Kuo Yo and Ts0 Chun. Traditionally these two 
‘books are considered to be the work of one of Confucius 
aciplea, Too Chiveming. But the fact that some of the 
references in the book are to events after the Chan. Kuo 
period indlentes that the books are of « later generation, 
Farther, S2e Ma Chies, in writing his chronicles, had 
Kuo Yd as one of his sources. Tso Chon was prodnced 
‘towards tho end of the Han dynasty (206 BC-AD. 24) 
by tha method of extracting parts of Kise Ya and mixing 
‘them with spurious writings. I is important therefore 
that these two booia be considered as one. They were 
written at the end of Ciuz Chia (7z2-48t 3.c), and the 
‘beginning of Chan Koo (481-247 3.¢), and they record 
‘the eveats af the Chow dynasty during the pesiod of 
‘Chun Chiu. They constitute the best record of the political 
‘tought of the third period, and axe fairly accurate on 
‘he events of the other two periods. 
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(7) SMX CH, the Chrowicies. The xuthor i Sse Ma 
Chin," When be deals with the period before Chun Chin 
bie sourost are mainly Shang She and Kuo Ya; where 
be differs from these books, care should be exercised 
is accepting bia condlusions. 

(6) Sayings ofthe Hendred. ‘The miscelancoss writings 
of the Early Tain dynasty deat largely with the era before 
Chom Chiu, Tn wniag these sourees, one shad both 
sacertaia the nuthentiity of the Books coasted, and alo 
cexercbse special care aven after the authenticity is proved, 
since during this period spurioss writings are razspamt. 

In addition to theoo sourox of material, there are two 
other books whose uuthenticity & most questionable, 

(t} Chow Kean, also culled Chow Zé This book bax 
‘been considered as Chow Kusg’s work, ootining bin 
plans for peace. It was frst sown at the end of the Went 
Han dyeasty. Scholars of tht time pronounced it 
porious; ter scholars beve still more questioned 
tts authenticity. It is probable that Chow Kung wat 
not its author, nor ia it extirely the fabrication of fan 
scholars. Tt seems that itis partly x deacsption of tha 
politcal organization of the emperocs Li and Huan 
uring the hat days of the West Han dynasty, and 
portly a description of the practices during the Chun Cha 
and Chan Kuo periods, To this mixture the Han scholars 
added thelr owa ideas. This is only a conjecture whlch 
fought to be verted. An analysis of these three elements 
in the book would constitute a research in ite. For 
cour present puspose, deapite the richness of lta contents, 
it is best to put it aide. 

(2) Kevan Tru. “The version of this boot now available 
has eighty chapters, and is derived from the private 
collection of Lin Hsixng. ‘Since the days of Sez Ma Chien 
it haa been considered ax the geouive work of Kwan 
‘Chmng. “But the fact that the text often refers to events 
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after Kwan Chung’s death, and the lkenem of the ideas 
‘to those chancteratic of the end of Chan Kuo, make it 
conclusive that it isa wock of that period. At best the 
‘book may contain quotations from Knwan Chung's actual 
sayings in three of is chapters. And In addition, Kwan 
‘Chung’s name is remembered aot as scholar but as & 
statezan, Tt would be a mistake to clasify bim with 
‘Yia Wen Toe and Han Fei Tor. The book contains much 
political discourse of high valve, bot it should be studied 
in conection with the work af the logulists of Caan Kno. 
Tt does not fall within the seope of the prnseat study. 
Moroover, there is mocb exaggeration of the accocpliah- 
ments of Koran Chang which we do not scoept. If thi 
toarcebook is studied, one should accept thove parts 
only that do not differ widely from Kvo ¥8, In order 
‘that we may not tread upon debatable ground, we shall 
eum ely Sih Ching, Shang Si, Kv V6, and Toe 
‘haan, 


0 
‘Tar Aor axp ms Sources ov Twovour 


‘AU the great thinkers of China lived dosing the three 
Inundred years between $30 and 30. the Golden Age 
‘of Chinese philosophy. It was preooted by a period a 
fragmentary thought and incompte institutions, the 
procersors ofthe achievements of the age. But In spite 
ff the height of the catare! development, and the fact 
‘hat at that time history was Sie rooorded, rable tones 
anata for study are sare. The books Kno ¥6 and 
Tso Chuan give accounts of the previous periods; but 
or the seventy years (477-493 8.2) foom the 28th year 
‘of King Ai of Lu to the aged yess of Exxperor Well 
of Chow not a single pege exits. Tee following two 
‘contucin are recone in Chen Keo, but on datesare given, 
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and the book ise fe fll of exaggerated and mntront- 
‘worthy statements. This le doe to the burning of all 
Tistoceal acods by the order of Tan Sth Hoang. But 
Jn thene youre kaleidcacope changes took pce in society, 
‘withewift and evobstiomzy changasin thowght. So ume 
the great outburst of whdom daslog the age. For 
convenience we sell etndy this er is two pesiods under 
three topics, of which our eet period covers the fit 
‘np hundred years, and the seooed peciod the remaining 
‘tro hondsed years. 
A 
The Poliial Aspwcte 

(4) During oor fat period, feudal was in its last 
Gays. The " Rale of the Aggresors was weaning. 
‘Tribal aitary conquests kad merged the multifudinous 
cngdoms into tweaty states, which states, during our 
‘econd perod, were amalgamated into seven, which 
towards the end were drawn into a frm of united emapite. 
(0) With the pasing of fexdalism, thn arietocracier 
failed, and the strong teibes expanted at the expense 
of the week Aloue of tbe inngéoms, Tein had no 
aritocratic sjatem, and therefore wun not dsitegrated. 
‘The example of Tila was followed by other rmnaining 





(6) The amalgamation of the various tribes was coc 
pleted through improved communications, The tribes 
‘which resisted were driven out of the bounds of the 
civilized world. 

(@) The extension of the states with the addition of 
heterogenous elements to their population challenged 
‘traditional customs and usages. So everywhere the 
‘existing Saws and practices were readjusted to meet the 
demands of the conglomerate society. 
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(9 The disappearance of the azistoctucy conomtrated 
a8] power iz the Emperor. Autocratic rule infrodaced 
‘the posiblty of an abuse of power. 

(1s the second period (be last two hundred years) 
‘here wos constant warfare, with an increum in the 
smamber of oldies, the use cf arms, develope’ of 
military tactles, and a consequent increase of suflering 
forthe people. 

B 
The Social and Economic Aspts 

{e) As the eapires grew and political atbority became 
coscantrated, large towns sprang into exivtence where 
pelltics, trade, and civilization developed ox an nn- 
Pricendented wale. Aa people migrated! from country 
te town, an adjustment problem called for a station, 

(@) As commnications developed and trade iocrenved, 
tn ectmoraic fabric of society changed from agricultural 
to industrial; woulth became @ power, and capitalism 
Anterfoced with politic. 

{6 Inthe agrcultara stage shoves, gured as members 
of the family, were common. The development of 
capitalism increased the muzaber of slaves, especially when 
the people were impovecibed by the benvy war taxes, 
‘There a anecdote told, extolling the lad treatment 
of Pai Kwei—a contemporary of Mencus—of his 
faves ; thin suggests thet it was an unusoa) thing for 
slaves to be well trated. 


c 
The Intellectual Aspect 


(9) The downfall of the nobility broaght knowiedge to 
the masses; am immediate improvement came which 
am throagh all ranks of society. 
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(2) Forney education was a exclave fszcton of 
officiak. Comfocius end Motze tanght “ Education 
‘rtbout Discimination "and te apeend of Knowindge 
Tes gretiyacoleated, 

(©) The status of scholars was raised, and the develop- 
toast of lenning wes helped by tha Seed of the lr fer 
scholar to ast Goer. A ruler west ut of tei way 
to pay repect to lowly chon, 

(yin toportant caine colar xtmerled o lrge 
inambere to sady or to teach. So wat faciiated the 
Crchange of knowicage and the development of mrsing, 

(¢) Books were common, Mien were known to possess 
snumeromn books, Many books ar ween in cen 
fb ae te Sr ot ancommon Th wet 

ereloce Bot material ea! 
ert bot equlpeent pete 

Besides these material conditions, (wo mental attitudes: 
of tportadon shoul noted. 

Fat, inthe mit of eft and deep changes in ciety, 
‘the general public was sstoaithed and bewildered, 
‘onxiouily seeking for = soltion. They tumed to the 
‘ehokev ura natal source ofbelp ond ei 

‘Second, since the beginning of the Chow dynasty a 
wel-grosnnd ‘civionton fad bres produced. the 
‘ew onc and politcal changes reed a ew intelectual 
sony. The interaction of these two ets ef foreet 
oad aot but produce rents waerpused in pido 
nd rantenr by say ther ng pos oF Pret. 
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m™ 
‘Tux Four Pancreat Scmoots oF Pournca:, Teoverr 


Dering the Chan Chie and Chan Kuo periods, mexy 
schools of learning came inta existence After the Tuin 
‘and Han dynnatim, these school are elther grouped a 
‘the “ Weitiogs of the Hundred”, or classified af six 
schools and nine branches, according to the nature of 
‘heir tod But actually the distinct types of thinking 
were four, mimely Tacit, Confocan, Motz, and the 
Legallst schools. Others were variations of thate types. 

(a) The Tacist School beieves that Nature i ll power- 
fol and ia perfection, Nature in contact with human 
tires loses its original quality. Tle political philosophy 
‘of this school is tharefare founded on the ideal of absolute 
freedom, and rejects all forms of interference even to tbe 
extent of denouncing government as unnecessury. Its 
dal ig azarchiers. 

) The Confucian School believes that socity ta 
founded on the felow-feeling of mankind which, ariing 
‘rom immediate contacts cam be extendd to the remotest 
‘ationships. Politic is therefore constructed on ethical 
felations. On the basis of mutual reapect and oo-openntion 
between individuals thia human fellow-feeling should be 
<daveloped to the fullest exteat possible in order to obtain. 
Tehtive freedom and relative equality. They believe 
lako that enlightened politics rust be Built upon the 
foundation of an enlightened people. To enlighten the 
‘People, constent care mast be tale of their physical and 
splcitual well-being. Se both Edooation and the Distriba~ 
om of Wealth are tenets of this school. Their ideal ix an 
ethical ideal. ; 

(6) The Motze School believes, as the Confucian, in 
juuman syropathy, but denies human discrimination.” It 
iiota that every man should abandon self and submit 
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‘tam mapreme ruler. Itz political philosophy ie Jranded 
nthe eat of ubsaints equality, But it denin abwolute 
feeedor This verges on eocieasticin, and may be 
vale nso Duoeracy. 

(8) Tho Logalist Schook ie mesteialitic, looping in 
view the actual editions of ie. Tt also frvaly belinves 
in the power of the state, ccoying the manctity of 
‘the individoal. Politically it ndvorates strict inteference, 
‘with the restraint of formal standards far the zen in 
autharity. Ouly withia the Law do people have freedom 
and equity. “The ideal is iegaliza. 

In the Inaguage of carrent paltcs the Taciate are 
extreme left and the Legals extreme sight, The 
Contac school isin the centre, and the Motze school 
conatral right. In point of tims, the Confaciaa choo! 
‘a the oles, the Taoist was founded cent, then the Motse 
‘and the Legalist last. Although the begimsings of legal 
‘thought ever anticipated the Conficiaa school, the 
formation of a defsite school was late, A word 
Ihere may be spoken nthe founda of thave woos. 

‘As 8 coramoaly Koma, Coafucios i regarded aa the 
founder of the Confucian school Conferius was bor 
during the lat dago of the Cha Chis period, living from 
552-479 Bc. Tradition crodita him with the work of 
compiling the Odes, codifying ceremonies, writing com 
ameataries on the Book of Cianges, and editing Chan 
‘Chia ; but with the exception of the last named, opinions 
fer as to the amount of work he actually did. In 
studying him we should not confine ourselves too strictly 
‘0 hi own writings, but should arch into the accounts 
Given by his disciples and the later followers. Among these 
the best and mast reliable acoounts are in the Anal ; 
Yi Ching 258 Chaos Chin rank next. 25 Chis « compl: 
tion of writings of various times ixeuting those as lata 
us the Han Dynasty. The book incindes spurious aa well 
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fas wuthentic writings, and ahowld be read with dir 
crimination. With the exception of the Analects it i» 
‘more dlaceet to regard the books as expositions on 
Confocianism than 29 writings of Confucius himself. 
‘Daring the Chan Kino period arose the two chief expositors 
of Confucius, Mencios and Hecatze. Mencins' Bterary 
‘rock consists of seven treatin, recorded by bis own 
Gaciples and corrected by himself. Hisun ‘ee lft thirty. 
‘two amy, a small part of which is probably the addition 
‘of her generations. Bat as they contain no ‘saccaracies, 
© thorough study of these two books and the others 
‘mentloned will give « complete knowledge of the thonght 
of the Confucian school. 

‘Tha Taolsts claim to be the followers of Laotse and 
Chmngtze. But the authorship of the treatise of §,000 
‘haracters attributed to Laotee end the thirty-three 
emays attributed te Chuangtes is questioned among 
cholars, Tradition takes the man from whom Confucius 
inguired about ceremonies to be the anthor of the 5,000 
characters. If that is true, the maz must have been older 
‘than Contucica, nd the Taoist school shonld have preceded 
the founding of the Confucian school This theory is 
founded on the biographies in the Civonilas; here three 
‘ames are mentioned, of which Laotoe is oa; the anthor is 
‘ot definitely mentioned. Further, thongh both Mencins 
sand Motze were fond of argument, neither mentioned 
‘Laotae whove book was full of attacks on the other 
schools, In addition, the fact that bie book attacked the 
other schools proves that it was eobsequent to them. 
‘His book therefore could not ave been euler then 
Confucius ner later than Chuangtse. We do not even 
known the exact dates of Chnangter, though we know 
bbe was contemporary with Haj Shia who lived one bundred 
years after Confucius. His book is s mixture of authentic 
‘and aporious writings attributed to him by bis fllowera. 
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‘Yang Chm is tlao ax inportent exponent of this school 
‘whose book, Wei Licht, & not altogether trustworthy, 
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‘With reference to these @iflrent schools it mast be 
remembered that amang the later followers distinctions 
Decome vague and shadowy. Hun Tee, for insiance, la 
1 Confaciarist, but bis discourses on Ceremonies verge om 
‘the Legulist shool. Han Fei belougs tm the Legalise 
‘school, but hls dscuursea on Laotea are purely the teaching 
of the Taoixts, Yin Wen isa Legalist, bat his dixourses 
‘00 War follow Motze. 





qualities 
fonder to knew what "Jen" is, i {6 mecemary first t© 
lenow what man ia. Wit is the origin of the conception 
“Man "2? By inferanca from the existence of oarsalem 


simaflar qualleen we recognize a8 our own apocies ‘ Man, 
‘Th eamoeption "Man is thereform derived fram ¢ 
reognition of others and wef. Thi rcogzition in" Jon". 





‘TRE CONFUCIAN SCHOOL » 
‘Without the asecation of one man with enother the 
conception ‘Man’ canzot be formed. In other words, 
if there wore only ote mas living on eatth, that which we 
call penooality would have no way of exhibiting ital. 
‘The manifestation of porsoalty is dependent upon the 
ecistence of common purpose between two oF more 
persons, That being so, the perfection of persooality 
4s dependent upon the relationship between two er more 


essons, 
‘atellecualy,thereaticaship becomescommon purpose : 
cemvotionally it takes the form of fellow-fecling. “Hszatze 
soy," Any spc pomeng ftlictal power mast 
ingvitubly loveiteflow-beings." The pusive expression 
‘ofthis ove for fallow belngy 8 called“ Shu”; ite poltive 
‘expremion is ‘Jen’, When Traknng aslod for one 
(ding principle for Wife, Confucisy answered him, 
"It in 'Sba'; do not ceasure to others what you do 
not Bike.” Etymologically the character for ‘ Shu’ 
denotes‘ sixlar hearts’, that ove should put oneuelf in 
another's place. For only when people are like-minded 
can they anderstand each otber’s parpose. If T give to 
dog or « borse what 1 do wot want, it is pomible that 
1 am giving it exactly ita heart's dese, But as Tam 
‘9 man like other men, what gives me pain must Hkewive 
‘ve pain to another.” Lat ma not give to him according 
to my dishes : this is the passive expremion of fellow 
feeling. Therefore Mearius mid, " Earnestly to follow 
the rnc of Sha‘ isa doe appa to Jon”. Bat 
‘hia pamive 'Sbu’ merely approaches * 

patie "ens gm wok fata Coniaaes eye, 
When one who is‘ Jen’ desizes to establish himaetf, 
Ihe coust establnk others: wishing to elevate hicaelf he 
must slovate others. To understand ancther's desires 
Dy ference from ones’ ow deszes is the way to ‘Ten’ 

> Tae dat, 
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‘The second statement is a restatement of *Shu* which 
4s datinct irom" Jen. The Art sentence 1a expla 
on extzading ‘wit one desires; the second sentenca 
‘on extending what one does not desir. What I ike to 
fold now 1 saat bold together with my felow-beings; 
‘what I'wich to attain in the future I mst strive for i 





tt, The real meaning of “establiching others’, and 


by ‘nferrng the wants of other from our own desires, 
in the way to ‘Jen’, To be Incking in * Jen ia to be 


I 
iu 
} 
4 
H 
Hi 


i 
i 


rH tas Je’ when sien 
fnew, In short, the Jack of” Jen ia imemstivenes 
1 felloweeting ; the flilcest of‘ Jen’ ix the utate 





lives} Tt is possible to Ieeve the discussion of the 
2 Tha Rpg of Copia. 
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being of man and sock the principles of the Univense 
and the Laws of Netare. But that i not the way of 
Confucionias. The fundaroental belief of Confucianism 
{5 Men can develop Tao ; Tao doesnot develop men" 
‘Therefore both the way of Beaven end the way of cart 
are considered secondary: thet by which zen lives is 
of primary importance. Ta. word, the Confucian schoo! 
Ton only its philosophy af life to offer; and in the 
Philosophy of ie there is 20 pestulats eave the develop- 
omot of haman personality. Having grasped tbe buale 
point of-view of the Confucian schoel of philosophy, wa 
tre now penpared to aacrtain is approach to that aspect 
‘of humana Life which is called politica 

Confucins’ defsition of politica take the vame form 
saa hin deGsition of‘ Jon.“ Poltin in that which seta 
Ghinga right "The doctrioe of reipcocity, the way for 
world pance indicates both what conditions are considered 
Fight, and the method by which they ane to be brought 
aboot, “What « man disihes io his soperios let him 
wot display in the treatment of his inferior. What be 
Ihates in those who are before bic: Jet him not exhibit 
{0 thone who are behind him; what he bates in those 
behind him iet him ot imitate io those who are before 
Ih, What he hates to recetve on the right, Mt im not 
‘bentow on the left; what be bates to receive on the left, 
Jet him not bestow on the right. This ia the principle 








onl sate sould te egal shar Both ‘order’ 
sad "Equal secing” ar the outcome of wetting tings 
ght actoning fo the doctrine of rprocty, Histae 
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sage it one who gouges others by their own Kind, 
avging men by men, emotion by emotion, case by 
cus” Reciprocity is therefore another way of exprest- 
ing follow-eeling. In this camection two points are 
‘worthy of note. Reciprocity is based on strict equality 
of relatlooahips ; no unilateral rights or obligetions are 
sulmitted. Reciprocity requires that all observe a common 
standard, collectively and individually 

‘The background of the doctrine i9 the passive virtue 
“ Shu’, defied by Hisantze ux “to emdiate mace und 
to injare nobody". In order that society may exist 
wholssomely the minkmem reqnirement rust be held 
ered rnd inviolable in the relations among rea. Brut 
‘he efficacy of reciprocity does not stop here but uaserts 
ituelf positively, and in essence ax ‘Jen’. Thos Mencius 
‘ayy, “A man posteting ' Jen‘ extnods his consideration 


Further he says, “All men have compasion enlaces 
{his fexing to where companion is wat expected, this 
“Jea'." Fellow-decing is common to all min bat 18 
self sands atthe centre, the intensity ofthe aserion of 
falowdeeing ia kuman relations depends upon the 
length of the radii ofthe sarroanding circles. Therefore 
love for one's own kind always exists among thote whocs 
‘We hold dearest and know best. We love our relative, 
not thove who are ct en: relatives; we have compasnion 
towards our own countzymas, but fal to be 20 toward 
those whoammot our conntrymen. To extend corapation 
or love to those case whee we are not pawnally 
concerned is the expunsion of telowfering. “Tho 
cxcelzce of the ancients ies ina simple thing : they were 
boxt able to extnd what they do.* What iit they were 
abla to do and to extend? AS we care for oar awa 
‘Parent, 90 they cared for suother's parents: at we love 
* 0s Computnns, * Mean 
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our ows chilicen, to they loved the childcen of others. 
‘By thin practice the regulation of world order can be held 
inthe hollow of thehaod, The Odes sy," Bogin with the 
wife and then the brothers and then the country’; this 
is that ope should extent the cousideration of u's 
desig to other men." The central principle ix the 
smlzrgement of the circles of fllow-feling. 

‘A clear conception of tis principle shows that the 
starting point af the Confucian is totally diferent from 
‘that of politica theories caret today in Europe and. 
America. The latter, encouraging diflerences in sent 
mental feaings, beings hatred ; the former, noarlahing 
the fellow-ecling in human nature, brings amity. What 
the West calle naticcalis: is the anction of a narrow 
conception of patriotism. Ita attitude towards aliens 
in mercileas, 90 that people are beguiled into thinking of 
‘war an glorions,* extending,” as Menci says," wloving 
Aeedn even to those whom they love.” Tae capitalit 
clase ignores all considerations of reciprocity, giving, to 
‘the labourers what they themselves dsibe. On the otber 
thand, the protagonists of labour, notably the followers 
of Mars, are also dally advocating retaliation, again 
Giving what hey themcelves diahike. It ia unthinkable 
‘hat a socal revalutoa, Inspired by such motives, wil 
‘pli mac. In the eyes of those who study Confocian 
teachings, the nonalienatios of mazkiod must be the 
minimum basia of the socal ethic; fellow-4eeling among 
‘min must be constantly developed. God forbid thet x 
mination of thi fealing should bo ether eocournged 
or canidered as vight oz propitiona! What i known a9 
‘ational eonsiousness and class cokionmmess & quite 
fornign to the Chinese mind. Whether ar not this cnn- 
‘titutesa weaimess of the Chinese peoples yet debatable 
quetion. 
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‘The ideal wate of Confocian politi thinking is thet 
every man should develop his fellowdocting to the 
maximam degree, and so constroct a world in which 
the doctrine of ‘Jen’ rules, This is called the 
Great Commonwealth. A full description ofthis is found 
Jn the following quotation from the Book of Rites 
“When the Great Doctrine prevails, all under beeven, 
‘will work for the common good. The virtuous will be 
lected to office, and the able be given responsibility. 
Faithfulness will be in coastant practice and harmony 
will ue, Consequently mankind will not only lore their 
‘own parents and give came to their own children. All the 
‘aged Will be provided for, and all the young employed In 
‘work, Infants will bo fthered ; widows and widowers, 
te fatherles and the unmarsid, the dimbled and tht 
fick will all be cazed for. The men will have thir rights, 
‘and the wotnen their home, No goods wil go to waste, 
‘nor need they be store far private possession, No eurrgy 
sou baztaoed in one'yome ody nor er eco 
iin, Setfinterest ceases, and 

Seat brows, “Thee the gute ef te bony or 
never clved. This state ts called the Great 

‘Coraroonweait." # 

‘An scalps of this pesmage indicates three thin 
Firat, it conceives of « super-ational erganization baving 
the whole word as its iad. No Bercitary rights art 
recognized, but government is formed by direct popular 
lection adits administration i forded ao fellow esling. 
Second, the tribal family in the tit af wocirty, but is 
spirit transcends family considerations. Only biotogtcal 
ferences are recognized, while esaphasin is aid on“ the 
young shall have work ”. The aged end infants are all 
supported by the labours of those who are young and 
strong. ‘Third, materal wealth is exploited tothe utmost 

out 
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‘not for peivate ownership. The ancredness of labour 
intimated, but ne ane in to work for himself. Tn this 
1 Ukenaaa to the claim of modern socialists that every 
suas should work for kis awa living ; bot the Bkenow ia 
ssupectcial. Fundamentally the Confucianist isn idealist, 
‘oppmed to « matecinlist conception of life; his principle 
‘a of “work for work's ke“. 








The Great Cocmonwealth is the fullest expremion of 
the perfect personality of the Universe, But the Universe 
never riches its iden i it id it would no longer be the 
Universe, And yet in this incomaptete Universe what 
shold oman beings stzive for? We should strive 
with all our might to help the Universe to approach ics 
{deal perisctios one step nearer. To accomplish thin we 
must exlage fellow-feeling among mex. In » situation 
‘when feDoweelig is inactive, the Srvt step is to awale 
Stole again. Here the aimpest method is to begin with 
the peconal relations between peopie of oar iramediate 
circles in sclaty, with father and von, tusband asd wife. 
‘An understanding of these relationships ia a fundamental 
‘actor in the enlargement of felloe-tering. In this cs 
‘the bus ofall ethics." Whex King Ching Kung of Chi 
‘aked Coofacius about the policy of state, bt replind, 
“To maintain proper conduct onthe part of the king and 
cofcers, the fathers and their sons’ The King cora- 
mented, "Well sid‘ When the king and his officer, the 
Jathers and their sons, fail to conduct tbemselves propecty, 
ten if therein food, who can benefit by it?"" “The 
‘ing should be besovclent, his offices respectful, the san 
‘Mal, and the father loving. In thc relations they should 
2 rhe dealt 
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tbe faithfsl”"? Conversely, Confucius said, “Serve the 
‘father in the same way as ape would expect of his own 900; 
serve the Ersperor as one would expect of his own ofcar ; 
‘serve the elder brother as oar would expect af thore 
‘younger tha Binselt What ape expects of his trimds, 
‘hat he should do fire."* ‘This is putting the doctrine 
of reciprocity in very conccete terms, for ull men are in 
contact with one another in these relationaipa. The king 
inking only as he observes the socal obligations ofthat 
Position to hia court ; otherwise the courtiers cannot 
regard him as king. A courtier a oomrtier only ax be 
falta bis moral obligations to the king; otherwite he is 
1 longer a courtier. Similarly with father and wou, with 
Insband and wile, with friend end friend ; these five 
‘elationshipe have their existence in the matnal contacts 
among individuals, Perscality grows ont of the direct 
contacts of men, and felow-fetling develope from the 
ksiontipn with our omrert and dest, This it 


Tie prempposes dicimianion Kencns sy, 
“Tf one's relenthos with his dear ones, there is none with 
‘wham be ia not relates,” Therefore to bogin by being 
‘kind to thoue to whom ane cannot afford te be wakind 
isto follow « matoral proces for enlarging the phere of 
fellow-feling of which the self is the centre. The rela- 
‘ton between the differences of the radi ofthese circles will 
determine the procedure and the degree in which the 
fellow-feeliog is cultivated. These discriminations, 
fgnored by the Motne school, ure emphasized by the 
Confucian seiool 

‘Que of the methods of the Cenfactan school to xwaken 
the slumbering fellow-feeling is the“ rectifying of mame‘. 
‘When his disciple Teulu asked Cenfuctos what be woold 
‘consider of primary insportance it be ware given the power 


2 Fin Goat Lereing. "he bar i Mot. 
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to ila in the Kingdom of Wei, he replied,“ Positively tha 
rectifying of cames." "How abmurd, caster,” was the 
stort; what dou that matter?” Conficiua repre 
manded bis dlsipie by saying, “You are undisciplined 
fndeod The superior man. would abow a onutions 
reourye when he lacks Knowledge If aamtet ate Dot 
comrct, langcage isnot in accordance with the trth of 
‘things, If Jangonge i notin accordance with the tratha, 
affair cannot be eatied om to esceen.” When affaicn 
‘angot be curried om to succes, propriatca and music 
will uot flourish, When propcietin and rmoie do sot 
foccsh, punishments wil not be property administered, 
‘When punishments are not property administered, the 
people do not know how to move band or foot."* The 

ofthis pasage goes further than ls appareat, 
‘To appreciate it requires an understanding of the Coo 
foci conception of ‘tame’. "Neme’ is what io 
attrbated toa thing or toastateof things. Its intended 
40 dencriba the thing tel ota nature, wo that the mere 
mention of tt may convey the whcla conception, So 
‘when a fact is sought by i mame thee may be revealed 
‘many phnomena. If the naz and the actuality ore 
spocd there ia agreement; if not, there is dacrpanry. 
Ageeneat indicates atfrration, and dixcrepancy ooo- 
‘tadiction, Affirmation is hosourable, contradiction 
empicable. This process, the easence’ of “rectifying 
saner', provides a criterion for guvging all things and 
‘fiim under heaven. 

“How does this apply in politica ? It applies by diving 
one to think of the actuality when a name is mentioned, 
and s0 to uneover any lypoctisy. For instance, at the 
‘ack of Truls's question above, there wat Kg who had 
Detrayed ia ater and axsrped his power. Bath father 
And toa bed ceased to be what their relative pontions 

Te Aa 
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signified. To rectity their names would drive themn back 
‘to the thought of their relations with each other; and the 
relatizaship would then be carrected. Agein, China now 
as the name of Republic, but she bas not the reality. 
A realization of the significance of the name woald break 
down the prevalent bypoccizy, end bring the people back 
to reality. So” rectifying mes" is eZective ax a moral 
influence. Such was the purpose af Confucius in editing 
‘tha book Chan Chis; it eal ertzybody to sense of 
reality ia social and politcal relationshipe ; it gtrexsen 
[Propriety ia names and appcopriateness in relationship 
‘as the two attributes of * Jen’. Mencios elaborated 
‘heformer und Heuntza the tte in their daye. Of thea, 
‘more wil be said later, 


m 


‘The spoon of the political pislonphy of the Confucian 
school dapends upon the asomdescy’ of suintly exparore 
‘and virtuons officers; Ina weed, in patriarch. Every 
‘hing depends upon the virteous life of the mes in power. 
‘This, the weakest point ofthe system, is scious cited 
by the Legatit school, But this criticises does not prove 
‘that the system isa failure. For what sre the alternatives 
to the pottriarchism with which we are dismtified ? 
“There are two; lyalism of the Legalise school, and 
Alemoceacy wherein the waxy take the place of the few ia 
the governing scheme. Of these two, decsocracy is 
decidedly the bette, end is the direction in which the 
Canfurianints sek to develop. 

‘The firm belit of the Confucian schoo! is that a good 
‘eopla i the foundation of a good govermment. Tt socks 
therefore to inealeate political capacity, political habits, 
‘cod pobitical morality, a men. Thin is both the eod ead 
‘the toeans of it politcal thinking. The method of 
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ccomplshment is Jon’, *Y1" (gropcicy], ‘Teh 
(iatus) ad * 13" (@8ica) | especially “Li? fo contrat 
‘with law. Contcins oxye, “Tt la eaty fo seo what as 
Ihappened, but dificelt to foretell wht may happen. 
‘Etlcs stop an act before itis evident, end law exercises 
sutruint efter an act is done, Oh! ethics ethica! Tt 
cxees ix nipping an evil hooght in the bod and inputting 
‘our an guard wf all mowoeats so tat coe sled from ev 
to goad unconsciously every day." Its strength les 
1m sein! sentiment Sortiad of legal eompsion, A mam 
la Sree to cbserva oc fo violate the dictates of propeety, 
but he has society at large to face; even a mas of power 
tannot exape the indictrest of soca estacism. Con- 
fori aays, "HE the people ere restricted by lew and 
inflotoed by the fear of punishment, they will ty te 
avoid the punishments, bat will hve zo vese of sbume, 
But if they are restricted by virtve and infueaced by the 
regard for ethics, they wil ot ealy have the sense of 
shame, but wil also be removed from evi." * 

‘An istration wil sfice to show the value of this 
ew. ‘There amy be two ways of adinitaring w tool, 
One way is to promulgate mguations of various kinds to 
swamm the students from misdemmoou: abd idle habits, 
“The function of the tmcber bere i to watch th stents 
ha policeman and punish thes for any offence. Under 
thete circumstances tbe best results wou! be that the ~ 
students, afraid of punishment, would resort to all 
Tinds of trickery to deceive the watchfuleye ofthe teacher, 
and toroid physi pai. Oct the etter ofthe law, 
(hey would iedulge without care. So would be formed an + 
nconucoaaly debased character. On the other hand the 
school aay be administered so that the tracker, living 
carmplary lives, would exert 2 personal inftence for 
ood upon the Hives of sisdeats, and wakes in Uric 

suas "se casi. 
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Ihaarts a sense of honesty. A moral atzogphere js thus 
created, exercising « resrint on axy who vielete the 
‘oda of conduct. Students will have a.” sense of shame, 
‘and will also be cemeved from evil”. What is tras of « 
school's trae ofa country. For instance, England has the 


unwritten law which has eunk deep into the hearts of men, 
[No people with a written cazstitution in ag well tained 
in canstitutional practices ws the Eoglshruan, Practions 
of an uawritten law are called Babits; reasonable babite 

at the Confucianists call‘ Li’, or ethiea, Therefore 
itis mid, ” Ethics aze the practices of an unchangeable 
yinciple.”* Am unahakable belief of the Confucian echool 
is that unken people are beiped to uoarsh reagocable 
babity it is uselew to tak aboot politic. To disregard 
this fmdazental necemity and to engege in the pro- 
smlgation of law and regulations ix wot only uscles, but 
Ss harafal, This is the quintessence of the ethies of the 
Confaclan scoot. 

‘The Confucian political methods, which depend moc 
‘upon saintly emperors and virtuous officers, fanction not 
‘by administration bat by “infueacing the formation 
‘of hablts".* Mencias says, "Comfort thaws (who come 
from afar) and show them hospitality; advise and 
straighten ther ; help and lead thes vo that they may be 
‘hilly at ease” “Here Les the ultimats objective of the 
Confucian statesman, If the cansituents of society art 
all fully at ease, there ia nothing that you cannot do with 
‘them. “Te this ease, the wock ofa statesman i that of an 
‘edseater. Tn the word of Mencins, “ God creates the 
‘People, and appoints for them emperors and teacher.” 
By the inflence of their own ponomality, those in 
‘authority call forth the best in the peonalitic of the 

sae + aad ea. 
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‘people, with the Snal result af the pecoction of all the 
‘perocalities of mankicd. 

“This infitenoe, however, is corsidered possible not only 
‘between the people and thooe in arthority, but also among 
‘the common people themasives. “Ths loving example 
of one family would ‘ntuence the life of the whele sats 
‘te courteous conduct of ove family would react on the 
conduct of whole staie the avarice and perversenem 
of cow mas mey lead to the rebellious order of the whole 
state; such isthe power of infaenoe." “ From the Son 
nf Heaven dows to the mas of the people all ast com 
sider the calivatin of personality ax the root of every-% 
‘hing "When asked once why he was not engaged in %, 
gerernment serve, Confucius replied, "It ix anid in 
Shih Ching ‘If you aze Slial, discharge your brotherly 
ddties and spread its intuence to politics. This thes aime 
consttstes the fonction of x goveraznent. Is there axy 
articular capacity which aloce it considered ax io 
‘overnment ?”" This iospkes that whether or not 
‘clive pokteal eraploy, one's actions cannot be without 
influence on polities. This seems meta phynial ; bat when 
we remember the interdependence cf all individuals in 
scety, we se how trse the saying i. 

In bee, the ideal tate of the Cantucianiats doce not 
confine itself to the excendency of mairtly ruler, The 
{deal does not stop short of the upliting of personality. 
“Tothem pollicaand ethics are tbe same ting; i metied, 
‘adminitration and education are intertwined. Stating 
with the natural demi aflections, they aimat theultimate 
‘geal of working fellow-ecling into the whole fabric of 
felety. "No chilean woold fa (o love thei parents; 
‘when they grow up, none of them would fil to feel ax 
afictioa for their brothers"? Unless manisebnermal, 
the inbors affections are capable of expanse, and may 

STG Lewmig. #1 Memon 
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reach oot in am increaring mange of humm relations, 
"Those who marder the parents of others will Sud thele 
own parents murdered ; those who exurder the broth 
of others will find their own brothers murdered ” 
"Those whe love their ows Gear amp would not offend 
‘others ; thove whe rerpect their own dear ones would 
‘Bot maltreat others”® The Confucian ideal, then, is 
‘to cultivate and to foster the commocest feelings of 
flection amoog men in order to extend than to build 
up a society Based ox Jen’. “" When every man loves 
his parents and fas affection for his elders, the world 
‘peuco ia achieved.” * 
Such ideals will aot materialize In a day. Contocias 
says," St wirtums rales rises to power it would take hima 
entry to achieve *Jen’.” Again. "Ifa virtuose man 
rule for one hundred years be may eliminate llling and 
other foes of cruelty.” This is what io maunt among 
Inter scholars by “The way of virtae has no immediate 
‘suceeta”. So lang as the ereatica is imperfect—and the 
evolutionary process it ceasclers—bow can any ont 
‘expect to find rest and satistaction ? Once satisfaction 
come, progress will have ended. 
Confuclus was enticiand by Bis contemporasies for 
“Knowing it in impossible and yot he sil trieo”, This is 
he highere teibute paid to him. For the imponible is 4 
‘common phenomenon in nature, and trying is what makes 
‘us men. Farever ta strive and develop felloweeling t0 
the utmost is what distinguishes Confucius, 

Sat Ae caleg, Hansa, 








‘Caarrex UT 
semxcrus 
‘Tr political thonght of the founders of the Confucian 
schodl is characterized by its aniformity. But daring the 
‘two centurles after the death of Confucln changing 
‘euviroaments caused diverse interpretations cf the funda 
manta) tenets of the school toarise. Meneius wo Hanstae 
‘manifest this tendency ina marked degree. Both of them 
fare true disciples of Confucius; but as they appruiae 
Truman nature from diflerest angle, 40 their vir ure 
fften at variance Confocias held Ut human natare 
ln dehased by habits ; therefore he merely stressed the 


ed, 
a exeentially evil. From these divene starting points, 
‘they inculcated the formation of iflerent habits. Never- 
‘hala trie separate approaches bave developed twa 
iflerent aspects of the Confucian teching. We sail 
‘coatider in'a Iter chapter heic special contribctions. 

Confucian thinking tends to Idealism. ‘Thisis epectally 
‘trua of Mencins, whose favourite thought is, " When 
evil thoughts axe ganerated ix the mind they o injury 
to the plans; displayed im the plams they are harmftl to 
‘the conduct of afaice."* He attaches grent iamportaton 
‘to the mind of man. He mys, "A compestionate feting 
in common to all men. The ancient kings bad it and a 
‘compusionate rule rented. When the compassianate 
Iheart is pot in practice in government policies, the rule 
of on expire is as simple os holling a thing in the palm 
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of the hand.” Mencine holds that there is a oommoa 
attribute of the huran mind by means af which mankind 
Ray be made one. He sys, “ Thue all things of the sume 
fanfare are similar. Why should this be quertioned with 





qualities are completely developed will they suffice to 
Five peace to all within the four eas.” * A desire for good 
exists in every man. Given its fallest development in 
every individual, men's contacts with one another would 


philoopby. 
"But Mencins unique contribation lies {a his atack on 
perioaal gary and gain. Once king Hai of Liang 
‘seed ion what gain his counsel would Bring. -Menciua 
ten deity, ~ Way seat oe tlk aout gin? 
‘Benevolence and righteoumess shoul be your motto, 
Tt your Majesty ans * Wat isto be done to socore gain 
‘or my kingdom 2” the high ofScials eak, Wat Js to be 
doce to secure gain for ou families?” and the others in 
‘he cory lls,” What ls to be de to secure gain fr 
Yd Moen: Hae Tak * Hy Se Choy 





tering hem the wate nved, the ter ot 
“Sir, you arm going to" conse fram the point 7 
Suppose the 


‘tn, the younger Brother and the elder will all abandon 
their relationships of love and propriety, and consider 


country can mcape periahing, . ., Why connse from 
the standpoint of guin 2" 

Tn a later generation Tung Coung-ahu elaborated this 
umis and taught, " So ong as the obligations are ful6illed 
‘the question of gain need sot be considered ; oo lang as 
the right exuse 4 upheld the question of merit {s af an 
emoen."* Although such teachings were not without 
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{nfloance in the society of the following two thousand 
years, very few peaplo have been able to put them Into 
prictice. Nowadays many people hide their ciun behind 
1 materialistic conception of Ife. To them what the early 
‘mngea stood for is uothing more then an object of ridicule. 

‘We allagree that intriguing for private guinisdetestable, 
But the implications of Mancina’ teachings go far beyond 
‘the mere acquisition of material gains. Menrcias was tore 
concerned with motive; his attack wan against the 
woquistive desize. He was couviaced that the xoquisitive 
dire could rain a whale society ; i this be is totally 
pen to the pragma hy of te ede 
lage with its watchword of ‘cficimcy’. Tu this matter 
wwe have no doabt of the experiecity of the Confucian 
standard. Life isnot amenable to mathematical aanire- 


‘mazy things admitted to have grant “ eficiency ’ valuo 
sre of little vale te the meaning of Ie. For this reson 
‘we questian the validity of the “eficiency ' standard, 
And even if we allowed any value at all to eficitncy * 





MENCTUS 2 
i why there shondd be 2 consideration of rights in the 
relationship betwees father and son and between hasband 
and wile, As we fal to appreciate this idee anderiying 
all forma of oman relationships, we aze incapable of 
‘understanding the importance of individual. rights, 
‘municipal rights, institutional rights, case rights, and 
‘ven state rights. Yet even thoogh we do nol appreciate, 
‘we are enamoured of these " fashionable ” theories, and 
‘want to acquire them as omaments;; we feel that they 
ate the secrets of the power and prosperity of western 
countries, And what isthe result? What we had before 
1s lost; What we need isnot obtainable, Is not this the 
root of China's turmoils? But we digret, Saffice it 
to my that eves amocg Wester people themselves 
there are those who werivaly question the sfety of thie 
social structure, In the words af Mencias, the people 
of the West are constantly “struggling over gains, 
‘making guins the besis of ol their reatioeships, unsatisied 
‘ill they have surped all”. The concept of rights ix 
‘founded on the feeling of amtagoninm ; sts very natare is 
acquisitive and insatiable. It is evident that the expan- 
sion of rights can only be confict and murder, ‘That & 
soelety built upon such foundations will ever be safe is 
inoonocivable. "No wonder that mea of vision in Europe 
should predict the collapse of modern civilisation. 

The Confocian conceptis is dametically opposed to 
this, Tt is founded on the comansnion fling of * Jen. 
At mys, “It prince can gover bi Kingdom with the 
‘camplaisance proper to the rules of propeety, what 
iliculty will be bave?”"* This is as eificut for 
Europeans to comprehand a8 it is for the Chinese to 
comprehend the comsideration of gaia. The European 
Daalds hip society upon the foundation of competition, 
‘the Chinese upon the foundation af complaisance. The 

+ Tie dna. 
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usopean vidlenlas the Chinese 28 weak, the Chinese 
‘alo pity on the European foc hisavarie Thay do aot 
azprecate each other; they can agree only for each to 
[Pare his own course. 

‘eacins i thoroughly opposed tothe idea of gin both 
fn national and in personal asin. He saya," One who 
extends the territory of bit king, and fs his treanscien 
Seow considered frat-clas cd servant ; bot ia the old 


cticer; bt in old days he was considered a Plunderec 
‘of the people" * Agaio, “ When a war is fought over the 
‘posseaion of territory, men are killed ill the felds are 
‘strewn with innman bodies. When the contest is over the 
‘posession of a ety, men are sluoghtered til the etrets 
fre filed with their corpses. This is equivalent to 
“Leading on the band to devour buran fest’, Death 
penalty #8 not enough for sock eximes. Therefore thove 


{nalliacer, and next to them thove who take the common 





lun the pele? 'On the vapive de, "It the 
seasons of husbandry are sot intertered with, the muficieney 
of foodstuffs will be easured, If the fine nete are not 
[permitted in the pond, the supply of fich will be assured. 
‘i the feling of trees is regulated accocding to the proper 
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season, then tha supply of wood and timber will be 
tasared. If there ig x suiciency of foodatats and Sah, 
fand there ig 20 lack ef wood and aber, this wil exable 
‘the poople to end theix ves end Imry theic dead without 
‘priinds for diaticaction ; this i the frst sep of 
‘benevolent geverument."? On the positive side,“ Only 
the men of education can maintain a determined heart 
in the absence of permanent livelitoed. As to the 





“A square Bi is divided into nine lots of one 

‘hundred mow exch, the oxutral it being the state farm. 

‘Fach family caltivates one of the lots and the eight 
* Ame ad ag mi 





without opportunity for education they would become 
‘ke animals or beasts."* But "with proper edveatian 
young will spend their leisare days {0 cultivating 

‘of ial regards, brotherly considerations, 
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vill be no quitting the district. 
‘aloes to the mune * square" of farms will 
‘one another ia their movemmts, xid one another in 
ward, and. sustain one another 
the people Lve in affection and 
rural Le of co-operating enterprises 
‘a perfect society acconting to Confucian 
ie commonly known as the Comazunity of the 
lence. Altbongh the actual state 

‘was never realized, the inftuecce of this cooception bas 
‘been profound upon the tensperameat of the Chinese poople. 
Te must be cleat that whan Mencius speaks of govern 
‘ment he means nothing more or lem than the Lvelibood 
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‘of the people. The cssown of the government is the 
affairs of the people. He says, “The people is af ft 
‘importance, the State next, and the Emperor is lest 
important of ali"* And the function of government is to 
" giveand multiply what the people want and to ripprest 
‘what they dle.” The following isthe way to aaoertain 
‘what the people want." When all thoae about you my, 
This ig a man of talents and virtue, it may not be 20 
‘When your courtiers my, "Tas is a'man of talents ond 
virtue, meither may it be trae.’ Was all the people ey 
“This i a man of talents and virtoe,’ thea Took Into 
case, und when you find that the max is such, use him. 
‘Whan all thote about you sy, “This man won't do,’ 
doa’: believe it. When all the people mals the charge, 
‘than look lato it, and when you find that the min is 
Incapable, then diaciss hiro." * If a govermmant brought 
‘injury to the people, Mencius woald censure it without 
cwerve. Take for instance the following conversation 
‘with the King of Liang — 

Munctus: "Is there any difference between killing a man 
with « stick, and ielling « man with a sword?" 

Kano: «*No, there in na difference.” 

Mavens there any diflerence between word and 
‘mia goverument ?"* 

Han: "No, there is no difference." 

Mencrus: ‘*In your kitchen there is abundance of meat. 
In your stable an abandance of well-fed borwes, But 
the people ook fomished, and in the felds they 
are found dying from starvation, This is ike leading 
‘tha Beasts to devour human beings. It is disgusting 
‘even for beasts to devour one another; if the king 
‘hols the pancat of tbe people cannot be foe from acts 
equivent to lading beasts to devour Iman beings, 
‘how can you qualify to be a parent of the people?! 

Ae Hala Eee, 
Sig tet Wing. SE weet, 
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Tat it be noted, Rowever, that his price of xm: 
knoe tno ony cotrditery Wo tb poe of 
Freuiyng cua” Wight by Conhian. Por Menon 
conch racer bu 2 ng ane mut fal the 
fancion ‘of Ming"! When a Sing tals too tat, 
tower is ek tb the aie of pple Oe tis 
fuint the folowing coven lasing : * King 
Titman of Ch! abe, "Tot autec at Tog Pot the 
Epeor Chek is te, bd Cat King Wo ed. te 
trpeilon guint he Erperor Chow "Mela op, 
"Wino eeored in the book’ Tet paral ten 
foe 4 rier to pt to dant Lib sveign?” "One 
‘as outrage the vine Jon’ ie» rainy: 00s whe 
atrege pepety fa tadln, A volar ox u Tht 
iG nee commen, T have beard at man named 
Chow wun dapitated; tet I have Seve bard that 
sovereign was put to death.’ " 

‘To the Confucian thinker, therefore, « revotution is 
perfectly legitimate. The Book of Changes mys, "The 
revolntions led by Tong and Wa were in sccordance 
with the order of Heaven and in response to the wish af 
men,” That js, revolutions for the sake of righteoumess 
tis jutised; reves ddgne to gin powe or one 
enon or ne cam thy woul bt courtesan.” Det 
‘of gain ure condemned by them all as the source of evil. 

sera fant ar ap eer Msc to os wo 
cxcouraged the people © be partes upon the gover. 
iment Nothing ove san than the view.” For 
{Svingudvin Mencns ato maria pnd the goadtons 
eis tin. Carnialyaeolecs wat eter tha ancy 
fn noacbinent thao exloation. Acsorng to Bit 
{he faneton of governs re very simple; gully 
rvetnent sou! ater protectin? potiay i should 
‘Guide the people in their moral development. 

item Limes Weg * Che, 








Canrme IV 
HSUNTZE 

Heonrrze and Mencivs are the chief exponents of Con 
focianiam, but thir 2pproech to the sama problem 
diders fundamentally. Mencius, believing thet human 
satore is good, emphasizes the development of elf; 
Hantae, halding kuman ratare to be evil, exphasizes 
the integration of the physical world. His definition 
of society Ja us follows: “ Water and fre—the mineral 
kingdam—have being, but are without We. Grass and 
trect—the vegetable kingdom—ave life but are without 
momledge. Birds und beasts have knowledge, but are 
vwithout forte, “Maa combines in himselt life, 
Aowiedge, and justice; beace be isthe noblest ofall 
cation, His strength is not equal to that of the boll 
‘oe his speed to that ofa horse: yet both the boll and the 
Iborte ure subject to him. Why? Because he has social 
ability and the animal have nove. What males society 
possible 2 Tndividan? rights. What males individual 
rights tenable? Justice. Therefore when justice and 
rights are adjusted, there is bermony. Whery there is 
ammooy, there is unity. Unity makes for strength, 
strength gives power, and power ensures congurst over 
Sine 

‘To use modem terms ; the supremacy of men is due 
to the fact that they are able to form themselves into a 
teciety. In a well-organized society, there is unity and 
cooperation, which in tua allows for cooquest over 
Nature, The basis of 2 moccesful cocaty is the divisen 
‘of laboar. On this poiat Hsuntae mys: “Allthings share 

maemo 
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4 common existence in the universe in vations forms. 
{eis evident that they all serve a porpose in maz's Le, 
even though this my not always be apparent. All 
‘mankind shares a common lie. It is natural that they 
Ihave diferent appraichss in paring the etme quest, 
‘and that thay sttain varying degrees of knowhdge in 
realicing the same desire, The choice of what to purme 
{is open alike to the wise aad to the wowiae, but differences 
‘ilexist according to variety of ability. If men of diferent 
abilities azo gives eqaal respousibilitcs, men act as 
they plene withaot botring the conseqnenom, and if men 
fre allowed to indalge in debuucheries without cesticn, 
then you cannot pacity the people when they engngo i 
strife and wtruggles. The corse ofthe woel? ha its origin 
in the unbridled eneccie of selish desires Tae objects 
which men le and dice are the saroe. Uniortomataly 
‘the demand far exoeeds tbe sopply, so tht struggles 
‘will inevitably resale ~The consequence of individoa! 
Life without mautnel aid is poverty ; the consequence 
‘af corporate life without recognizing individual rights 
isstle, Poverty means anxiety ; strife wplls mistortune. 
In order to relieve ariety and to eradicate ste, nothing 
4 an effective as the istitation of corporate Ie based 
(02 a clear recognition of individual rights.”» 

‘Hlountze mays, in another connection where he states 
the fundamental roquirements of society : “* What iit 
‘which gave rise to ethics? Tae axswer ia to be found in 
the fact that men are Born with desires, When « desire 
Sn felt, wants are crented, Such wants, preteed rechlanly 
‘and cars beyood natural bounds, give cise ta strigaien. 
Struggle prodhioes diotder, and ‘disorder exhaustion, 
As the kings of old detested disorder, they adopted 
regulations scoording to which humas desires are curbed 
and aman wants mopplied. To reguhte the wants 

1 thing 2 Com. 








‘ESUNTZE. & 
ao ux not to exhaust the sopply, and to administer 
‘the ampply 20 «3 not to oppress the wante—to effect 
ss bakince while meintaizing © permanent mupyly—chis io 
‘the fonction of ethien "> 

‘Agiin, When diateibution i equa, there is no 





‘and ia the explauation ofthe precept,‘ Order in Inequal- 
tien * written in Sha Ching.” * 

‘These passages aremsportant for they contain the planks 
‘a Hountze’s politcal platform. There are five of these 
Planks which may bare be recpitaaed. | Maniind 


tren conditions is the aoly way to ensure against the 
ehaustion of supply. To recognice the hard fact that 
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inequality is inhment in the Inild-up of society, a5 to 
‘work out seme order from the inequalities. 

Tt is a commonplace to my that Life cannot be inde- 
pendent of resteral supplies. Confucins, with bis teaching 





fand is therefore an effective means for the building-p 
cf character. So Confucius said, “In practising ethics 
‘a natura] ease is to be prised “2; and “ Rewpectiulaoes 


"Tie ana, 





my, year by year bumas nature is always wanting wore, 
‘When people have mised chickens, dogs, und pig, thea 
‘hey raise in addition catte and abeep; ad yet at their 
seals they do not dare have mest ar wine. They pomeas 
a mupertity of cau thei granacien are filed with gain, 


supply. Those who live care fre lle do not even know 

this,” They are extravogant with food-siufs, giving 

‘no beed to the futare. Lo | before long they ure poverty- 
+m, + ona, 
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wirlcken oc bankrupt; they axe exposed to cold and 
wtarvation, and stand begging for food by the wagaida. 
‘Howy could they be expected to anderstand the teaching 
oof the anclent ings, the ways of rightoonsnesa and 
roptlety, or the regulations of ethical conduct? Those 
‘who undertake the welfare of the world mutt plan for the 
‘welfare of the people for countless generations”? Hatnten 
feels that corporately and individnally, the insatiable 
desires of meu must not be left unchecked. The responsi- 
ity of statetmen is v0 to regulate and control the 
material supplies of He as to prevent extravagance in 
[present enjoyment and to forestall the pomsbilty of future 





‘watchman. This may be called ‘ Uniformity in Veriety' 
straightnem out of cookedzew, unity ia multiplicity.” * 
‘Hrantzo proposes five criteria for the diferentintion 
cot society, Position, Wealth, Age, Wistom, Ability. 
"These determine the amount of wealth which each man 
should have when a due share & allotted to every man. 
‘This in Propriety. The system by which much a clansiica- 
‘lon and eistribution of wealth is applied ix Ethica. An a 
Peioiple of govemment, Haunts mys, “Applied 10 








‘that real equality es in exch max remaizing in his 
station ia fife. We readily recognize the existenoe uf 
Gitlerences in ge, intellect, and ability; we wonder 
‘whether nature permits differences of wealth and position. 
To mech a question, Heuntze gives 0 answer, We 
smppoos that be meant the degree of wisdom or xblity 
to determine the emoust of wealth ane shold posses 
sand the postioa oe sboaid bold. This would weem to be 
Sogical, but Haunteo puta forward no propenaly to safeguard 
it, So'it yee that ‘distinction “ as taught by Confucius 
ia quite different from what bis later followers made 
it to be, Confucius reengnizes that one’s afection for 
‘parents is stronger than for other men; this be males 
the starting Polat for the culttwation of fellow dealing, 


followers, and was developed by Hustse. It is true that 
Hisintze ‘was greatly inftoenced in this matter by his 
‘contemporaries of the Legalist school. The Legalists 
commanded much attention at the time; Heuntee’s 
“ethics” was akin to the Legaliets ‘Law’. He says, 
"Tn not ethies (X) perfect ? Set it as a standard and 20 
‘ane under heaves can ada to, or detract from it... . Jost 
‘as when the line is applied it is impossible to be mistaken 
vm 
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45 to what is crooked ar strsight, or a8 when a wale 
‘ied jin imponsible co be Gahatest aboat weight, or when, 
‘compan in exaplayed it ia impoasbie to deceive anyons 
ato what is square or crear, 40 when the auperiot a, 
applica the atandard of "B* there ean be no deoelt of 
‘conduct. Therefore the line isthe etandard of straightzen, 
‘he wale the standard of welght, the rule and compass 
‘the standard of squazes and exces, and ethics the stand 
fbuman condsct”"* “The Legalst ys, 





the word ‘law’. For it eficiency isto be obtained, 
.¥ 16 mich more effective. I cax depend upon Law to 
‘op decelts; but under the disguise of ethics « hypocriny 
creepe ina phenomenon with which we sre only t09 
familiss, Hiuates therefore is not thorovgh What 
Shea Tze ance mid is very epropos. “When « rabbit 
{9 veen in the Seld, everyone will ran after it, But when 
rauy of thera are oo sale in the martet, people will oot 


but the owormhip settled iome™* When Hruntas 
‘teaches ethice ox tbe basis af rights, the same i true 
that is, he advocates the recognition of rights axa bass. 
Measured by the Confucian ethical standard his views 
sewer iy tte os 

Furthermore, at wat mid befor, ethics (2) is nothing 
tary tha renocable usages. To preserve the reamooable- 
ant of the ngs its abeolately meen to safeguard 
(eis shsticty. Ia order to safeguard casticty it io 
vis that there auld be no wet rule. For itis only 





Qe Bibi, * Shen Tergeatatin fa Tome Yin, 
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HSUNTZE 
whan society is capable of adapting itself to changing 
nyinvamenta and of stimulating new thoaghts which in 
‘turn wil proce tisely and adjurtable usages that wt 
an conceda an clement of rascuableses, Motivation 
‘willbe found ia the coatacts between individuals by which 
‘roceas great personalities are offea produced. The great 
Peromulities become examples for the macs who 
‘oitate their ways and so form vow batits. Unk it is 
1, the people wok! consider them a cure, This is the 





‘consider them disgusting. When the people have enterod 
into the apirit ofthe changes they will beat ease,” What 
maine ethica derabe is that the people fel not dixgnst 
Dut ease, But Hruntze’'s cocception of ethics is quite 
different, He sys, Set up« standard which 20 on0 can 
eatzoy ox improve,” which clearly indicates the infhenon 
‘of the contemporary Legalist school, whe tand fr the pro- 
‘motion of rgidundinvioablerules, Whenthe Confociaits 
found that thay had nothing of Ube sume orcier (o offer 
in thei philosopry, they bad recurta to what they hed 
‘upheld from the frat, namely ethics. Se they concentrated 
attention on ritual and ceremonies; and 10 Socurred 
scuroas remaria fom the followers of Motze. What we 
Alle in legatien is ity soechistic philosophy of lie; 
and the conception of Houmtze differs in 0 wise toma that 
af the legalist. No matter what high sinodard a caltare 
1s attained, when it becomes static it will soon decay. 
So itis true that al tices levlled in later days at 
‘Confucianism aris rom the fat Uhat Hguntentranafonmed 
1 Bving ethics into a dead ethics. Nevertholess let it be 
remembered that the ubimate object of Hruntze is stil 
‘he bullding-ap of personality. Herein Ke bis claim to 
‘be of the Confncian scoot 

“Acconting tothe Canfaciza conception, the counterpart 
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of ethics in the development of personality is music. 
Qu music Heantse bas much to say of definite value. 
His words are based on 2 kmowiedge of human nature 


cof this the ancient Hinge invented musica) notes so that 
‘thn sounds may expres happiness bat excite no rot... 
{hat composition aad orchestration say Inne good 
‘thoughts and suppres evil potions." * 

“Harmony, Deuty, and perfection ”* i te hight 
social ideal according . It thi 
fret niond mec pus setts Eps root 
So to the Confactanist education and government are 
‘ane and indivisible. Without edacation oo governmant 
‘an function ; with eduoatlon goverment 19 « simple 
matter 
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‘THE TAQIST SCHOOL, 


‘Twn fundamental difference between Tasist and Con- 
‘cian philosophies is that Confucian thinking centres 
round men, and Tevst thinking eroond Nature. Both 
schools use the word ‘Tao’, but with two diferent 
meanings. The Confucianiet, babeving in the ultimate 
value of buman effort, uses the word "Tao" to indicate 
the achievement of the incessant eforte of mankind. 
Confucius mys, “Men can develop ‘Tan’, "Tao does 
not develop see.” On the other hand the Taoiats 
beleve thatthe Ins of tore are alkpowerfil, and thet 
"Tao! which ‘of men in etemal and 
‘unalterable. "Mas is derived from earth, earth from 
Ireaven, heaven from “Tao ‘, and “Tao ' from nature.” # 
‘Laotae defines‘ Tuo thus) “There isa being that is 
tlLindusive, existing Before heaven and earth Calm 
Indeed, and incorporea, it ia alos and changeles. 
Everywhere it fonctions unhindered and may be con- 
tidered the mother of ell cretion. I do aot know its 
ame, but I characterize it a5 Tao’."* Therefore oom- 
pared with nature from which ‘Teo’ arises, mtn in 
‘weak and very intignifcant. In Chwangtze's words, 
“A man in the universe is like « pebble ora twig in the 
mountains, As sach be can only obey mture. He may 
‘be useful ina mall way, bt iti beyond him to originate 
anything.” « Laotze mays, “A man helps all things 
ime Bim Won * 
= 
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fn their natural course of development, but dose not 

pire." Thi it made clear in Hanfeitac’s parable, 
"Aman in the Kingdom of Sung andertook to make some 
srtifcial lenves ofa tree. It took him three years to 
finish one leaf indistingsishable from the real Igevea 








‘incomplete, and that with the kelp of men it constantly 
‘works towards perfection. The Taoists believe that 
creation i al-inciive and that the efforts of man only 
pail ite perfection. In Laotae’s words, ” Anyone who 
‘attempts to improve a thing will marit : anyone who tries 





THE TAOIST SCHOOL ” 


rig Horton. Yu and Hs often met oo Husten's 
territory mbere they were sways well tented. Thani 
for their host's bospitality, oz day they agreed to repay 
Eisindoem, They ad,’ Every mum hes eoven aperture 
tn the bod in order that be my lok, ste, ea and 
dreathe; Hiutun bas none. Let us bor sore for hin 
So they dil in brs ove bate «day, tl atthe end ofthe 
noventh dy they fond Hinton da 
"To the Tacit, Neture is abelate beaoty und abslate 
good. Therefore this watchword in that of Rovsees 
{the later aif ofthe x8th centary,~" Back to Nature" 
ao, spiying el oy "Th nso 
viet (ab) fe comparable to the state of a baby. His 
Tones are wen, hr scles tender, Dut Bis ernp Se 
Fis oprt tn vivid indeed | Hla ca anh and cry all Gey 
without Decoming Boar; there ‘speck 
tdaatin."* Applying his deal to govermmmt, be 
says," Whee the people are not ordered about, they will 
be right by intuition." * This is opposed to the Confucian 
conception " If you lead in the right, who would dare to: 
be wrong?" * Bet Lactre slso mys, “If I let thingy 
alone, the people will reform of themselves. If I love 
quietude, people will of themselves become righteous. If 
Paved profit-making, the people vl of thameivat 
Donte prosperous. IT aoporent my sien, the pope 
vil of haslves become dpe"* A varios Tnding 
‘Unie this appear emer to sock Confocian teachings 
48, "18 thone i offen love the rule f proper condor, 
‘hen the poopie dare not be darepeetal” and When 
‘hose in ofc aze fm exer, loving thir parcats, the 
poopie wil then bese *Jen”"* Both schools Detews 
Tithe power of peychologicl response, but they difer 
‘diay in apts The Confucian method has a dete 
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Objective: the Teoist method is of aimleae abandon, 
‘Thp Taoists, holding that the way hack to aatnre Bes in 
Aabpslate abandon, oppose all serlance of interference 
in goverment, Chwangtze ting iletrates the point 
 Horsas have boots to trand in the enor and ha to pro- 
‘tect thea froro wind and cold ; they eat grass and drink 
‘water and fling up their hook to jump. Such i the real 
_anture of horses; palatial dwellings are of no use to them, 
But along came Pole who seys, ‘Taz an expert brender 





"To eat, dciak and leap” describes the nataral state 

of horsas, ‘Polo, breeding them, violates what is natural 

to them, So with potters with clay and carpenters with 

‘wood, The Tasists view bomen beings, horses, chy, and 

‘wood all alike. So ong at no exterior fares is brought to 

bear upon them, forever they will maibtain their 
2 agedary apersSorwe teeter. * Hew boot, 


‘THE TAOIST SCHOOL ” 
primitive and natural state, So for the Taoist, the ideal 
society of mankind is described ax fsllows>—~"In a 
sell conntry with a few poopie let there be oficem aver 
toa and handreds, but sot is octes to exercise power. 
‘Lat tha people not be afraid of death, nor desire to mows 
to a distance. Then eves though there be sblpe end 
carcages, they will have to cecasion to use them ; though 
‘here be armour and weapons there will be no oocasion 
to wour them. Tho people can return to knotted ooedt 
for their regonts; they can delight in their food, be 
ontent with their dwellings, and reoloe in their cuter, 
[Neighbouring states may look at one eaother; they my 
‘be 60 clave that their cools und dagn may be naturally 
Deut bt the peoples mil have no intercourse til the day 
of old age or death.” * 

Such «simple society doce nat exist to-day, far“ Desire 
4s the worwe calamity”! Unk the people are Jed to 
" recognize simplicity, chesah party, reduce selfishness, 
‘nd diminish doxres 20 that they’ may be ignorant 
and satisGed ”, the way i blocked to a retura to natare. 

‘This mines the whole question of man in his natural 
state, What is natural to mon, discontent and 
cquistiveness, or costent and satiehction ? Ts man in 
‘us natural state given to sesh desires, exéowed with 
intellect, or ia he unselsh, Gevokd of desires, and ignorant? 
‘The Tacists teach the opposite from the common sense 
‘view. They think that the right state of man f@ the 
primitive state, and that ia it alone he free tom 
sefahnem ; that lack of intelect and desio is bis natural 
state. How then did man become seliub, scquistive, 
and covetous? The Taoist reply is twofold. Fint be 
stresses the stimulation of material things in nature. 
“Laotse says, “ An excess of colour blinds the eye; st 
‘excess of noite rains the ear; on excess of condiments 

2 Tue Toh Ching. "Td Gra gece of Lao, 
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dexdems the taste” And to relieve the situation he 
propose, “If ove does not see desirable things oue's 
sind would uot be disturbed.” Seemed he stresses the 
temptations and the interferences from the social and 
politcal world. Lacte says, “The more restrictions 
‘and prohibitions, the moce impoverished will the people 
be. The more weapons there are, the more the state will 
bbein confusion. The more people are artful und cunning, 
‘the move abaormal things will occur. The mare laws 
‘and order are issued, the more thieves and robbers will 
‘aboand.” To guide the people back to nature Cowangtze 
‘Proposes, * When sainthood is abandoned and the learned 
‘are outcaste, robbery will cease; when jadea are thrown, 





expert craftsman at bis hewing. Ove is lable to cut 
ace 


‘Both the Confucian and the Taoist schoo! baileve in the 
law of nature. Bat where the Confocianists empbaalan 
‘the part of mam in the work of nature, the Tacists believe 
that nature is omnipotent, that nature will not tolerate 
man’s interferance. So in goverament the Taoisty 
advocate absolzte freedom or ‘Lalmez fsire’, Lectte 
says, ° By pusifying the suboouscives dasices one may be 
* Opming Toe. * Faerie Ching 
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‘withoutfanit. Ifa ruler loves his people, there wil be no 
call for compulsion ix goverment ; in messing rewards 
be wil be lke a mother bind. Wile sharply penetrating 
to every comer he may appear to be 

‘Therelore the Taoists clanily the kinds of goveraments 
in the following five grdes. Fit there ix the Rule of 
‘Virtoe, whan things are accomplished without exeztica, 
Next comes the Rule of Benevolence, where exertion, 
is necessary but withost pretestion. Third is the Rule 
of Rightooumers, where exertion becomca pretentious, 
‘Then comen the Rule af Propriety which gets resulta for 
the benefits one gains, Finally isthe Rale of Formalinn 
where to obtain tespouse obedience must be exforoed. 
‘Theretare * Whes one lose dao (trath) therein toh (virtar); 
‘wheo one lanes ih, there ia jon; when ove forakes jon 
there it 9 (righteoassem) ; when ane Jonesy there ia 
(lormadism) "+ The respooses to thea five diferent ways 
‘of raling are also clase. “The best kind of overnznent 
is that which la not felt by the people; naxt that whch is 
loved and praised. The third grade is that which is feared, 
‘and the fourth that whichis abused.” The highest type 
of government ia that where authority i founded on moral 
‘erroasion. Then “the people will feel thet they live and 
‘work as they please, that they are their own musters 

‘The ideal ia that the people sball be unconscious of 
interference, unaware of the existence of a government. 
‘This ideat is anarchism. 

‘The wealaas of this view is that it regards man and 
‘rate au alike. 1¢ la true that horses are is their natural 
state when thay can “eat, drink and jomp about ax thay 
ko”, Tt is aloo troe that had Polo or any other horse 
breeder never lived, the horses would forever maintain 
their uatural state of living in freedom, Bat one amist 
remember thet Pola is uot horse ; be belongs to snotber 

ToT Chg. vs. 
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species, and from that vantage ground be destroys the 
‘reedor of the horse. Bat man in che natura! ciate of 
lite x imativted with it, and wither to destroy it, 
Farther, we must ask what Is the natural He for meu, 
‘The Taciots maintain that jost as the “clay and the wood 





forso, And yet the Tiss wish to revere what i natural 
to men. TE js they ho are doing to men what Polo 


to light, noise, and the lke, But the existence of light 
snd boise i just as natural in nature as the existence of 
ye and cara in men. To say that the existence of ight 
tnd solae spoils the functions of the eye snd the ear is 
‘to arose mature of doing harm to tect. To avoid this 
contradiction, the Taoists suggest that when what ia 
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desirable is vot sees, then the mind is not distracted. 
‘What s parverticn Is not the function of the eye 10 
fee what is desirable ? Would it be ustaral for the eye 
tocmse to see? What folly} Then secondly the Teciate 
anewer that the source of dates i social temptation, 


* Break the bushel and destroy the wale; then the people 
wil not quarral" But the fact is that men invented 
the bushel and the sole to eliminate quarrels. They oon 
wbo quarrel with the Dusbels and the scales. And yet 
‘hens wise Taciats want to intecfere with it, Wht folly | 

1 beief the Tanists instend of serking the socia laws 
sf nature in human life and ectivities, ry to make huroes 
Life conform to awa ofthe phiyaical and biological word. 
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heart will destroy one's attitnde ; what is present in 
‘obe's attitade will eventually mar one’s deed.” Since the 
‘aoista deny the initiative of men and regard all forma 





cf human civilication as sia and evil, what is their remedy ? 
Tt ie clear that all men cannot adopt what they call 
‘inactivity’ as their mode of Life, Their reply ia that 





the 
world. He who ia coatent with the insobatantial when all 
others strive for the sabstantial stores up nothing and 
‘therefore bas abundance, Then be i in the midst of is 
abundance which comes te him without effert oa his prt 
“He does nothing and huughs at the extarpcios of others. 
“le who is content with security when other ative for 
Iappinam is aid to aim at avoiding evil... What is 
called hard will be crosbed, and what sharp will be 
Aentzoyed."? 

‘Enhirgng on this text Chrangize teaches, “ Suppote 
‘that the beding metal in « smelting pot were to babble 
ep and say," Mats of me an Escalibur,' the caster would 
reject the metal ws wenny. And if» sinner Like mypelf 
‘were to ay to God, ‘Make of me an," would reject 
eas cary. The universe is the smelting pot and God 
inthe creator. I sball go whither Lam vent, 10 wake, 
‘unconseioas of the past, as «man wake froma dreamlese 

Soe Bate 
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slop.” Further he aaye, “Here isa tree that is no 
pod for timber; it is thereore Jit to grow for a 
Boe wie 

‘The wealmoas of this view le the fact that again men are 
likened to inanimate things. Lf men mere metal or tree, 
‘whet Chorangtze teaches would be perfectly right. But 
‘mun are mea ; itis not natural for men to accept lle a5 
Inetal or a tree does. So that when euch an wmnatsral 
“vaw of Hig in pres, it results io Use justiication of 
hat is not right, The view conaciated by Zaotas 
Ona ehould be afraid te lead” is directly opposed to 
‘what Confocis taught Teelu when be asked about govern- 
ent, Hin advice was, “ Lead is everything.” In ordat 
‘0 lead one mt be reoolute. Avoiding leaderip oat 
must be content suerely with compromise, So in the 
floal aralysn the diderence between Taoism and Coa 
facianisn lies in the choice of compromise or of rectitode 
as principle of le, Alas! What a bansfal influence 
woch doctrines have bad i Chisa's past and present 
political developments. 

‘What then are the valoos of Taciam ? In the fast place 
it fas Laid relentiesaly bare the wenkneas of manidnd. 
$0 it bas forced som to eelf-examination and to a quest 
for new life. Laotze mys, “ When the great *Tao' is 
lost sight of, wo have stil! the iden of Benevolence and 
Tighteoumess, Prodenca and wisdom coms to mind when 
‘we sce seat hypocrisy.” Cawangtze mys, "If pecks 
and bruabels are used for messuretoents they wil be stan. 
It charity and duty to me's neighbour are ued for 
rectifcation they will be stolen... One man oteals & 
‘Parseand'is punished, Another sels state and becomes 
‘prince, But charity and duty to one's neighbour are 
integral parts of Prisostam, Does be oot then steal 
charity end doty to Bis nelghbocr, together with the 

2 Th Coe Spee, Stes Rae 
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‘windom of the Sagen? > Although the Taolsts depreonte 
Gvilization in scathing tone, who can blme them: 
‘uly there are elements in civilisation which should be 
deprecated. Fer civilimtion through the ages has been 
an inttrument for protecting the strong and the 
privileged ; und always it has tended to decline soto 
formalise, und hypocrisy. Huai Nan Tae’s words are 
perfectly true, * In ax accumulated pool of water there 
Sen Sah eating one another. In an accumulated mound 
of arth there ae animals drilling Boles. Tn the formalin 
of ethleal practices ris the germ of hypoctiny.”"* Against 
‘such a polsanons civiization the Taoists wage wer, They 
‘expose hypocray, they emplaasine pore mature te tinalate 
‘the reforming of the human beart, Its trun that we ears 
from history that suck doctrines can thrust man into the 
melancholy of total dampair und bring about social 
‘upheavals. But sock is necemary beloce a new and 
reinvigorated regime ox: daven, 

In the second place, Taoiam provides un incentive to 
‘abandon material civilization in parmit of s ighar and 
more gpiitual one. It cals ove away fra conoeran of 
external existence in erdar to strive for the perfection 
ofthe ner life. “Here tho Tacists excelled their conten 
[Poraries both of the Confucian and of the Miotza school; 
Ihre they helda place of undisputed distinction, Whether 
‘what they conceive ase spirimal civilization and us 
inner Te is correct is another question, We accept 
without question that such pursuits are the highest 
oasible endeavoars of mankind; we reoogite thet 
commen sense does not teach a mach ebout life beyzod 
its extemal manifestations: we realize that it # neither 
‘practicable to force aach conception of life upon the 
ames nor is it feasible to male it the basis of social 

ESLER ES ete for Paring ah, 
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education and political practices, But we do xot contend 
hat it is impossible. For elthough we do not consider 
‘the free will of man almighty, we do ice) that it bas 
‘unimaginable potentialities. One's own life is xt least 
‘seventy-five per cent dependent upon what one Hikes to 
be. It is not beyond posibllty that one may reduce 
‘ater extinct isin nd velop the pita! 
fe to the maximum. 


Ea man's passions aro deep, his 






* pnctise "Tas" to diminleh him? daily ell be attains 
nonactivity. When one can practise nst-actvity there 
fs nothing Tet uadone.”* In this way one attains the 
‘deal Life, which ia to live without care for external 
ealstence, to work without Calming the cer}s, und to 
(Pow without domination.” * When this is achieved, 
“Having worked foc others, oe will he more exceedingly 
acquire; having given to othert obe wil Jeave it 19 
plenty."* na ward, sucha fe on end in tel. What- 
‘ever one does bas is watitacticn in itet, beyond which 
there is no ether desize. Soch 0 life if is evident, s 
not possible forall men but oaly for thoee having greater 
wisdom. The curse of tbe word ia that mea of wisdom 
lndaige in selishaese and devote their ecergies to the 
Yottomlom abyes of mated existence ; 20 the morn 
‘posperons the civilization the more ruinous ite eect 
‘ype society. It is wth the dei to rectify thi situation 
‘nt the Tacits taught “ Seek simplity, chsh purity, 
rdtce private pemseasons, diminish desice"* Ths 
‘he basis oftheir political as well es thee i 
‘thinking. Is this then «return to Neture? Not ieuot, 


1 Gomure: TGS Late, 
Sed Tse: Pan 7b hin. 
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foc the marks of theix activities contradict the pinciplan 
‘which they propose. In reality they work for an achisve- 
ment contrary to Nature. Nevertheless they achleved 
something of real permanent human valve. 


Q 
Four distinctive types of thought developed from 

‘the Taoist school, namely Individaaiam, Ascetic, 

‘Anarchiam, a2é Naturalism. 

1, Yang Chu end Mo Chai are the louders af the 
Individualstic school. Mencius thes describes their 
attitude to life,” Yangtze’s motto is everyoue for himself 
‘Though by locking one single bair he might have 
‘ented the word, be would not plack it,” In addition, 


ar hens what it ikea, Int the eye see what it ikea; Jet 





kes; Jet the body enjoy what it Hikes and let the mind 
think what it Hkes"* "This is contrary tothe injunction 
at Laotre, “ Abandon extravagusce, réinguish comfort, 
reduce private pomenions, diminish dares” But in 
tact a thoroughgoing Individuaiam suet let all things 
alone. Lactse ectealy trad to do the prcie opposite. 
Tn theory, men with this extreme Individalintc 
Litem. +t, 
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sttitude of mind should have nothing to do with politics, 
‘Yet actually 20 Chinese philosopher has beea willing 
leave politios close. Lichtze, in bis emay ox Yang Ch, 
aye, “If ove merely attends to extemal matter, ope 
swuald soon tre of eflorts bares of rents; ifone attends 





things T mmet not be obecazed with them. 
To be chumued with this body and with the warld is to 
bute the body and to abuse the world, To share the 
material benefits of the world with others is the mark 
of the superior man." Tu a word, the Taciste soem to 
contend that man is merely ap acticle in the aatural 
‘world, When one article of the natural world Hvea on 
SonYegche Mink Bid 
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another arte, thee is nothing eich. Bat personally 
donot think that sock thoughts deserve much attention, 
‘2, Chen Changs lends the Avot ecool Acconding 
1 bis contemperary Mescias, “be beloogy to am old and 
aoble family ix the kingiom of Chi. Mis bother Tai 
received « revenue of 10000 clang. Bat Chen condemaed 
Ils brother's revease and his house ws varighteoas, and 
‘would not live nor eat under his rool. Avaiding is 
Drother and leaving his mother, be weat to ve at Wali 
‘where, three days withoat food, be could neither heat 
nor tee. Over u well there grew a plam tree whose 
frult had been half eaten by warms. le cruwied to the 
tree, and teed to ent the tut. After swallowing three 
‘mouthfuls he recovered his sight and bearing”? Chen 
CChozgtze may not have Been Taoist by training, but 
for x mon of hie parentage daliberately to chooe ch 
4 most have been the realt of profoand conviction, 
‘He reduced hi material needs tothe loweet posible lvel 
in onder to give expression toa view be bok to be trun, 
Jn outward appearance his fe difered from that af 
‘Yong Cia, but all it exis a form of Tadividualian, 
‘And ha infuenee must have epread tar, for besides 
allagont to it im the books of Meccins, Hisuntee, and 
Hanteites hin Iie attracted the attetion of the queea 
(of the Mingo of Chuo, This i rootded fo Chas Ku 
Tue, The queen ashoed the delegate from Chi, ying, 
“Ts Chungtan of Woling tl ving? He ie a zoan who 
oes not fT hin daty to ae king ua an ofcer, who dora 
aot attend to bis bouschold duties at home, and who 
does met ameciate with pisces. He is showing the way 
to an Sle le, Why Bas he yet ot beea punished 
vel death 2” 

3 Hashsing, snother cotomporary of Meacns, is 
‘he exponent of dowaright saachinn. In Mencis’ 

2 TamgWem Zig 
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‘ook the folowing passage eypeers. “There came from 
‘Toon to ‘Teng one Hsabsing who claimed to be preaching 
the words of Shea Nung. Coming to the court be told 
Wea Kung that from afar he bad beard that the dake 





could not be two prices in the market, nor any deceit 
2 Teg Won Meg 
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in the Kingdom. Even if « young bey were seat to the 
market 00 one would impose om him. Cloth and silk 
cf the same lexgth wool! command the same rice, 
‘bundles of hemp and silk of the same weight would also 
command the same price. So with grains of the same 
‘quality and shoes of the same size”? These views are 
‘based on the saying of Laotee "Ifthe things which are 
ical to get are not held as treasures then people will 
rot become robbers" By unifying the standard of 
‘value tis hoped that men’s attitude towards pomeasions 
would be changed, for the values of things ane not 
inberest, bat depeod upon the whims of men. If 
artificial differentiation of val i door aay, all things 
‘would be phoed oa a par, When Menciu citicid this 
-riew he sti, It is of the matare of things to beof varying. 
‘wahue. Soone are twice, ome fie toes, voce tea times, 
‘tome a hundred times, some a thonsand times, some 
‘ten thousand times as valvable es others. It you redace 
them to the same standard it will throw the present 
order of the worid into confusion”. So he put forward 


4 To the cual student for 
See Machien to group the founders of the Tuoist and 
the Legalist schools in cue chapter of his ‘ Chronicles, 
‘But on further consideration we see that ke i right. 
{in the writings of Handeitze, the chief expunent of the 





‘anazchiam while the very basis of Legalisn is interferenes 
in every detail of He. I feel that their common basis 
ad, 
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‘n.a rechanatc conception of fe. The Tessts conceive 
oF the universe as siatic, and of the laws of watore ot 
satis; both man asd the zest of cretion are subject 
toa saticlw of canmand efzct. This view 

the Legilst view, and the amagalmition of the two 
choos the logical entzome. For convenieace we shall 
Inara study the writings of Stentas who is st once the 
founder of the Legalat school and the chief line of Viaoon 
between the Legals and the Taoist schons. Chuangtze 
saya: " Peog Meng, Tax Pien and Shen Tuo (Shentze) 
became exthnalatis followers of Tao. Thu criterion was 
tho idoctity ofall things... . They recogalind that in 








ff rst if is alwuys governed by fixed dawn, end Gherefore 
‘bever becomes sabject praise. Hence the been sid, 
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"Be as thongh az inanimate thing and thece will be 10 
‘te for sages; for & dod eamsot be without Tao,” At 
this point some full-blooded young buck covered the 
argument with ridicule by exying aloud, ‘Shen Te: 

teachings are not for the living but for the dead 

‘The quotation ought te coavince us that Shentae's 
hilooopia hackground is derived rom Taoism, Laster 














‘ale, nora man about length who hans yardtick, ao yout 
‘cannot dooelve 2 man wio knows the Jaws fer proper 
conduct. This is the direct catcomse of the mechanistic 





‘the seale nor the yardstick exerts iteef, hut all things 
4g by them axa standard. Os this we shall have more 
to my in the chapter on Legalism. 


* On znpin. 
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: ‘THE MOTZE SCHOOL, 
I 


“Taoe one and only ideal of the Moti school is impartial 
Tove for all. Meneiut mye, ” Motat loves all men without 
disiminatlon, If by grinding kis whole body from the 





Drluces lave thelr own bt not other countrin, go tbey make 
‘inch upoc them in order to march their own court"? 
§ On peta aes 
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‘Soch is the eesenoe af the phiboophy : scquistiveness 
4 the root ofall the evis of mankind. If this acquisitive 
aatare in changed, then the evils wil die of themselves. 
So Motte prescibes, “ Impartiity must diplace 
pestiaity. What proceeds trom impartiality means 
‘universal good; what proooods from partiality means 
‘univers harm, Acting oo the principle of impartiality, 
sharp cars and sen eyes guppleccent each other to 9ocure 
‘oth betrng and sing, strong arms end legs supplement 
cach other in walking and lifting. When this principle 
{a practised, old mea who bave neither wile nor children 
will be talzn care of tl the ead of their days, young and 
weak children who lave no parents will be carefully 
‘beought wp to manhood.” * 

‘The diflerence between Moti's view and that of the 
Confscanist Is deeper than at frst appear. Motze 
contrasts impartiality with partiality: Confucius lays 
‘emphasis on fellow-eeking. One's lore for oneself 
should extend to love for others: love for one's ows bome 
should extend to love for the homes of otha ; love for 
one's cwn country shoud extend to love far the countries 
vf others, There iv ‘self’ and there is‘ other’; dix 
crimination betiveen ‘self’ end ‘other’ is a maturd 
pheoowenon. But Motze regards uch discrimination a4 
the source of evi. So long as there isthe notion ot * self” 
‘5 agains: “other”, a conflict of interests will encrifice 
“other to ‘self’, "To speak of love under euch ciscam- 
stances {& not thocoughgeing. “Love only existe when 
At bas reached everybody; love has dimppmred the 
‘monmeat it fails to include all; when love i not pervasive 
it cannot be called love.”® The characterstic of lave 
is its impartiality aod perrasivenen. Jf discrimination 
intervene, there will be those wio are Joved and thate 
‘who are not loved. This is the reverte of impartial 

* On Impari Lw,k* On Obra ie Hag 
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Jove, and results in dmciminating hatred. “The curse 





steal? When the other man's interest is looked upon 
‘08 one's own interest, who will offend? When the other 
‘man’s home i looked upon as one's own hom, who will 
violate it 2 When the other man's country is looked upon, 
‘us one's own country, who will attack it?""" These are 





that Imman ature does not 
‘thelau we must note that Motes 
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punts? The Book of Odes says “No abuse will be 
‘without retort: no virtwe will be without reward, Whea 
Treceivea peach I stall eum plam, The significance 
‘of this saying is that those who Jove others will surely 
be loved, and that thooe who hate other wil surely be 
tated.” On the sariace, this teaching sce salar 
to that of Confacios, but in etsenoe there is a wide 
for goodnam male, and 29 an expression of fellow-eeing, 
Motze's touching is bused on regard for seltsh gxin. Of 
this more will be sid Ieter. What concerns us here is 
the mental attitude of the fellowers ot Motze in the 
matter of discrimination. Suppose in a famine, when 
Doth his father and another old man were on the verge 
of starvaticn, Motee found x bow! of rice suficeat te 
save the life of only one man. To whom would he give 
the food, to his own father or ta the other man? Uf 
Ihe gtves to his father, he divcriminates ; if to the other 
tan, then be i rightly blamed for neglecting bis parent, 
1 not the Confucian formula of “ extending the love 
of my parents to those of others, and the love of my 
children to those of oUbes ” more reasoaable and more 
satistactory ? Motze's failure is due to the fact that ba 
sees only the equality of een, and entirly iguores the 
fact that diferencas in reiatioashige do exist. And yet, 
‘whatever we may think of the practicability of Motzs's 
Point of view, we mest admit that impartial love is the 
Iighest pomible of baman ideal. 

From his doctrine of love comes Motar’s teaching 
against war. This teaching i an antidote to current 
views of the ceationships between nations. What is pot 
‘permisible to individuals is not permimible to nations, 
Apninst the common double standard of morality Motes 
says, "If x man walln into another man's orchard ond 

“nie, 
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steals his peaches and plan, be wil not ealy incu tho 
anger of the pobli, but ali the punishment of tha 
scthovtig, Thisiaso becaute he bas doweicjury to others 
fochisown gun, Taman steals dog, pig or schicken, 
1s offence is graver than entering ax orchard to steal 





1s chicken because the injury done i grester. AS an 
injury is greater, the offence te graver and the crime is 
of a higher degree. Uf ¢ man kills an innocent man, 


fone who Hills a hundred wen shoul! be ponithed a 
‘hundred times mare heavily... . [aman callsblack biscie 
‘when it fs sees on a exall sale, but calla black white 
‘when it a een on a large sale, then he is one who cannot, 
tall Bleck from white... Similarly 8 a mall crime is 
considered crfuag, bot a big crime much op attacking 
‘another country is upplacded as a rightooms act, can this 
‘be said to be knowing the diference between righteous 
+ onsen a 
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0 
Gee notewocthy feature of Motae's teachings is his 
notably Mancins, teach that prot and righteomaets 
fe contradictory and mutzally exchalve, Motse holds 
that they are one and the mms thing He sayy, 
‘"Righteonmess is that which ylelda prof." Agia 
tbe mys, “Loyalty enlats because it benetitn end 
strengthens the expenat filial conduct exists becwuse 
1 beurfite tha parent.” What be manna in that morality 
tnd profit cancot exlat apart from each other, The 
texistenco of prt is the criterion of moral and izmoral, 
1 his books, love und rot are almaye rections! io 
the same beonth, “Mutual love prodaoes mutual profit."* 
‘Lave without pactnity ia that which wil yield profit.” 
“Common god nrise from Joving ane prodting otbers* 
One who loves others will be loved in return; oae wo 
‘PeoGits others will be benated by other.” “God must 
{ike to vee mex loving und Besefting ove axcther.”# Tt ia 
evident that Motze wes the word ° profit’ in a special 
verge. Impartial love is “Jen; mutual profit ia" Yi". 
“Yi" is what is proper und suitable to man, What 
fy moral cannot ba impractioabie; besos "Yi" ip 
synonymous with proft. “As what ls practical in mora, 
therefore prot is ryzonymows with ‘Yi'. Fraft 
‘thartone is not what ia proftable to anetet, The funda- 
‘meatal question which Meter always asks is whetber 
oc not there i profit. Even bis attack on war atands 
this basis, The invader gets no profit, neither does 
the invaded. War Goes not proSt eaybody.”* Again 
De nays, " When a large country attacks « sxall country 
5t ia Uke « boy playing arse; it procaces labour but 
‘ug good. When 3 large country attacks « sxall coustry, 
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‘the forrers in hat country cannot tl, their wives 





‘to both parties, Matual profit is the proft of the whole 
society. So Motz's formmla for the ideal state i It 
‘he people are boand by loyeity and faithfulness, and 
‘hen are brought to understand what is profitable, they 
will bave 20 dissatistaction till the end of their lives. 

He observes that man mutt work fer bis own profit; 
this be aes up at « common standard, ond wo teaches 
“ prgmaticns’ ia coatradiction to the Confuclaniats 
hove emphasis is on Wealistic doing for doing’s aka, 
‘And although “profit * means to Motee more than merely 
‘material thingy, it is evident that be cannot forsake 
materialistic considerations. Therelore in his politi! 
‘thinking, economics occopies a central place; and be 
considers that Labour alone 1s productive. He mys, 
“Men are indeed diffrent from birds and beusts. These 
are clothed with feathers and hair, shod with hoofa amd 
claws, and fed on water and gras. Consequently if the 
ale does not labour acc the feanale wesve, they will 
stil be well supplied. It is not so with mea. Those who 
labour live; the idles die. If the men in power do not 
force themselves to wotk, there will be disorder in govern- 
meat, Tf the commas people do ast force themselves 
to work, there will be s shortage of commodities. 

‘According to this view, lsbour is ax obdigntion arising 
‘rom the privilege of Living; everyone therefore should 
‘work to bis utmost. Chwangtae’s comment on this a 
* onTidig, "On Bewominne..—* Oppwring Ment. 
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relevant. “Motze argued in favonr of bis oystem of 
follows : Of old King Yu drained off a flood, and eaused 
‘the rivers and streams to flow through the nine divisions 
cof his exupire. With bis own hands ba plied the bucket 
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is worthy of Moise. Only hove who indulge in eating 
and dsinking bot are lazy in underaking tanks" aze 





‘and funerals are considered as waste and extravagance. 
On the other hand Motze does not think that « man 


others: when one has rpare wealth be abould distribute 
it to other”. Such statements are frequent In his 
‘oaks, and indicate the real meaning of is phrase matual 


rod. 
ice oo oe 
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Ti should be noted, bowever, that his view is not the 
same as that of the Ucitacanin prevalent today. 
iltarianimm is founded on individual pets: Motze's 
‘theory does act consider the individaal at all, Acconding 
to him nothing i proStable antes it profs the whole 
‘of mankind, To secure this mntual profit itis neoexary 
‘hat all individuals should marie thelr personal profit 
“Let the scholar restrain himself a order to prot others; 
{et every man perform what ba does not Hike in order to 
supply what others nec!.”! Why should one exercise 
restraint ? Because there are others to work for, This 
is characteristic of the idmls of Motze, 

On the question of music, Motes and the Confucian 
schoal are irreconcilable. -Motye is oppoed to all forms 
tf amusement ; Confocivs and his school recognize that 
samooernenta play un invaloeble port i= lie, and 90 aim 
‘to ruake the most of them. Motse sys, “Of old the 
‘wibe eanperorn used to combine the peopk's ellors to 
‘ald ships and carriages. These made, they would ask, 
how he ul enn And hy wl soe, Lat 

ships aail in water acd the axrrages transport 00 


: 


may b ed for the lator of walking" Tharlore 
the people gave of their forts freely withoat grudging, 
‘And why? becanse it was dooe for the ood of all 





energy Both of the players end of those who listen; 

‘therefore it should not be tolerated, This indictment 

(of mmsic because it does mot pay indicates a fondaoental 

‘woslmess in Motze's aystem. His view of life i partial 

‘We cannot my that he neglected spiritual developments 
"Tis Cla, * Oppoing Masi 
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regarded 08 the Tao of the true Sage 
to hnman pastions that the world conld not bear it 
cocsequencea Even if Motse could endure it himself, 


Aigniicance of life. ‘The following incident 

“One day Motse asked = follower of the Coufocian 

school why ane must have music. The reply was that 
ust have mas 





of atmmement, laboar for the sake of labouring, windy 
"Tew degen. * Roy Mi, 
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for the mie of stndying, and love for the ake of toving 
+ these things come fram the atitude * Music for tba 
fake of mosic" Io such matter as food and csthing 
itis pomsble to aanwer the question “Wy?” For things 
‘in the epicitual real it is impoesible to answer the 
‘question Whry?. Thais eanctly where Motse's symtoms 
Is not wocthy of «great Sage. It falls to appreciate the 
spiritual valve of thing. 

‘Neverthelew 00 oon cin deny the fact that Motze 
attained apicitmty in an extranrdinary degree. To do 
tis he euppressed his material lie to the point of zero, 
For depth of sympathy, for vigour of altrutm, and for 
‘the richness of the spirit of selteacrce there is none 
Ms bist, mve Christ, in the whole work’, Chwnngtre 
is right whoa he mys, “ Motae is traly the epitome of 
(ordaesa 





i inmponaibla to Sind one lice him. Although 


‘in mapy respects he is Ike a withering tree, one cannot 
leave hin mmgtioed. Ha ia « genius.” 


m 
Having review the basic deus of Motre'spilovophy, 
swe are now ready to consider their pplication to political 
organisation. Here we find that his conception of the 
organ of han society bas euuny exoedeat point, but 
that his approach to the problem diflers from that of 
‘the Confucian scboot, epecially ax that achoa! is repre- 
seated by Hunts. Motve mys, “In the days of old 
‘when thee was no goverument every men oboerved his 
wn standard. Au every mas‘s standard was dierent, 
foro men had two standards and ten men ten standards; 
‘he more the people, the mare the wandarda that existed. 
Brery man justided his own standard and despise that 
f the other mas, so that there resulted mstiondips of 
OnE 
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‘mutual Goopising,” In the hemes, Gigreemoent existed 
Tbetween father azd son, between brother and brother. 
in the market, people were to one asother ax water snd 
fice, hating ons another Eke polsan, so that spare energy 
‘erat not be used for coutual beip. They bed It better 
‘that surplon wealth shoud rot then be used foc the 
commen good. Knowledge that was gaived was hidden 
‘and concealed ; no exchange of experiences was pouile, 
(Chaos was the order of the day ; zen lived together like 
‘beuats"* “Fizally it was realived that until there was 
‘a loder to unify the standards of men, chass must be 
‘natural sequence. Thereore the max who combined {a 
‘imseif goodness, wisdom, and mgecity, wus made emperor 
‘to bring unifonsity out of the many standards, When 
‘the ecaperor was exthroned it was felt that, since the 
power of one man'seyes and earsis insted, be alone could 
‘not ‘bring uniformity. Therefore, zaen ha ponscased 
rerines, windam, and sagacity, 1 lemer degre, were 
‘boaen to be igh ministers of state to amut the emperor 
a hi task"* Became tbese wore not suficlent, the 
ecopire was divided into smaller Kingdoow. Even the 
roles of salle hingsoms were afraid that their energy 
would nat be adequate to administer al parts of their 
Kisgdores. Therefore they appointed mixitecs, In turn 
‘wore created leeer ofScers over districts lest they might 
not have muffciant energy to seat their roler 
adequately."* This view of Motoe diflere radially from 
‘that of Hsuntze Hsuntze, with his economic view of 
socety, feels that without organization there is no way 
to balance supply and dewand. Motze i loterested in 
the human factor, and contends that without social 
orgunization there is no way to unify standards of Hs. 
His theory thas powectully resembles that of Roassean ix 


ee a a 
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“Bmile’. Both in this book and alas in the writings af 
‘Hobbes and Locke, the view is advanced that goverament 
and King wary created af a neceuary condition for 
regulating the boundless freedom of the lodividml in 
Ip atvage state. But one should specially note that 
‘Motze founded his idea of society on the people's will 
From the passage above it ia evident that the people, 








atric rla expreneed 
“The origin of the state i the family.” Moten 
teaches that the state owes its being to the common 
consent of the individsal peoples. In bis 

"Ton eanperor and. his ministers and the people are 
ound fa allance by atract." 

"But we are then contracted with the paradox that 
Mote syatem of goverament for 
autocratic thas democratic. Thus be 


‘that they should report to im all things good and bed 
alike. What he considers good, everyone should consider 
ood.” Or again, All the people in the empire should 
‘accept the judgment of the ecperor and week no more. 
‘What the emperor deers right they should deem right 
‘what be considers wrong they abould consider wrong, 
On this point Motze's view also coincides with that of 
“Hobbes. Once a government is formed, the individuals 
Ghoul abandon all their rights in deference to the will 
‘of the ruler, But Motze goes further, and stunds for 
downright interference with individual tights. Not oaly. 
should there be no freedom of speech, but even the 
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freedam of thought shoold be made imposible. He 
‘believes that the wisdom of the emperor ies in his ability 
“n use others ears and jes to asi him in hearing and 
secing, to use others’ mouths to help him in speaking, 
‘to ube others’ minds to felp him in thinkicy 
‘here’ arma and legs to belp him in his actions "Tn 
‘order to do this the emperor must wtilze bis wise men. 
‘Here bs a direct oppoution to Laotze's syater, which 
‘advocates the neglect of wisdom as a means of removing 
quarres, Motze says, “How does one loow that the 
Ceeployzeat of wis men ho the vcret of 0 succefil 
(government ? Because If one goverm the ignorant and 
‘the worthless throegh the noble and the wine, then order 
[Prevail On the other band, fone governs the noble and 
‘the wise through the ignorant and the wortblest, then 
chaos renlts’"* “Tf the government makes appoint 
ments, not by merit, but by peranal preference, then oe 
‘who is incompetent to rae over a handred men is given 
4 pott to mile a thousand, and coe who is iscompetent 
tomuleovera thousand a given post to ruleten thousand. 
. When a man incocspeteat to rale one thousand is 
tande to rae ten thousand, is responsiblity is ten tien 











By giving the emperar unlimited eathotity, od by 
hhokling him to the policy of using the best mex to amsiat 
him, Motze hoped to vee « state at be dssctibes in the 
following words. “The head of village is the best 
of the community. When be ismes an onder to the 
people he shouid sty, °If you are not sare whether my 
‘order is good or bad, refer it to the head of the district. 
‘What be afirms you aboaid all consider good; what be 
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sxyings of your own and learn of the good myings of 





Motze does not attack this problem becaure he was 
neither & pbilcsopher nor a statesman. Hip ia a religious 
5 pretng Ege. 
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‘teacher. Tu his mind iso lofty and agshalable beet 
{In God._ He mys," Cured is he wi ls an innocent 
sas. Who dow the idling?) Man. Who carsan hiss? 
God... Those who obey the parpess of God wil lore 
cour enother without partaSty and wil work for the good 
Gal; they are Biestod. Those who dlaobey God's 
Porpoeo bate and plot against one another: they are 
arsed” Again be says, “IT do what God wishes, 
God will aso do what Twa. Buti any fade todo what 
God wisn and does what God does not dese, thea God 
‘Would not do what man lke, bet wouhd unlooae what they 
i wot kn, och things a3 sic and nbsp 
Unlike the conception of Canfecius and Laotze, Mota’ 
in of © peroeal God who bas mind, feeling, 
cd individeal conduct which be called Heavenly 
id “He eaye, “ Beavenly Mind Is to me what the 
‘compom in toa winelmater ar the square to the 
carpenter, With these they determine what iv circular 
aod What Heavenly Mind airs is eight, 
‘and waat it denis in weoug."# AB Motze very reveentiy 











‘only the ladar can be contidered to embody * goodness, 
‘wisdom, and sagacity”. When the religious lender dion, 
bia clone fale on the one who is the next best of mankind 
‘The man who inherits this authority is called ‘ The 
Premier’. Tn the records of the early Tein we Gl three 
‘man who succeeded ane another in this capacity, to 2 
postion not unlike that of the Fope in the Catholic 
Church. But the succemor is not elected, but is named 
Dy the rating * Premier‘. Whether this would eomnre 
* emny Minds * Hameny Mind. Mscndy ad 
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alwayz the wisest selection emt to be a debatable 


‘question. 
‘No one denies that the ideals af the Motze nchool are 
lofty and powerfsl But they have bem found too 
dificult to be pat foto practice.” And farther, ope would 
have to recognize in bis socal organization the abselute 
anthority of those in power to ruck an exteat an to 
caclude all individsal jodgment of good or bad, 
Motze thus considers society as a whale aa of perumount 
limporance ; the iedtvidual is ignored. The value of ax 
individu lies im the fact of his mecnberaip in tcisty : 
if any should live apart from society, be is regarded 4s 
of no consequence. Such a conception 1s not withoat 
value, But Motze bas carried it to the extrese, vo that the 
individenl is entivdy absarbed in the society. One 
cannot believe that the best thing for social progress is 
to redvoe Individuality to othing, #o that all men are 
cn a ull at level 

1s remains briely to mention the impartant followers 
of Motse. Hin! Shih and Kong Son Lon represent 
wu which emphasised pure Ingis rather than pots, 
Sung Keagand Yin Wea represent x group which oppoted. 
war and suade vivid its wastefuboens. Yin Wen stands 
in betwoen the Moti and the Lagalist schocl Of him 
‘we shall speak mote lata, Sung Keng gave caw ie to 
Moti‘ wystem. Hsanter records hist 29 To 
understand the fact that hmcdlistion ia nothing to be 
‘ahamed of, will sable aoe ts exam fghting. Generally 
ne engages in Sighting becamoe exe considers hmmintisn 

an something to be ashamed of. When it is recognized 
thet there is nothing to be ashamed of in humnistion, 
tere will be mo cxate for Sighting. .. . Truly bomen 
sontuce desires Bittle. It is wroug to say thet By nature 
ne dexies much." 

nwa Ra 











sa CHINESE POLITICAL THOUGHT 


‘The other followers af Motze dissuade people from 
‘igating by taking the objective view to show the waste 


‘approach is thenefere rational and analytical, based om 
‘he 

‘conduct of fe as the manifertstion of an inner urge. Ta 
him, He 
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1 
‘Wane the emergence of the Lagalistéchool as: 
sytem of thought came only in the time of Shentze, 
‘Yinwentza and Hanteitee, the ideal of Law existed us 
far back aa the days of Kwan Chong (708-643 #.c.) and 











‘Thete definitions in their very broad ten indicate that 
all the three schools of thought take the law of nature 
ss the standard from which the criterion of human 
ondoct a derived. Its from this point that the Legalists 
begin their conception. Kwan Chang says, "From an 
observation of the force of heaven and earth, the rotntion 
‘of winter and summer, the uxture of water end aol, and 
the life of the vegetable and snimal kingdom, one notes 
| constant process which mever changes The differmces 


2 Php Book of Change 4 Fan TaChing, + The Caml, 
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in meaning, came, time, appearsace, kind, specie, and 
Dehuviours, are its phmomens. The existance of yard 
‘ck, Tie, compass, weight, and measurements, give 
‘the aw. When these are appiied to the lives und the 
Ihabitnal, practices of the people, a civilization is 
evolved.” * Yinwentze then gives ‘an analysis of his 
ccancoption of law 3 follows: “Law can be divided 
{ato four Kinds: the mnchangeable law which repslites 
the relationships of the emperor end his oficers; the 
social law which heipa ta ovetoome diferences in customs : 
‘the public law which metes out rewards and punishments 
the commercial law which regclates the standards of 
‘measurements." # The Legulist conception of law includes 
‘the firt, second, and fourth of these categories; the 
hind category ia to them x mere matter of practice. 








‘worthy, "Law ia that which Is observed by the govees- 
eat as orders and regalatioes, and obverved by the 
oople as standards of ward and pusishmunt. Reward 
Tice in obryiog the law; paniatment i meted out to 
‘those who disobey."?” Or again, Law is a codified 
system duly raided by the goversent and promulgated 
‘among the people.” € 
‘na way, the Legalit schoo iste resalt ofthe merging 
‘af the thre schools which precaded it, From the 
Confucian choo! comes the Sen af" rectibcnion of maze’. 
Tn order that name and reality should always agree, 
‘hore must be some governing principle. This ia called 
LA’, Hauntae soe, "Li is the chief faction of he, 
and “ Li is that whlch the roles of the emperors set up 
‘une standard for bis oficene".* Is tals sexse ‘Li 

Hieieye, ei 
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comes very close to the Legalint’s canception of law. 
From the Taoist school the Legalists recrive the ideal 
embodied in the saying, “When I leave things alcne, 
the people will right themselves of their own volition.” 
‘This is accomplished by the exercise of the law of nature, 
for the ow of nature ia exemplified in the couduct of 
‘men. This is what Shuntza camant whan be safd, “If 





‘observed in all ages, an accomplishment of non-action’"# 
‘Ths purely objective view of standards is the bass of 


the Legulist receives the iden of uifornity. 
to effect uniformity, a uniform standard—the 
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a 
‘There are two other ideals which might easily be 
aistaken a5 vacations of the legslistic theory, namely 
Favourtin and Despotisn. Coriowly eovugh during 
‘this age the theuries of laulism and of Personal Favoar 
‘were terms of great controversy. According to Hane, 
“ Bavoutition is what the emperor exercises, and low ia 
what the state follows”? Agiin Yinwentse defines 
“Peroonal Favour’ as“ that which an emperor secretly 
employs but which hia ofcers must not expect”. We 
ould therefore characterize favoaritiam by itn secrecy 
‘and legalism by tts publicity. Or, by a metaphor, me 
could compare Ravouritin with Michlavelianism which 


ruler will exhauet hia wisdom in extablishing law and 40 
sothing in the way of pecsonal warnings, A worthless 
ruler will ignore everything in preference to personal 
favour after be baa promulgated the laws When x 
ruler ignores the law and confers personal favour, it is 





‘Which nds expression i the following pasmage of Shentte, 
1 SESS: ty mene Stet. 
Reema Tas Brose oo 
DRG: Eiperr erat a en. 


‘worthless. Used by the virtuous, power prodsces order; 
‘used by the worthless, power prodaces the reverse. By 
‘common observation the virtuous are few and the wort- 
leas mang. Consequently there are more of the worthless 
‘to use powar im creating disorder than there are of the 


virtuous to me it to effect peace... . Power isa thing 
which can find expression in various waya, But the 
determining factor in the place where ature plces it 
‘When Yao and Shun have power order prevails; when 
Chieh and Chow ave it, ditocder prevails. Here 1 do 
vot man to minimise the gratzes of Yao or Shm, 
‘ot to emphasise that theit condition is not within thei 
cown contra}. If Yao und Shan are bora in places of 
tathority, even ten Chiah and tea Chow can create 20 





consider Jaw to be of the same mature as Despotion. 
‘But Hanfei hes pointed out that there is a difference. 
Despotism ia the consequence of idle drifting; law ix 
‘the result of purposeful siziving. 
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suler who show pencnal favour and who abuoe their 
ower; if is opposed also to virtuous ruler who do the 
saime. “That ia, they oppuse the practice not the perm. 
“Yinwen fells the folowing story. Tiextae read in his 
‘ook, “There was peace im Yao' reign.” Sangtze asked, 
Waa that due to the rie of the Sage?" Peng Meng 
wus present apd interfered, “Tt was ue to the mintly 
law, fot the mintly man.” Sungtae continued, * What 

‘ifereaoe between the saintly law and 2 salntly 





(Grerstoc of ones oat ofa thaw. Ca the etherhend, 

H the people observe the lew acd wait for the adveut 

‘of Chich or Chow to crete diorder, then there would 
* aging Commas. 





diver wil be able to cover a thousand i ia a day, Why 
4a it sscenmary to wait for Wang Lang? Farther, ove 
when Wang Linng is aot available for driving, one need 
ot call on Tang Hoo, In goveming a etate if Yao or 


ieee 
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Shox? doos not appaar, the ruler need not be Chigh or 
Ghow. ... This is straining the point to make an 
argument. Tt has so bearing on the acteal altustion, 
and does sot deserve comsideation.”* No ane man it 
indispenmble to a state; 0 panos of goverment ix 
applicable at all times. If the perocal factor is all 
mportant, then when the right mun is not available 
disorders will came. But when law is observed, axy 
‘average person will be able to maintain peace and order. 
"A futher attack the Legubits rales pon the Confucian 
cemphasin on persoaality revolves around the quartiont 
of eficiency acd dependability. Hasfetse cays, “The 
teat of human conduct isin its effect. If one sharpens 
his arrows and shoots the simicsly, some may hit the 
smark by éhance. But tha is not accomplahed archery. 
‘To shoot at a mark five inches in diameter at a distance 
of tan stepe is nly posable for an accompli archer 
Wke YL or Peog Meng. Whea ene htx the mark every 
‘te, even if the marks as lange as fiveinches in diameter, 
fous has skill When ove hits the mask by chance, even 
if the mark ia as Sine as the five hair of extura sheep, 
‘one caumot claim to have siil."* Shang Chun says, 
‘"The ancient kings settled the weights and standardized 
the yardstick, so that measurements are made without 
mitake even to-day. IC a man comes aloog who will 
Gusta quantitiog without tbe aid of weights, oc of lengths 
without the aid of the yardstick, even though his senpes 
‘were keen no merchant would trast his, for there is no 
certainty in it... . Yao alone could tell the wise and 
virtuous from the wacthlean without reference to a set 
oflaws; bat not everybody sa Yao. Therefor, Inowing 
‘that personel judgmeat could not always be trosted, 
2 per wh whew igs antec hry Dogan Thay ane 
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‘he ancient Kinga act laws and definite standards. Thoae 
men who mewjure up ta them were rewarded; thoae 





‘trouble, but that eves whe found, the virtuous man is 
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{it wil petle the minds of the people Foc instance when 
Jota are cast to divide wealth and bortat, it doe not 
give equal dltribution, but it does pat estop to all mane 
Lopes. No axe kazes what ia coming to him"? The 
Intention f@ to produce an objective attitude by means 


{nteligent took advantage 3, the etzong 
‘oppressed the weak, and no one took care of the aged, 
‘the weak, the young or the fatherless, In later times 
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‘he inteigent people prohibited crutiy and oppression, 





bbumam beert, inws bad to be brought into existence“ 
Frou this statement it might be iniered that the notion 
‘of society founded on hasan sympathy would be totally 


‘precepts were nection for their own people and love of 
‘Pervonel interest. The former gave rise to partiality; 
‘he latter Ted to antagonism. When the people are 
pomested by partiality and antagoninm, disturbances 
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IE to the third stage is to be guilty of anschrozism. For 
‘it raust be recognized that the nature of government 
Jifers radically from that of « family, and the function 








| 


‘in order to follow the way of mutual love. This 
is equivalent to asking the rulers of states to do what 





timesmore than the mother. An affcer of the goverament 

1has 10 Jove for the people he rules, therefore be could 

‘command their obedience ten thoumnd timer more 

readily than their parents. If the parents ms love to 
1 eanien SCs ome 








‘of tho followers of Mencins, and are intended to counteract, 
the attitude of habitoal reliance pon the government, 
wo that by hardships and excise the people may absorh 
the spit af indepenstence, 

‘Thase asad oa the belief that burpen 
nature is evil ; they vet forward Inw to restrain the 





‘mature tendency to evil. Hanfeltxe wrys, “Tn the days 
of old, men did not need to till the soil; the natural 
supply of fruits and weds was moficient for their needs, 


‘The women did not ave to weave ; De soppy of animal 
hina wax saificlest to chthe them. There was an 
abundance of supply withost the need of labour; there 
‘was nanity of people and mupectsity of wealth. Fighting 
was not nocemnry. But now a ma is ot exatent with 
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cf one's own people or Jove forthe vser, but buanse 
‘pply xd demand are diferent. Toeelve the came 
ruiatle Ie of popie of the elim timer x accounted 
{er ot by virtue bat by superabandance, To-day popia 
fight for pomsenions. Tes not the hk of vitae bee the 
procity of wealth which eames it"? 

‘On this buss the Legaist school believe that stragao 
‘in inevitable, and that practi circumstances fore the 
sajorty of people to snk ito Gabon living. ‘The aim 
fof goverment Whonld be to cele thit majority from 
Sinking fsrther, rather than to malntain the goodie of 
the very mall cinoty. They may, “ The government 
‘of the wise is based rather on the restraint of evils than 
‘on the virtuous dispositions of mankind. The criterion 
‘af virtuous conduct may appeal to very few, but the 
Prohibition of evil is « universal standard. As the 
‘standard is set with reference to the majority rather 
thas the enmity, lew iastend of wire the citron. 
If an arow in to be made from wood oaturaly stuight 
ot @ wheel from timber naturally curved, It will take 
‘hundreds of thousands ef years to make either. ... But 
the worl ia ful of oea wi ie, ot men who Ue arrows 
Chair neede ary provided for. Sven Hf there wer ont 
arrow of one wheel naturally grown, they would sot be 
‘troammnd, for there ix moe th te shar, more has 
te dive. Stallary, no experot would expecally 
fettem the man who ia tafunily ood witout. the 
pplication of law, becauoe the inw i incipenecie to 
te country, and therein ore than one man {0 gover®, 
For the same reason & capable ruler will not follow the 
deft of atral ent, bat weil choose the way Of fed 
standarde"* 

‘One i opt to ctcie the Lepaits aa exacting and 

‘tua: On Fin Soe of ma 
ime: Gis 





of certain laws, lat thers explain to them clearly what 
‘they want to Imow. . . . Consequently there will be 
‘pone who do unt understand the law. When officers and 
People all understand the law, they will not dare 
rose them... . By this method the law ix made 
‘to all, and will always be carried out" # 
1 Kypatans ow Zatti, = Tha, 
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‘The conception of law began the mide of the Chan 
Rue period, and reached full develypnent before the 
‘peciod was enzely over. With the Taoist ideal ast 
banis, it gradually evolved a systematic political theory 
which frey absorbed the deus both of the Motze and 
‘Gonfuean schools, It provided an instrument cf govere- 
sont for both the Tin and Han cysaztca, ‘Thestateamen 
of this period based tbetr plans on this eye even 
today its views are not afogetber ont of date, 

‘Dat naturally it had many defects, cic of which was 





“ All countries bave lawa, but there is no law to enfaroe 
laws." Whether this is poate in a democracy i open 
tts quetion ; it is certainly mot possible io a monarchy. 
If in the absence of a eamsoring body the ruler would 
eliberately desist from viokting laws, then the miler it 
a sointly man. But # the observance of law depends 


* waste: Tie Seve Lae, 


33a CHINESE POLITICAL THOUGHT 
pon a sintly man, where i6 the sanctity of law? The 
facta of humas satare caxzot be wo euily diswiimed 2 
the Legulnts make out. In arguing this point they often 
compare the law of men with instruments for weighing 
‘and measuring. But these are dead matter which eannct 
‘Suunge; ‘mam ate living beings with mind and purpose. 
eis umpomible to expect the changing attitudes of men. 
to confoom to ded standards 23 inanimate things do. 
Hrontze mys, “I a law is made without discusion, 
‘then where the lw cannot ceach there fs failure." We 
can momgure the Iength of al things with one yerdrtck, 
fad the weight of al things with oce balance ; but what 
4a variety of laws would be required to meamre the 
Jengtha and weights ofthe hearts of mea | Even if laws 
fre ng numeroa as ox har, there would stil be something 
‘beyond their reich. If hw it cade the instrament of 
(government, then what the law docs not cover will have 
to be lft ether to the tron cholo ef the people or to the 
Hlincetion of the ofelals. In either cate the law admits 
failnra, Moreorer, of all the afirs of the world there 
fre probably mora which the ke de not cower thas thage 
‘which they do, ‘This shows that law has moce failure 
thas succes, Then whence cames the contention that 
“AD afl assemble in one unit, and all etandarda are 
sumued wp is the law?" 

“Legislation without discussion’ is on important 
article of faith in the Legalist school, Consegoenty it 
fa aid, " Orders cams fross above. ‘But if their applica. 
‘tion is discussed below, then the authority descends and 
resides in the people.”* The Confurian schol, as it 
does not emphasize lew, says nothing on the questa 
‘whether the people should discuss the lew. What 
Confucianists do sey is thin: “Like what the people 
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Ws, and distke what the peopie dake." This caarly 
‘eengnices the will ofthe people as the ctterion of govern- 
ment enactment. Hruntze woald not subacibe fo the 
precept probibiting dicaasnn, although his tongs are 
‘onsiderably inftrnoed by the Legalise sdhool. He saya, 
“Tf the laws are made after dscimlon, .. . all affairs 
will be free fom mistake. Thowe asics Sor which law 
‘eis will be regulated by law; those aflaies for which 
Tw does not exist will be daait with by analogy.’ 
‘Again be says, “If etqoctte and las uz pectected, 
‘ere. will be otderinese. If the people are given 
opportunites for discussions and iavesigations, they 
will have no suspicioca."* Hsaater romans that for the 
law to be cari cut, it is eaential tbat the people 


caicly, ‘Tere be cy eve way t sce tl 
tia to encourage the people to engage 

‘unrestricted examination of the laws and citer which 
‘they ure expected to observe. In this way mistakes will 
bbe avoided. For although the law may fail to cover all 
cases, one could a8] have & citerian by waalogy, or, io 
the words of Hanatze, “To gauge man by man, thing 
by thing, class by chan.” * Thin principle is enuzcated 
dy Mencias in another way. “After weighing, 06 
‘would now what is hmavy and what i Hight, and after 
meamuring ose would Know what i long and what io 
short. If that applics to things, #t applies mach more 
‘te haman hearts. © King, J urge you to momar t”"* 
‘We ail admit that the affsics of the universe require 
‘standard of values. But the evalaation of things and 
ep evelnation of tzen roost zot be confused. Things 
ase evaluated by material standards which cannot be sed 
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{in evaluating men. For them spisitual standards alone 
avail. Thir is what the Confuclaniets casan by ” What 





ache... . But when the shaving is being done, some 
© The Gn Learn. 





Dy the Confucianist achool; the Legalst schoel does not 
1 Uphting Zang. 
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‘understand it. For in istrating their idea of law 
‘with balances and yarcticks, und in using the metmure- 
sant of things (o illustrate the goverment of people, 
‘hey have forgotten the truth that things wader mexaure- 
‘ment are inanimate, bot cen wader government are 
apsble of free movement. If, as we measured 4 bolt 
of cloth, it were to muddenly sbrink or expand as it Liked, 
‘our measuring rod wouk! be wselask Men are lke that, 
Finuntze says, " The joining of two pieces of bamboo in 
‘the ponsession of two cantracting parties is a method 
‘of dclving peophe. . .. The use of Balance and 
weights ina method for securing fair deel, bot 
‘where it istalcen advantage of, it ina nalsance. Therefore 
amochanical devices are merely the stam, not the 
fountain-bead of good government. Officials are 
‘vancermed with details; the statesman deals with things 
at tho source, When the soarce is clean, the straum 
tannot be but clear; when the source is soled, the 
stream becomes impure." In the same strain «later 
chor el,“ Laan der ase manly the iatrentn 
of government, but aot the source ofthe purity or impurity 
of goverament."* These words unmask in one sentence 
‘thy machanitis attitude of the Legalst cbocl, Men are 
regarded as machines; men are restricted by the 
amechasteal device of law, then 90 man can etcape the 
seach of ditlptive. But they forget that men and things 
fare difirent by nature. When tbe people are restricted 
to the uttermost, they tend to " avoid the law without 
a sense of shame", Hiruntze says, “The law cannot 
stand by tae: causation cannot maintain itself 
‘When the right saan isin power, everything wil cceed ; 
wher the right men is oct to be obtained, everything will 
fal"? Again he eye, “There are ioetances where 
Teste! Bepees en 
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Gsordez prevails im apite of the existence of a periect 
law, but there ts a instance ia history in which dlaocder 
happens when righteous men sre in power.” This is a 
direct challenge by those who believe in government by 
men to those who belizve in government by law. It 
in a just and fundammtad view. Those who 

should be reminded of the politcal conditions of the 
Republic of China, which has already promalgeted « 
‘Provisional constitution. If they argos that the pro- 
‘sional constitution is not good, let ther imagine what 
conditions will be like after the conmmnmation of ven 
‘apediect constitation, If political habits are not fostered, 
i political morality is not stabilied, then even if China 
1d the best constitution in the world it would be only 
« veap of paper. In not this an ustration of the truth 
‘that "The law cannot stand by ise", and " Diorder 
privaih in wpite of the existeace of & perfect law”. 
‘Therefore a final concusen might be draw from the 
words of Hauntze, "There are mes who govern, but there 
are no laws that gover.” Or to strike a middle way, 
‘no one coald be more moderate than Mencius when be 
sys, "Goodness alone is not sulicient for goverament; 








cannot be atcepted by men of the laut intelligence, 
Furthermore, even if we grant an entire lack of crisne, 
and that all ren would respect the law as foviolable, 
‘il this fale short of ox ideal goverment, For the 
Lighest purpose of government by law i¢ "to unify the 
people’, or ‘to standardize the views in the empire’, 
‘tgreval inlce the work of« potter who mains thousands 
of veesls after one pattern, The individual is 
deperoualized by the state. If the government is 
* Baten: Tha Kintyre. 








stituent units could be cemoved without injury to the 
Ho force of the ongasisn. The grentent danger of the 
Legalise school lies ix this very point, It is for thir 
reason that the Confucian schoo! coualdecs tho rupremie 
object of goversment to be this: “to seek to explore 
(tothe limit the nature of man! soa to enable” 
man to acquire the coeduct of the prinealy man”? 
Mencius sums up bot in these words," When the rule 
is right, tbe masses of the people would elevate them- 
salves ‘when they have savated themselves there would 
‘ba 60 evil er crime.” 

‘We world again call ettention to the profound wards 
of Contucins, ” Men can enlarge virtue; virtue cannot 
enlarge men.” If this ls adapted to politcal thinking 
we might say, “Men can forza laws ; Jae cannot fora 
en." 


In eanchasion, the Confacian echool baves its view on 
‘a vital, energetic, ‘and Idealistic conception of 
lite, whose cnnchision in politieal thinking is governinent 
by ‘vite, dependent upon men, On the tr band 
‘tchool basen itm view on x dead, static, 
‘metic, un matric cence of Ba ogi 
Dy the Taolats, whose conclusion in pelitial thinking is 
orecament by law Gependent spon mechanical devions, 
1 Bag fea, 
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school and even some of Laotze's followers take, giving 
Tie no sigaifcance apart from material conxiderttins, 
Msterial life in merely a means for the maintenance of 
spiritual life : it should never be taken as substitute for 
the object which it serves. For thia reson we regard 
all thecries much as utltarianiom and etonomle 
determinism as supecfcal and incapable of natistying 
‘the needs ofthe time. Yet there is 90 denial ef the fact 
‘tbat ment aze now subject to the oppresion of material 
forors to a degree unparalleled in history. The progrem 
of scientife bnowiedge we cannot obstract and sould 
ot obstroct ; but it bas resalted in excessive material 
evelopment, thus increasing the power of materialism 
far beyond ‘reasonable proportions. It is of course 
foolish to dilate on spiral value and Ignore the present 
tata cf material development. It is equally wrong 
to think that materialism i the key to everythixg, The 
present development is only partially explained by the 
realm of things ; the reainder is accounted for only 
‘by the real of spin. In European ations to-day, the 
tendency is to regard fe solely as materia? development, 
‘with the result that, no matter how plausible the 
contrivances, the malady only Becores worse. In this 
‘the socialists and the capitalists are not differnt, To 
fight ie with few ia 20 use. Ont problem is, under the 
conditions of this unprecedented scientie progress, how 
an the Confucian ideal of equitbrium be applied so 
that every max may live « balanced life. Ia other words, 
‘bow can we Chinese aveld the rut of economic onganian- 
‘ion into which Europeans have fallen during the lat 
‘nundred years, and how can oar spiritual fe be rid of the 
‘amma of material development ? Tht nan undeniable 
_reponsihility which we owe (a cur coustry and tothe wo, 
1, How can we Rarmooize the individual end the 
callective fio? 


CONCLUSION max 

No individual can exiat without sexpondig to the 
fnilnence and cetrctions of the social fore, jast a8 00 
society can exiat which does not depend upen the Action 
And interaction of the individuals witha it. This, of 
course, does not ean that there are not occasional 
Phenomena which seem to affect adversely the Interest 
Of ether the one or the other or sametimas of both Con 
faqueatly disputes acne as to which i the more emportent 
of the two" the individual or society? What is the 
rocedare ia soca reform : from Uh individual to society 
Ot vies pag? Shosld the individual verve society or 
the revere true? According to our bei, the progrem 
of the aniverve begiss always with the individval, He 
fxeates his own eoviroament and then Lies under con 
Aiton which be kes, This the ewence ofthe Canfucan 
ftmching “Ta order to mtablish oneself coe shonld 
catabiah others: in order to elevate onemlf one shold 
elevate others", or "to be able to fathom one's own 
ature isto fathom other men's nature”. We have no 
dloubé that this is the most reasonable way of le. ‘The 
mechanical way by wich Motse asd the Legasts woud 
have every maz conform to the same standard, imineing 
covery bit of the individcal in soclety asa whele, vee 9 
4 moat unresuonabie. Of course one should remember 
‘hat in ancient times ie was simple and society was mall 
Nowadays life is complicated aad society ia variegated. 
Such a society exercise a force wo tremendons, that under 
itu evil conditions no individnal can stand the strain 
Whether it be is pellameat, school, or factory, the 
individdal is bat a grain in a lasge eresary. Since we 
do not believe in the abeclataly virtuous onture of 
‘ndividaal wen, mtanlly we cansot concede that their 
aggregate fo i soccty can be good withoct regulation. 
1 Eas in qrasted, what is there for one to take exrption 
to in an objective mandard ? Does not this jurfy the 


‘organimtion is ideal, bot atthe sume time, we cant ignore 
‘the fact that society in the forure is going to be even more 
involved and mare complicated. How t0 stam the tide 
Of a mechanical tendency, and Low to ecoable social 
feeling in the individaal to eep poco with material 
developments is ovr porplering problem, Agein this ig 
the responsibilty of our age. 

‘Without an adequate satstion of these problems there 
can be 10 relief for the pains and sorrows of this age. 
‘Although we ind hints for each a solution in the tachings 


‘She Fu, im one of the chapters of Kno YO, develops this 


place and order of the worbip of the Gods, and of 

‘cattle, implements, time, and coctame for 
‘saerilices. As thelr amistants were selected 
1e aints who were illustrious, who cond 
Interpeet the signs of the moantains aad the river, 
‘who knew the names of the forefathers of the tribes, who 
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tending the ceremonies of heaven, earth, the spits, 
‘the people, and the animais. They were known as the 
‘Five Minister’, of which each bad separate functions to 
Jalfl, fee from interference. So the people were enabled 
to show their fith and loyalty; ao the gods found a 
seacs to exhibit their dlustriows virtoe. 

‘Aa we read this today, who does aot despise the witches 
‘and wizards ax worth? Yet it was Uhey who provided 
the highest authority of primitive times. They were all 
‘wise usd judicious, commanding et wil the ” descendants 
of the saints” ‘and the “ chiliren of distinguihed 
families”. The " Five Ministers " were of « Jower social 
‘Tank thin their immediate attendants, So during their 
‘age we find no poltcal theory ; the will of the deity 
Aetermines everything. 

‘This early conception of deity was polytbeisic; the 
0cs were deified mex who lived is great numbers among, 
the rent of mankind. Gradually there care a change, 
30 that whe recorded histary bepas the conception of & 
‘opeerie being knows as Gd, Heaven, or Spangt! (the 
Ennparoe oa High) was already beooming positive. The 
role of the deity was supplanted by the rals of x God 
‘which we name Divioe Bale 

‘With the advance of time the omoeption af God 
developed. Inancien times God was thought of at having 
‘Purpose aod persooalty, with a direct supervision ofall 
politica affairs, Numerous pasages in ancient hterature 
Attest this. In Shih Ching we Sind the following lines -—~ 

Sn he oer wns a ey, 

‘Saling ea oot i widacact to iSt pom, 
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fragrance ot virtue from them, ealy the rank odour of 
thar puna Tie emperor bad compos on the 
nooont xultitndes ia danger of being wmdered, and 

‘Sehibited his majerty aguit the cruelty of the opprestora, 

He restrained the Miao, so that they ahoulé not continue 
for future generations. . . . He made an enquiry with 
Lnbiaved mand aanong the people, end the futherloas and 
widows laid efoca him thelr comphints against the 
Mino. God could not hold them guitien, and sent down 
‘alamity on the Mino. They had no plea to urge in mitign- 
‘How ofthe punishment, and they were extinguiahed." “Hin 
‘eons euch God ead Go 00 ped Sa Bio 
charged. Wen Wang with a great task, to exterminate 
‘the dynssty af Yin.” 

‘Thoughts toch aa thete are abundant in the two books. 
1k ia dear that tho thought of the ancients were very 
timple and crude. Their conception of God was similar 
to that of the Hebvew prophets of the Old Testament. 
God has fecling, emotion, purpose, as man had. He 
constantly nupervises and directs political activities of 
men, s0 that there seems to be a visible and direct 
Givine rule. 

‘As men's reasoning power developed fuck simple wad 
sade thoughts eral not be meistained. The conception 
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God, maturing, became sbetrct. Such sayings a5 
“Alas | God's will ix income”, “The doings of God 
Ihave nether sound noc anell”, “Plasnctly He la above, 
Aefiitely He is below, Ho's seen everywhere“, indicate 
‘Gat the cumoeption af x regions God has given place 
tothe idea of « pilesophial Ged which forms the fountain 
bead of wll the political thoughts of later generations 
‘The abwtract conception of God lad or freiathers to 
Yellove that in the Uaiverse there in a great natiral 
principle aad law which all men must cbuve, This 
principle wod law is the will of God. One of the Odes 
ays, ” When God prodaces mankind, be gives them He 
and peescribes ther laws, The people ponsem an inbereat 
Aiking for Gove Ine this comtitoten virtue" Menclus 
comments, " Becanse there © existmoe there must be 
laws. Since the people Dave an imate inbertae, 
they coneqoantly love vistas." In other words, all 

follow certain laws which ranking ba learned 
Toregard as basic. Tha caly duty of mazkind is therefor 
10 ‘follow the laws of God". 

‘The quetion thea arises as to the mawer in which 
‘these lawn of God are made ixown to us. In Shang Shu 
fn written the fllowiog: “Tuc old that in ancient tines 
Kuz dammed up the inundating waters and thereby 
deranged the order of the five lements. God was angered 
asd would not give him the nine divsioas ofthe great 
laws; therefore the chace of nafurd. relationships 
cactioued. But whea Kuz rect his punishment in Gath, 
‘Yitrosein his read. To him God gave the nine divsins 
sfthe great hws whereby the proper order of relationships 
‘was restored.” This account reads exactly like the story 
cf Moses receiving the Ten Commandments on Momnt 
Sina. That both series are Sagendary, usistoa, 
(peerally accepted. But och legends arm of ‘mente 
iimportoner in estimating the development of thonght, 
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since the conception that the personal God and natural 
Jaw are one, was by that time Srmly established. The 
God of religion berame nature in philosophy. In 
ne of the chapters of Kuo Yd, Wang Ten Chrin says, 
"Poy standardized measaremsents by taking the sigas 
‘of the universe and following the one handred lava of 
ature, These were tested among the people ana eeoeived: 
the approval of all... . This was pleazing to God who 
‘eased him and rewarded him with the throne of the 
empire." This is an exact commentary on the meaning 
of the "lofty laws’. Following the hundred laws of 
ator,” and “testing among the people’ is the way by 
‘whlch ‘ God's laws "ure made evident throwgh men, The 





‘The laws, the peisciples, the system, and the process, 
‘which are refered to above, ae all the general expression 
of the Law of Natare. The hi regulate relationships : 
the principles determine the method; the system 
‘peescribas the position of the parts ; the process indicates 
‘the method. The law of mature is therefore worked aut 
jn deal, The general expreation of the law of nature is 
‘called by both Confucian and Tacist schools ‘Tan’; the 
‘way and the detzla are called by the Confucon schoal 
‘the ethical code’, and by the Lagalist school “laws. 
But the gmeral source of these ramifcations ia God. 
‘The primitive couseption wes that God was a being having 
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‘eclings, emotions, and purpose, with 2 direct supervision 
‘of human afaire Later the feelings, emotions, and 
‘parpose are all embodied in an ethical way of lf, called 
‘the Heavenly Way. This Heavenly Wey is the ‘fAmda~ 
‘mental principle of politics, and zaust be followed. ‘This ix 
‘what is called the abstract doctrine, or the Divine Rnle. 
‘Unually we End that the farther bask in history, the 
firmer ia the grip of superstition. A careful perusal af 
the Book of Odes, reading according to the time of 
eomposition, indicates wery clearly the change in the 
‘oncoption of Divine Rule. In the Shan and Chow 
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Ina disturbed society the facts fife insist that happiness 
not dae to good or disaster to evil. ‘The 
of reasons demands an explanation of the facts; whea 


longer regarded God with awe and reverence. The Un- 
intelgble facts were attcibuted to demons and to fata; 
och thought was dexpaed by te men of leauing. For 
Instance Tra Chas said to Pi Tmo, "Got's way 5 afar; 
sman’s way ie ear. What ws cannot reach, bew can we 
comprehend? How can you undertand Cot'e way? 
‘You tale mach, and socsetiey your guess is right.” 
‘Thin represents the general attitude of the mbolara of 
the tine ‘Then Laotze appeared and dzew the dasing 
i conctasion that "God is sot benevolent. 
"To him all cestion is bot insignificant creatures,” Thin 





tonttol ee thing shea you thas te mgaly God 
your thoughts itis better to apply God's rales than te 
shay and adore hin") Tis coy be ako on wo 0 


Gecrntion of independence from Ged, end it repent 
‘at thn tite of Fn Te clon, bt fl tha tines 
‘of bia day. Later Tang Chung Sbu continued the thonghit 


ot Notas ‘and thn Confcat teaching, and. erofe ot 
“The Harmony of God and Man, which the echolare of 
the Han dynasty accepted as fundamental doctrine. 
‘This was the second attempt to return to the ancient 





‘peoplesee; Himven hears through what we people har.” 
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“What the peopie denice Heaven will surely carry out." 
‘Therefore in theory the people constitute iso facto the 
Iighest authority. Considered in this Ught, Heaven 
(tocalled), is tha same as the Crown of a constitutional 
(government, and the Son of Heaven is the prime miniter 
Of the cabinet. The Son of Heaven is esponsible to 
Heaven, bot actual enthority i exertised over him by 
‘the people. Ia Teo Chuan it is nid, “ Heaven creatan 
the people, and sets up a rular to guard them and ew 
them from going astray, .,. Heaven's love for hin 
people is immmsunble. It is pot conceivable that be 








clour und explicit ia this deGnition of the function of an 
expecer, Convertely, if Heaven's will io manifested in 
‘tha danires ofthe poopie, then the exaperor should conalder 
his condact towards the people a» the expresaion of his 
‘tenne of rexpounbility to Heaven, This ix the ease with 
‘the exemplary rulers Yao and Sbun. Later rulers aro 
‘igo constantly reminded of this obligation. But if any 
‘ale falls short ofthis idea! then the people are at bert 
to revolt and make a change. So is manifested the will 
of Heaven that ‘the chet Son be changed’. The 
teaching of Confacius and Mencias regarding the legitimate 
right ofthe people te revalt in derived from this thought, 

"Bot a revohition isnot the nareal poliey. What is the 
‘way to manifest the will of Ube people in x normal course 
of development 7 It is Public Opinion, This ix the only 
‘way. For the ancients obstnataly insist on freedom of 
‘speech. Tn Ko Yai ineaid, "To try to atop the people’ 
‘mouths is more serious than te tema current. . . . When 
‘the considered thought of the people has found expression 
‘through the mouth, the caly way i to put the thought 
{ato practice. One should never mazale it.” Ta what 
‘extent and in what way these ideals were actually carted 
oot it ix dificolt to ascertain, Many referenoas are ford 
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‘which imply that the form of government in ancient times 
Femambled the democracy of Athens. The whole popula 
‘om was ofan called together into an asseambly in which 
‘three Kinds of questions might be discusted: samely, 
4 national exis, the change of the mations! capital, and 
‘the eothrnement of x ruler, This may have been the 
‘practice when the population was smal, but we cannot 
(all what was the practice after the Chan Ko period whes 
the popalation had greatly increased. Oue is inclined to 
‘conclude that although our ancestors knew that the will 
‘of the people ought to be respected, they did not malce & 
serious study of the method by which the ideal might be 
realized. Therefore unless 2 ruler bad 20 violated the 
‘wil of the people oa to aromse a revolt, thee was no 
way by which the ruler might be checked is the normal 
‘rane of his reign. This is 2 famdamsental weakness of 
China's political thought. 


Arrexoix UL 
FOLITICS AND ETHICS 


Ir the theory thet nations Degas as tribal groups is 
univenally true thea the influence of tribal groups in 





Dut ates, members of te sane tribe were not permitted 
to marry one another, So all the tribes were allied by 
Dood-relationships. Both from the political and the 
sociological point of view this has been of tremendous 
practical value. Tt has made for unity and peace; it hax 
cziched tho racial vitality. 

‘Within the soz tribe the blood relationship is mach 
mote elaborate, and is made the basis of a comple 
system. For instance the emperor rules entirely through 


group, so that all trace their relationship to the prime 

nosttor. The empire and society are thus only a can- 

gregation of a few dmily tribes all inter-related. 

‘Therefore it is said in Tso Chuan “The way of men i 

to love one’s relatives Because of love for relatives, 

tha ancestors are honoured ; honour Sor ancestors rings 
os 
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respect foc the distant cclatives : respect for distant 
relatives beings 2 sensa of Inahip", This family concept 
‘constitates the fundamental bass of political organization. 
‘When this conception is further strengthened by religious 
Ideals, ts effect is the more vigorous. “ All cration 
‘riginatea with Heaven; all mankind originates with 
four common ancestor” “The logical remalt af suck 
concepta is the recognition that a mankind is but one 
arge frail. 

‘This conception of the state is naturally out of date 
to-day, bat it forms the basis of Cainese political thought, 
Ti etloct upon the pobtics of to-daycan easly be discerned, 





Armxox 
FEUDALISM AND 193 EFFECTS 
‘Tamax is 4 general but Incorect supposition that 
foudalia begun with the Tang YU period. Bot the 
Kingdoma which were in existence before the Chow 
dynasty were merely the extension of tribal governmmta, 
‘Tour feudalisea, with 0 gmded soclety culmizating in 
a2 Emperor, began with Chow Kuzg. He created 


both the existing states and also ndded 
‘thet numiber. These newly created states acted as 
int ‘between the central anthority and the old 


states were classified in four general categories : (1) Tien, 
the rortropolitan arias; (2) Hoo, the dukedoms ; (3) 
‘Wel, the old states; (4) Huang, the frontier states. 
‘The cuttral odiinistration maintained its anthorty by 
a rpstem of courtly vita, while the fecal tales lept 
in touch with one another by vetous conferences and 
covets, 

“There were fro mai eects of the feudal system. A 
civilsing fnlomce wax dieersinatd, and alien elements 
ware aucitbes. 

"During the fesdal period the cestral goverament wan 
te patter and eencipl of all the tates io the empize, 
Within these sinatare states the rules exercied 
complete autocomy: the Hmited area ctated an 
‘ective le, wile = watchfl competiion requlred 
2 careful administration In outward form the feuial 
= 
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states were litle diferent from the {sibel states, bat 
there was a fundamental diferenoe. The tribal states 
‘were a group of incoherent units ving an impoverished 
lide each by itself; the feudal states wero remilications 
of a systematic whole which was permmted with « 
Purposeful civiliing farce. The former, We old teen, 
‘were halt decayed; the latter were lke young twign 
ewiy transplanted. So daring the feliowing fow lnadre 
years civilization progresod rapidly, enriched aad 
atimulated by many ‘ew infumoet. The amusing 
outburst of wisdom tnd lotellecteal power daring the 
(Chun Chis and Chan Koo periods is one of the senlte 
of this foudaliss. 

‘Amang the feudal states many were not muuch above 
the stage of barbarism ; civilized people were only found 
{nthe Yellow River basin. The rulers of Chow undertook 
the tremendous task of colonization by dispersing civcad 
‘soups among the aboriginal semi-barbaroua tribes. There 
‘in great opposition to this by the aborigines. Tt took 
several hundred years of persevering struggle to cvitise 
the region betwees the Tal Hing mountains oa the 
sorthand the Yangt2e River on the south. ‘This eultaral 
expansion is one of the greatest and most dificult under- 
takings recorded in the history of China. Even now it 
is an unfinished task, Bot is St efictive advance wus 
<n to feodalism, 

From tha beginsing of recorded history the Chinese 
‘uave sed the term ' basbarian‘ to describe aliea tribes, 
although the line of demarcation between civilized and 
‘basberian bas never been defined. As civilization eclerged 
its boundaries, nameross barberian tribes beonme 
iilzed. For iastanca in the year 704 3. they referred 
to themselves an a clvlized race. In the course of that 
fone bundred and sixty-tive years there was a widening 
(of the bounds of civiiztion. This happened because 
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‘the brothechood of man and the equality of races was 
fan early accepted principle of the Chinete people. An 
tlicn tribe was looked upon as 2 brother not yet of age. 
‘The shortcomings of a younger brother chad be ever 
looked. When he comes of age, be is accorded the 
courtesion due to an equal 


Arrespx V 
‘THE RISE AND FALL OF THE CLASS SYSTEM 
‘A.coass system seems to be an unavoidable phensmeton, 
in the inital stages ef civiimtion. ts rise, dovelopaoent, 
aud fall are influenced by social envimnment, and 
etermied by the social conscioasnesa of the people. 
To Chinn there wer few traces of shvery before the Chan 
Chin period ; the Book of Odes make 20 mention of 
{tj the Book of Changes and the Book of History contain 
references which may fave to do with it. But Chun 
‘Chin makes the starting statement that in society there 
‘were as many as ten clases, If this is true, x very 
laborate clasesystem may have existed, But however 
‘that may be, it certain that intercourse between these 
claves was of the freest pomible kind. Many examaples 
are known of men of low origin promoted to high nk, 
and of sen of high position degraded to low estate, 
Tus the classayaiem was 2 very different thing from 
the slavery of Ancient Greeos, or from the state of the 
negroes in America or the serfy in Russia, There was 

0 caste, 

Savery did ot thiive in amiest Chine primerily 
‘recause there was a deep-rooted conception ofthe equality 
ff mankind. But economic conditions also provided & 
‘uataral check on slavery. China began her Mife om a 
‘plateau, with agricalture as tho only source of ivebood, 
In both the tribal and the feodal stages the great problem 
‘warthe sarcity of men, A constant policy was to ealarge 
‘the popalation in onder to develop the farms. In the 
‘time of Mencius this was tree; in earker times the 
searcty of men mort have been greater. The goverment 
‘was obliged to care for the welfare of the people Jest 

= 
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‘the'popalticn should decrease. On the other hand the 
‘people were farmers, each tiling his own farm, under 
‘whlch conditions slavery is unliely. 

[But in the early days of the Chon Chiu period there 


Power, as cnr woukd expect in a fendal state, was ia the 
Sands of s few aristocrats, But by tbe time of Confacias 
‘this oligarchy was Lottering to ita fall; to this the Sage 
‘inutel witnesses, who epesly adzitted bis lowly origin, 
pt By sheer abiity ro to Bigs afc fn the Rigdon 


of the men of rank. The new commoner created by 
these circumstances increased more rapidly than the 
aristocrats, while ther intellect wus by 50 means inferior. 
So the aristocracy lot its hold, and gave way to a mote 
democratic form of govecamment. This is noticeable, for 
instance, in the changed meaning of certain old terms. 
‘The terms‘ princely men’ snd‘ infeior men” originally 
indicated economic distinctions; later they became 
‘moral distinctions. The clase syatex dug its own grave, 
and the democratic ideal of caseequality stepped into 
ft place. 





‘Tt not posse to ascertain defitely the St instance 
cf lawe fn China. Batis Siva Ching tis recorded, “ The 
‘arbarkns were cot amenable to moral permaason, but 
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Tad to be restrained by panishents. They invented 
‘the five ponishments and called them lew.” So it 
ean thatthe pucshaoeats ware begun by the bubarians, 
and that our ancestors simply tock then over. The 
Poniahmentn were applied to ein only. This > what 
{2 meant by "repay thes erimen with force’. So it it 
recorded in Sha Ching that when Kao Yao, the Sixt 
‘Adnilater of Pusiahments, was intaled in offoe, the 
[Emperor Shun instrocte him, eaying, "Ifthe batbarians 
fovade our territory aad act es thieves, brgunds, rebels, 
dnd trator, you at the grand jodge should apply tn 
them the five grades of pemiahroent.” Zt iy abo cevorded 
in Chon Chiu, “Moral pervoasion is the means for 
‘influencing China (oar own people), and punishment is 
‘the way to intimidate the four barbarian tribes.” Later 
this is modified, and in the Book of Rites we read, " Rites 
do not extend to the commen people, and punishments 
40 not apply to the high ofbelaln” Jodged by modara 
standards, St is a great porvession of right that all who 
Ihave boes in high effce thould be exempt fom pusiah- 


‘This does uot mean that io ancient times punishment 
‘was vot applied to the nobility. Their punishment was 
exile. Whoever was considered a danger to the common 
‘weal was expelled from civilized wciety. ‘This exile, 
corresponding to the ortraciam of ancient Grecee, i 
found in force even to the Laat days of the Chun Chia 


period, 

‘Law and pusishmest bonged to the sie extegary 
of Ghought. “Therefore the functions of malary astbrity 
and the administration of punishment were entrusted 
to the mime person. For instanen, the doty of Kao Yeo 





converted into an institution of daily life. So the appeal 

‘to law became mare and mare 8 common practice. 
‘There atl remaina the question of the origin of codified 

law. Althongh Yao Tiex contains « description of the 
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five grades of punishments, it dealt with their spplcation 
father than with  ststmurnt of the laws themselves, 
‘Shit Helaag of Chin sid, “ When the dynasty of Hie 





situation. The chapter entitled Chin Kao says, "IC it 
‘be reported to you that people are drinking in company, 
do not hesitate, but arrest them all and send them to 
‘the caurt of Chow to be pat to death.” If death was 
‘the pamalty forthe slight offence of drinking, what would 
‘bg the penalty for rebellion ? 

‘The chapter mtitled Fei Sih ia Shu Ching was written 
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vwaiten, “The grat criminals are offenders aguinst 
society. But those who fil in filial and brotherly conduct, 
the san who ot only fails fo serve Bis father Dut 
sctually burts his feelings the father who not only fail, 
‘plore hia oo bot actually ates him, the younger brother 
‘who iquores the proper rlatioaships and acts dieapect- 
fally townrds his elder brother, the elder brother who 
forgets the trouble with which his parents brought up 
his younger brother and has so affection for him —all 
these ure worse. I'am grieved. Evex if thoto people 
excape pusishment from those in authority, Heween will 
‘throw the peace of uormal relationships in great canfsioa, 
‘Thesefore make baste to prescribe punishroents accnding 
to the way of Wen Wang. All these xboold be panishod 
without remorse.” This conception may be called 
“ edhial punishment’. ts basis in that pecaltios help 
to realize ethical obligations, and tts motive is educative, 
1k isa great step forward in the conception of law. Tt 
‘hould be noted that the ethical standards are relative, 
not one-sided. The father and the elder brother owe an, 
hligation to the soo and the younger brother as moch 
‘asthe son and the younger Brother owe to the father and 
‘the aller brother. The law is therefore on basis of 
quailty. 

‘After this time statutes of panishments are constantly 
‘ound in the Chasis and the Commentarlas, Fer instance 
in Lil Haing, which was written in the reign of Emperor 
Ms of Chow Dynasty, there ace mexy penal lows. ‘The 
Kingdoms of Chi, Chin, Cibo, and meny otbers all had 
their codes, the noms of which ere still mnown to os, 
‘But it was not til the last days of Chun Chin that the 
‘promalgation of lawa wax adopted as 1 procedure, At 
first this arvased « storm of criticim. Tae Ch’en of Cheng 
cempec cole of en ed mus regu Vy Sk 

Hislang. hac Shang of Chis levied « tax of one Ku of 
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jon for each persoc. With the iron be hed made a Ting 
(on which wore engraved all the awe. Over this Confuelus 
lamented. ‘There were aloo cases where private individuals 
worked o2 the drafts of codified laws; as for instance 
See Chuan of Cheng put Teng Hist to douth according 
to the laws which he bad inscxibed ea bamboo aplte. 
‘And st this poist commenced the straggle between 
etbleatisns and Jegalism. 


Avraxprx VID 
‘A CONJECTURE OM ECONOMIC CONDITIONS 
‘Marry changes took place in the economic development 
of society daring the sixteea hundred yeare beaween the 
‘Yo Hala dysasties and the Chua Chis pertod. Each 
dynasty moved into u new capital and apread further the 
{influence of civiization, 20 that by the time of the Chan 
‘Cha 1 Insa than ten of the eighteen provinces of minder 
‘China could be called civilized, each province with tts 
peculiar customs and calturad development. Tt Wt not 
‘ety to sama no fw page the rained dorlp- 

‘ments of u teritory extending for Uhoumnds of 
daring a period of more than a thoursnd yer, Soch a 
‘munmary caa be oaly a partial statement, mach of which 
‘must be merely conjectural. 

‘Our chicf investigation must be ito the changes in 
the regulation of land ewnerthip, and the practices that 
‘ware in vogue. In ganaral ws kaow that during the 
[pastoral stage of society land is the common property 
‘Of the whole tribe. Sach conditions still obtain in 
‘Mongolia und Turkestan. The land is designated by the 
‘mime of the tribe owning it. For the pusposce of bunting 
and Decding, wide tracts of land are nocetmary; tho 
rattles mast be open to all, When agricatture began 
‘the method was util vsed, 20 that the arable lind was 
‘considered as the Property of the whole tribe. So it ia 
sid in Shih Ching, “The seeds are sown according to 
‘ha will of the Eexperor. No distinctions are made of any 
boundaries" Later, as tribes developed into nations, 
thie conception of tribal cwmeship gare way 10 the 
conception of government ownerabip, “There are extant 
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ch expremions as, “Byerywhere under beaven thers 
is po land which oes not belong to the emperor.” Aa 
10 the method by which this eanception was wodled aut 
0 that the poople could work on the farcs, there is this 
statement of Mencims, “Daring the Hsia regime, the 
overnment claimed oce share out of Sty, called Kung; 
during the Vis regime, ene out of seventy, called Cha; 
and during the Chew mgime, one ost of a hundred 
called Ch'e" We cannot say whether this statament ia 
Listorially accurate, bat at least there are reasons 
which lead up to believe that itis not fax from the tt, 
‘Firut, thove who labour in the fields will expect to reap 
‘the reslta, "AIL things cookd not be considered ax 
common ; the rights of ownership cust be considered, 
Second, us popultion was sparse and land plentiful, 
‘whoever exerted hisaself coud easily work fity, veventy, 
‘or even w hondred mow of land, which his people sions 
‘would cultivate continually. Third, ax the tribes woud 
follow the natura course of development, no one standard 
could be enforced. Ax the three regimes mentiozed 
‘above held power for more than one thouand your, 
‘hey naturally would be obliged to areixe wayy and 
means to mit the conditions of their mes 

‘Now wo must atk what these three systema involved. 
X. Kuag means that the people are tnttie to work 
on the farms, but oat of the prodace one part mast be 
set aside forthe goverument. According to Mencius, the 
ratio la determined on the basis of the average produce 
cf several yous. According to Ya Kung in Ska Ching tha 
kind of goods collected wat ako determined by the 
distance ofthe locality from the imperial court.“ Thowe 
Att distance of 100 if should send is Toung {tbe whole 
car and strom); those at « distance of 200 fe, Chih (the 
sar only); 300 &, Ch (rain and isla): 400 &, Su 
{onpotabed grais); soc &, Mi {potshed grain). Beskes, 
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‘he taxes fen and fu wore Hsted under nine casifcations, 
Mencius may also bave bad this system in mind, bat 
‘taxation ofthis kind avoms only posible after the question 
‘of the ownership of land is 0 netted jason. Iti dificult 
0 say whether this system was in vse et the time of the 
‘aia dynasty; but i is defuitely certain tat such a 
ayatea was practi’ in some places beiore the tue of 
Moncton, 

2. Che ia explained by Moncioa as follows: “A 
sqoure I of farm called a Ching consists of nine lots of 


300 mow each, according to this dingram, 


Theclght surrounding lots aze each owned by ooe family 
Jointly they war oa the central lot.” This eany hay bea 
‘an deal epster, devimed by Meocios himeelf, It is not 
Wealy that thers could have bee fac a caatcst stem, 

tin imponsble to ascartain whether this wyatecn was 
Inherited inatitation or it wan x pactoe initiated daring 
‘the Vin period. It is certain, bowever, that axaoag tbe 
ruany practices of land regulation, Dhow ust bave besa 
oe similar to this system. The signifcant feature of 
‘this syrem i the *government Jot” as contrasted with 
the pevate lots. The work spent ex cultivating this Jot 
conaitnten the tx paid to the government. References 
to the distinctive government of pivate and goversnest 
Inte are foand in Shih Ching and other books which 
sonfrea the iden hat this system was commonly knows 
facing the Shang and Chow periods, 

‘3. Che. Accanding to reference in Shib Ching, this 
system wasn vogue Goring the Faia und Shang dynastic 
‘We have no dizect information of this system, but there 
ze indirect sources from which certain facts can be 
infeed. Mencins once said, “King Wen (ot Chom) 
snquized one-niath of the produce foo the fazer whet 
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the ruled in Chee.” Colltboration of this is found in 
two places. In the Analecis, we find the following : 
“" Dube Ai atked Yu Jeo, In this famine year the govers- 
ment cannot get suficient revenun What shall I do ?* 
“Tha later replied, * Way net try the Cs system?” The 
Duke mad, “ven with twenty per ceat itis inmuiclet: 
1how mach Jens from: the CA's sytem." We infer that 
Cho most yield lem than twenty per cent. it may be 
ten per cest, or one-ninth. Fortbecmare the quotation 
shows that during the Chun Chix perio the people stil 
mew the Cs system. But we bave 20 means of telling 
how the system diflers from either Kwng or Chu. Again. 
in Kuo YO we find the following passage : “ Cui-Kang- 
‘Tra sent Jan Yu to ask Confocius about land tazation, 
Confuclus at fit made no answer, but later aaid to Jan 
‘Yu prbvatly,‘ Tha ancient Kings had « aystem by which 
‘the Pople tiled the land for the goverament tnd alvo 
equalize the diferences in distances. It your emster 
wants to adopt this, Jet him Jeara after Chow Kung. 
If this syaters is CW, itn seems to be a combination of 
Kung nnd Cha, This was the practice as log es Chow 
‘was confined to Chee. What syntem was introdaced 
after their conquest over Shang ti ificut to ascertain, 
Ou the strength of this fragmentary evidence we 
aight conclude that daring the era of the ‘thme 
dynasties’, in principle the ln balooged to tbe govern- 
‘ment, bat the people had the cight to seit. Either one 
tenth or ane-nfath of the prodace want tothe goverumcnt 
‘ana matter of obligation. Exowpt the government, no 
‘ove bad the ownership of the land, bat only the privllnge 
of we. Bat whos a privilege of use is proloaged, it 
‘becomes practically identical with owuenhip. Therelore 
it isnot far wrong to say that is ancient thurs whoever 
‘ile the farm owned it, In other words, in practice 
irate ownerahip of the land was an accomplished fact. 
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It remming to decide whether the right of me wos 
‘ranrferable. This we have =o msens of knowing ; sod 
in the absence of accurate indorrtion we cunnot extablt 
‘the certainty of private ownership. 

Later, private ownership developed in a new direction. 
At one tme the nad owsership belnged to the Emperor, 
‘whieh right be beld vot as en individual but as ruler 
of the State. In otber words, ownernhip belonged to 
the State, Gradually the right was construed ox the 
personal right of the emperor, and a peculiar system 
Aiwvaloped. The experor, ia his personal right, cuimed 
comarhip, an bap to pare ot he nd to oar 
people. So arose the fexdal system, wi 
ade rants tothe dake, an the dakar to he hover 
igaitaries, These grants were the rights of ownerahip, 
wot the rigbts of use, for the fice of State did not work. 
fon the farms, Dat ewnad then as propertioa, In this 
iy, private ownerahip arose as a corollary to feudalism. 
Ja the clocing yous of Wat Chow and at the beginning 
‘sf Chan Chic, private ownerabip bad became a recoguized 
Principle. Tharefore one of the Odes says, “ The farms 
T owned have bee appropriated by yoo.” 

‘We ask theo, under wech conditions, what was the 
status of the farmers who cultivated the land? It was 
right that when they cultivated the land of the government 
they should pay part of their produce as a retum for 
the privilege. Now under the sew aystem they worked 
2a farms belooging to nobles who reaped the benefits 
‘without moving a Gnger. It is asid in Shih Ching, 
“Without sowing and tiling why do they claim the 
produce from $0,000 mow of farms?” For in addition 
‘0 their government tax the farmers had to pay to these 
landowarrs, which made their burden doubly heavy. 
‘¥en Ying, who lived in thls time, maya in Tan Chuan that 
in the Kingdon of Chi aa much ns two-thirds ofthe people's 
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prodace went to the govamment, leaving only one-third 
to meet thelr own demands of Hie. From ths we might 
infer what conditions were like in other places even 
‘hough we have no apecifc records, In an agricultural 
country the only means of livelihood is the produce 
from the farms ; and yet of this, two-thirds were talen, 
‘No wonder this oligarchy could mot last, and thet the 
‘ocial conditions pressed pea the atteation and the 
study of the achalars of those days. 

‘Wa most next speak of the conditions of trade, From 
‘Shu Ching one would gather that trading was already 0 
‘common profession in the days of Yaound Sti, Becnne 
many parts of Sou Ching are epariou, thie may not be 
‘the case, Te seems mare raasonable t0 samme that 
before the Hsia dynasty the tribes lived a commana! 
fe, and the profeaion of trading Ihad not begun. 
Tt was not till the Chow and Shang dynastieg thit trade 
‘began to develop. By the time of Chun Chiu it wan a 
‘prosperous profsasica, 

On the quettian of barter and the use of money, we 
know dofinitely that bartering was still coraman ix the 
‘Han dysasty. Befoce that time it mst have been eves 
‘more prevalent. Both the Book of Changes and references 
in the writings of Mencing substantiate thin, The fit 
money used was sella. We may infer from this that 
‘the te of moaay egaa in the lower region of the Yellow 
River where it enters the sea. Later, as the use of money 
‘became wideaperad, sells were insaficient, and imitation 
‘thal made of bone were used. Receatly some of 
‘these were unearthed In Honas. Later, copper was 
‘uted, Later still, the shapes of swords and agricultural 
implements were adopted. Tete all represent the frat 
stage of a money system, Whe copper was fret dis- 
‘covered, copper swords and copper instruments. were 
Dighly valued. Them were therefore aved in exchange 
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for other commodities. Then miniatures were made 1nd 
‘uted an money. The Get coins had a ring attached to 
them ; later oaly the ring was preserved ; inter still 
thin ring was made with a square bole in the centre. 
‘Thus began the ‘cash" which Chins used befare the 
Introduetion of solid round coisa, 

‘My readings ia Tao Chaan lead me to think that the 
ove of metal us money was ati! rae ic the Chun Cifu 
‘period, even to the end of the dynasty. Barter was 
‘il the prevailing practice. This is important, for before 
{© monetary system developed it wae impomible foc 
anyone to ascumalate salimited wealth, From this we 
say iafer that a capitalistic system had not begun even 
dy the time of Confacias, 


‘Areexpox VIII 
UNIFICATION MOVESENT 

‘Axx. Chinese politic thinking bas as its cbjectve “all 
Under Hoven”, that is the whole of mackind. This 
cncept obviously did nat inciude the whole of mankind, 
bat its tendency to reach out toward the bounds of what 
wes known, instead of being content with a merely 
sectional developoent, is indicative of the spirit of 
intemationalism. It is a signicant fact that in spite 
of the atzoombere of jealousy and of the conflicts of 
polices in which they lived, the Chinese not only had the 
‘concept of world peace, but also engaged their thoughts 
And ebergiet to azonse « conscious of it, 

‘The Confucian echoal considered national government 
only 49.4 means or as 2 frst step towards world poete. 
‘The final objective was « state in which both ational 
‘and racial lines aboold be obliterated. Their highett 
‘deal was that the cvilizton of ane country should be 
to enlarged an to include within it all mankind on a 
footing of equality. Whecever we find in the Confucian 
Chustics a mention of ‘the way of virtue’, ‘the way 
of power’, they invariably become discourses on 
interuationalinn as against a narrow sationalixm, 
International ig « natural and Joga) ideal with 
the Teoists who go back to nature as their fundamental 
Dele, a5 with the Motse school who believe ix 
‘impart love and equality. The baie in a Heaveoly 
arpose makes this ideal even more concrete amd 
Practical. If Heaven regards the people of all nations 
allke, loving and caring for them all to the sume extent, 
‘hen whoever enjoys the came and protection of Herve 

2s 





‘They correspond fo those who to-day edvocste « policy 
of “blood and ion’. Nevertheless thelr objective was 


Te wos not uncommen for a man to receive an eppoiat- 


rent a9 an officer in a foreiga government. Not only. 
the minor scholars, but even Confocius or Motse did 





UNIFICATION MOVEMENT el 
ancient philosophers has exarted. It has been observed 
‘efore that ote's consciousness of others should be 
calarged rather than restricted. If our ancestors had 
‘encouraged the people of Tsin to lave theis country only, 
‘and the people of Yush to love thelr country anly, then 
‘the attitude of the people to-day wouk! aot be better 
‘than that of the Germans end Freach, But the Chinese 
made it a point to noarh thia consciousness, uo 
‘iflerences have been merged into a united whole. As 
uropeana exootraged a discriminatory attitude towards 
‘other nations, the differences between them have become 
accentuated. The paychological eflect is unmotleenble, 
‘but how real and powerfal a factor it can become | 


Asrawore 1X 
DISARMAMENT MOVEGENT 
‘Dmazstaynnr was rt propored in the last days of the 
hun Chiv. In the Kingdom of Sung was beld a 
ccouference sizilar to the Hague Confermces befare the 
Great War. At that time the oppocests attacked its 
rine by ying, " Haaven created the Sve elements, 
Deprived of any ove of them we cannot live. Who can 
0 without amma?” Hat the schol determinedly 
‘Oppoaed thin view. Laotae said, “ Arms are an ominous 
weapon.” Confucius said, "At a conference tha strong 
will dominate the weak; ’ in wacium, the party that 
enter the fray last will dominate thowo who entered 
muri.” Manciue mid, “No fighting during tbe Chon 
(Chin period was righteous,” and in another connection 
he condemned war relentiesaly, “Ht is like leading the 
monster of the land to devoar fesh. Even death docs 
not expiate such a crime.” In an earlier connection we 
Ive shown how Motze and his disciples denounce war. 
‘These people not only preached, bat also actualy tried 
to stop fighting. Yet they tanght defence as x policy. 
‘The following story ix instructive. “Kung Shu Pan bad 
just completed a mechanical ladder by which the King- 
dom of Chu could lay siege on Sung. ‘Motos heard of it 
Journeyed ten nights and days without causing. Fis 
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Gl" Kung replied, “T am a righteous man and do 
fot bill anybody.” Motze saluted him and said, “Let 
or make my meaning clear. 1 come from the north 
‘where I was told that yoo kave completed © machine 
by which to lay wege on Sung. Want offence has Song 
committed? In your country there is noch land and 
few people. To dimiabh that of which yoo have few 
‘te add to that of which you bave enough is foolish. 
Sung has committed no offence; to lay sgt on its 
people is cruel. If you know what is right and do uot 
fight fori, i athe Beight of daloyadty. If you fight and 
do not rucceed, you cannot be called proficient. If you 
‘re righteous and refuse to Kill a few people, bat bave 
‘uo compunction about kiting a large sumber of poople, 
you are defective x reasoning power.” Kung was 
Convinced he was right. “Then why not stop ?” parted 
Motze, Kong answered “Becaose 1 heve lraty 
‘Promised the King.” "Then why not take me to the 
ng," taid Motze. Kung agreed, When Kotse aw the 
Xing, be anid," hear that you axe ending an expoition 
‘against Sung. 1 roppose you ¢o this because you foal 
mare of victory. On the other hand if you are not sure 
of muccens, and if your deed ia proved nnrighteons, will 
you oull undertake the expedition ?” “If there i# 20 
amurnee of victory, and if furthermore oor action 
involves an offence against righteoumasy, why should 
‘we make the attack” repled the king. Moise said, 
“ Wellmid. T feel sure that Sung will not be overoame.” 
The king said, “ Kung Shu Pan ax devised special 
‘muchine, and be is the eblest mechanic on earth.” Motee 
said, " Let im iay siege on re, and we will ave mock 
Tattle.” So the to men staged the war, Kung Shu 
Pan advanced nize times, ac nine times he was epulted. 
‘Although his weapons were exhamsted, Moten sti had 
‘2 good supply. Kung Shm Pan ammted, “I know the 











"Talso iknow the way by which you could repel me, bt 
T wil not aay it either” The king asked the reason, 
‘Mote sald, ” Kung Shu Pan almply wants to have me 
led. Afier T az Killed there will be none to defend 
‘Sang, and you will have rsccem, But I have over three 
Imndred dlseipies armed with my weapons now waiting 
‘05 the city wall oc the invaders to come, Even though 
Tam Biled, you connect put an end to my method." 
‘Tho king said, " Well maid} Lat us not invade Song,” 
‘This splendid. story depicts Motse’s love, eazngy. 








avez X 
ON EDUCATIONAL DEALS 


‘Tom attitude of the various schools differs on the 
of education, Even within the tame tchocl their method 
Millers. A wurface view muggeta that the Teoists are 
‘ppeted to edacation. "Yet thax beliet {n ignorance does 
ot proceed from 2 stfu motive. It is their way of 





‘their object still is “ The babitual observance of law” 
‘They differ from the Confucian school in that the latter 
lms at training op mon, and that they wish (o tora 
‘out eitums. Regardless of fodividual character, they 
‘with to caat all men ia one mould. In ancient times the 
Spartas system, and in modea times the Prossian 
system, are ilustrations of what we mean. 

‘The book entitled Kwractse is not typical of the 
LLegalist school. Te shows the combined infence of the 
‘Tapiat, the Confucian, and the Legaiist schools. What 
it be to any 00 edveation in very interesting. "The 
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wholes, farmers, Isbowers, and merchants are the 
pills of the country, They must not be allowed to 
live pramiscuonaly, or alte thai langoage will be mixed 
‘and their profeuona deranged. Therefore the ancients 
Placed the seholara in quiet places, the farmers near the 
labourers within reach of government offices, und the 
‘merchants In the vielnity of larger towns. In this way 
the scholar will live together, so that the fathers will 
Siacuas parental lore, the sans will discuss fal conduct, 


sated, end thee in nothing to distract ther mind, 
fara tnch ioe, tinction, andthe chiles 
Jearn with ease. Therefore farmer’ sous often bosome 
farmers. Likewise with labourers and with merchants.” 
Sach a method of education is not without its strong 
points, Tt in of course absurd to expect the peopia to 
Tknep to one profession from generation to generation, 
Dut the principle of teaching by casciatos ea sound one, 
‘A further paanage deallag with citien sldiry ia xare 
Intarating. Civil adaxinsstrtion should be allied with 
salary tzalning. . .. Once aa administration inated, 
te people shonid ot be allowed to move, Thove in 
the ana will mach protect the other, and their fais 
vel love one ancthee. While young, they live together: 
gow mp, they phy together... Tey sbaro in one 
‘nother’ joys und sorrows. So when they fight at night, 
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their voices wil hotrten each other: when they fight 
daring the day they will work as fects. They will ake 
Gelght in dying for ons another. These sen, paced ia 
efence, will bold fast; engaged in battles, they will 
win, With thiety thousnd of these tained mea, ooe 
‘Suld actus he pleated in the whole world.” The iin 
thing in this method is mass peychelogy, which ix the 
‘Ayoet rena of educational effort. 

“The educational method of Mose i fomded on eigtons 
{hith enliveoed by pervoalty. The expresin ‘religious 
Shith is wed Bere uot ¢o indate balla! in an efter, 
but in the wense of devout Baits. When a bei! is filled 





‘Religion faith Is the highest product of emotion ; and 





of Confucian political thinking. This conception is 
founded on the basic bel that contacts of man with man 
are the most elective way of infuencing individual 
character. Inthecontactscf men, sincertty isemphasised, 
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“Only through periect sincerity can one reach the nature 
of the comes, Having dene that, one con retch the 
suture of men.” Or again, " Sincerity has never failed 
‘ta infence; without sincerity mo ons can have any 
inftzence upon others.” The motening of these quota- 
ons is that the whole of the genuine penwonallty 
snmust bo brought into fall ply ia order that man may 
Achieve perfection. Te persocality of xy ons individoal 
‘is part of the universe; and it is constantly shaping and 
‘being shaped by the personalities eround it. The develop- 
ment of cur pervonalty to its full extent most infuence 
‘the whole personality of which we are a part; then 
very individual in the whole cannot escape 
Indenced ao, What oe individmal strives for 
‘compel all others to ative for it. This why the Con- 
‘focinnints blinvn so complataly is the power of education. 

‘This education of personality prempposes the prenenoe 
‘of « noble personality for the tencher, mich as no official 
‘parton conkd be. Tharefore Confucins Dagan the cthod 
Of persoaal micistry or instraction. Before his time, 
ucsion was ctroted to publi oils: na ndiidua 
‘work. He rallied roand him three thoumnd disciples, 
‘and gure to them and to all who came the sume inate: 
‘Hons without discrimination. “His belief was that when 
‘the genuine personality is brought into play, the world 
will be made better. To bien, education and politics 
aaa coe and the same thing. Tt is possible to may that 
‘ae spent his Mie both ix education and in politics, 


Aprmxotx XT 
ON BooNOMEC CONCEPTS 
‘Tae Tecists do not recognize that economics comuea 
‘within the purview of politice; asoreover as their idea! 
isto do away with material wants, they have to conc. 
with econonsics. And althoogh they are not consistent 
in ther claing, yet it ia true that generally speaking 
they give little or no thought to this subject. For the 
‘other schools, econemice form en tasportant study; each 
‘approtches it from a specal angle. The Leguiste dea! 
‘especially with production ; the Confucian achool with 
intribution ; Motze and his followers deal with both 
branches ofthe question, though they investigate neither 


wy 4 

i Lee is the frst maz both to put legal concepts 
Into practice, and also to form an econanale policy on m 
careful and systematic stndy of actual conditions, Han- 
sm Shib-FuoChin records bis study of farming oon- 
itis in the doiedom of Wei, as follows: “A hundred 
square Hi is roughly equivalent to 9,000,000 mow of farms, 
Excloding mountains, hills, murshes, 2x8 towns, there 
fare let approximately 6.000000 mow for firming 
‘purposes, For indastrions farmers, the yild perusal 
bbe three Sheng ebove the average ; for thooe who are act 
fovinstrias the reverse wil be trae, On this bass, the 
‘average prodace in toto wil not exceed 1,800,000%8n. « . . 
IF the seling price is find too high, the people geoerally 
‘ell sifer ifthe price is too low, the farmers wil sue. 
I the people geaerally sulle, they wil scatter; if the 
farmer suiler, the country willleeits wealth, So whether 
the price is too high or too low, the Baro is the same, 

ms 
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[A gon rules should sun to it that the people fm general 
fen ant expeted and that the farmecs are escouaged 
to become indutrons. 

“Suppose a farmer with s fuunily of five works oa 
Too maw of farm, aod cach mow yields one and « half 
‘beat of grsi, Hin ta] inane i 130 pe of grain, 
Tw take ont ten per onct for texation, there i at for 


provided for. This is why the farmers are poor. They 
treo mca fo pat ei beer te far, ead 
the price of roe ia foread mp by the ack of supply. Theme- 

fort « good controller of food-atuil woald frat rate the 
Your's ctop into fint-clas, second-class, and third 
‘From a first-class crop he will tae four times the usoal 


He 


leave 300 gicule for the farmer. From the thind-clast 
crop he will take twice the usual rate, and leave the 
farmer 100 fiw. When the year is poot, oly 100 





from the thirdate crop ure used; if the famine get 








feveryour tay bave an equal potsemion of land ; only 
‘those wo are strong will be able to develop it. Everyone 
my have an equal share of wealth; cooly thove with 
‘alent will be uble to develop it, Those with talent may 
fet profit tenfold; those without talent may even lose 
heir capital This is why people Hive mder auch very 
“ualem the goverummt is able to qualize the eurplaa 
~rale, there is no peasbiity of having peace among the 
ponple. Even # the govercmest could increase the 
‘scocunt of wealth by excoureging farming, and by coining 
snore money, this wil oxly serve to beightea the degres of 
sexpcitation by woserapolons people, There 20 petco.” 
‘There ave two ways to deal with this problem. (2) The 
control of cxpital by the State:: (a} The regulation of 
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comuerce by the govemmest. The bosk er on to 
any, “The grains are the major prodacts, Ifthe price 
‘of grain is high, the prices of otber Gangs wil be low: 
ifthe price of gran i low, the price of other things will 
tbe high. These are sivals and cauoot be equal. An 
emperor should watch the rise end fall between them, 
od adjust them.” 

‘This same ook also states that set and iron should 
‘be controlled by the government and used as a rOWrCE 
of revenue, Hunn Kung asked Kwaxtee, 
tax construction materia ?”” Kwantve replied, ” That 
‘wilspailall construction." "Then should I tax lazer 2” 








conmume five ands half sheng. The women would 
‘consume three anda ball sheng; the children woald. 
consume two and 4 hal! sheng. In a country of ten 
thousind chariots there is a popalation of ten milion, 
Each day at least two milion people will buy aalt. At 
‘the rate of 30 cash per head, that will emomnt to 30,000,000 
cash « mouth. 

“Then consider the case of iron. Every woman has 
to have at least one necdle and one knife for ber wark., 
Every farmer has to have at least one hie, one spade, 
sand o0e hammer for his work, or the work cannot be 
dons. Collect one cash on each nesdle ; thirty needles 
‘wonld be the equivalent to the tax on one man, Collect 
tix eush on each instrument; then five instruments 
would make up foe ooa man.” Thua did the people 
of 2,000 years age conceive of the ides of indirect taxation, 
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which i now a calvernl pesciple. The conception 
of goverment control of ios and walt war very 
te 

“These cconomlc views of the Legnsts wore all put 
forward from the standpoint of natioulion. | Their 
abject was to” guia territory for the rar and tof his 
teary". ‘The wellare ofthe people was not comidered. 
‘Tumefore Menciue indicted these meo ea slaughterers 
of the people, 

‘Wotses flowers als lld mack expla on production, 
‘at they su thet restricted excrumption was idetical 
With production. They therefore taught frugality ax a 
cardinal victoe, They said, "When saint rules 6 
sountry, its wealth wil ooble. Wher eral an empire, 
lta wealth wil double. This is due sot to widened 
tenitory; economy and the elimination of waste ia the 
secret? “Thay woukd tar ell the energy coarumed in 

rmacuiscrring.Iusuries to. the manufacture of the 
‘ection of hla, That wag their poe. They alm 
eait with early marrage They said, * What 1 the 
hardest thing to Gocblo? Iti the number of men. But 
‘here ita way. Inthe od days the ntl ruler dered 
that men abeuld be mazsied at twenty and women at 

‘tea. Noas dared Gotey. 1s thoe later Hina Uso 
people have got out of coxiral. Those who want to 
sary mcly, camry at tbeage of twenty; those who went 
to marry ate delay it tl forty. On the nverge of (hese 
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accumulation, there will be inmaticiency. When one is 
‘00 rich, e wl be proud. When ont i too poe, be 





to remedy the evil” This again illustrates the saying, 
“Money is not to be considered prosperity ; rel 
Prosperity is to be foand in rightecemees’ To enrich 
‘one pervs oc ane cst cf persons is not Qmsirable; 10 
enrich the governmect at the expense of the people 
ia abo pot desiable. For whem the people are 
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‘The Coafecian school would Jt the poople have thelr 
‘own way. The part of the goverment i fo sytzputhian 
‘with he people fm thir distress, and to remowr dor them 
‘hei dificllim, When the goverment hag removed 
‘oth the ebvizcles to production wad the infueaees that 
spc an eal, then fee per i done, After that, 
It the people go their own way and enjoy em anrmcleted 
Wn. Haantse mys," The way to supply the Doods of 
0 people to define clearly their righta, . .- Toen 
TOV, od egal the life so that even a mes 
‘ood, cc droaght the people may nt starve, 
‘the function of saitly rules and virtua 
2" Asd Meseise says, “ Let not the faraing 
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Arraxom XI 
RURAL GOVERNMENT 


Rosoreax goverment i tamed on citi; Chinse 
(government 33 band oo wilagen; herein fen a funda: 
‘Rental dierence between them Ttiethercfre impossible 
for ciber to Inltaie the other. The Tocists think i 
terma of isolated independent vilagea. The followers 
of Motan think in term of sell-governing wage, act 
‘with (ts Jeader. The Legaist sehool works out very 
laborate system of rural government, bby which the 
whole country ie divided “into iatereated country 
“Estria each locking after its own affairs, This organi 
on is deseribed in the book of Kwantse : “The countcy 
Is divided into five sections called Aang over which ix 

‘teacher’. Each section is divided into ve distecte 
Called Chow over which ia a *leudee’, Bach citrict 
4 aguie divided into tew nubdstricts caled W over 
‘which isan“ offcer’. This stl farthae divided into 
fen commanities calod Yu over which is an *adar 
5 thee communities the people nee grouped in tenn 
and fives, all ef which ave « bead” 

'50 av Confoius considers country fe nscf paramount 
iemportance, The Analacte som most vividly bin life 
Inthe country. Whetberit best the courmanity drinking, 
‘of at the archery contest, ir in the country that the 
‘iat step in etleal taining is made. Mencha develops 
‘this idm further, and conceives of matmally belpfal 
Tart cousin. ‘SUD hater the Han schol worked 
(ot a vary ebbore aysms of rural admlnizration 
‘whieh is described tn Tao Chaas.” When thece in fale 








tajoy the monopely of fare fart ar doe ne lap 
‘ear the om af eid far" 

“The commacity int farm is called ty and the 
commnnity is uch scaled. One ba ighty fii 
swith ight of them on each street. Ta the centre of the 
Gomconity ia a school An eld and wistoout mas io 
tltol eller apd x strong and takatod ren ie mado 
‘Mimiaistatoc, both of whom ete giv twioe the fama 
‘which the other people bave and both sunk 1s oficial, 
‘Alte the harvest fend the poopie all go back to ther 
domes. Lad bythe sinintator theme and wom will 
All aka bem ssinge midnight ach day #0 that 
an month's work is eqaivalest to that of forty Sve 
lays. This continues froma the text moon through the 
fant moon of the next Year. Tha men of ety and the 
‘woman of ity who have no cllzen are fed an clothed 
bythe goverment, Boginng the teath moon the eder 
start teaching is the boo. ‘The cskres of eight yarn 
old are taught the Hsiao Hsath: these aged fifteen 
are taught the Great Learning, the best of whom are 
dent Co higher nsitutions." 
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‘This syatem has never been put into practice, so it is 
impossible to know to what extent the suggestions are 
‘pructical. The important thing to bear in mind i that 
‘cooperation and sympathy is its basis, This pastage 
‘summarizes in a few knee the ideal of a Confucian 
society. 
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ow PROFLE’ RIGHTS 
Prorua’s rights were unknown in the old days in China. 
“Tee Lgalet school empoasiacerighte but not the People: 
(ha Conc school eapbaaiae the prepa notrighin; 
the followers of Maton and. Lactee have no interert, 
{nthewe queationa Se an the quation of democracy 
ll four schools are equally silent. Yet we need to study 
what they think and teach about the peopls ax a factor 
it goverment 

“The moto of the Teo a," Not to give to the people 
Intelligence, but to keep them ignorant.” They take 
the view that the suminatrtion ofthe country i made 
{ficult by ging windows tothe people. Tt in nr that 
thay would not allow the people to participate i govera- 
taent.” And a3 they do’ not vee aay mecesity for & 
ree eee aly mes Oe renee 
Partigats in. This of coum mans total thnaden, 

‘hich, cared to its logical coochcon would mean nt 
the people sould have the right to da anything they Wen 

“The tliowersof Mota tae the view that thane bab 
tool follow the exiple of thor abore Such ls t 
Doreratic goverment. denying ll individual rights 
1 the people, Yet equality Soren their fendamental 
Dutt; ‘tnd the wie” shall rule over the ignorant. 
‘Tis may mean tt whecevet te wise re found they 
‘Sonld be entitled to rule ove the people. 

"The Legaist school eaturally dow not iow the 
people to Have any eghin, "The propie may be gen 
a sbere in what is slready accomplished, but they cammot 
be coaraked ia the ination ef thing.” For, "tha 

os 
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1nd of the people {5 as unpractical ax the mind of a 
‘aby is weak.” The orthodox view is that the part of 
‘the people is to obey the lew. Bat these who are 
induenced by other than their ova teachings take a 
Aiferent view. Yinwentze sage, “What sxems right 
to one man, but wrong to the ret of the woeld, it not 
necesmcy Hight; what seems wrong to aoe man, but 
right to the reat of the world in not neccumily wrong. 
Therefore it in clatr that the correct estimate of right 
and wrong is the verdict of the many, not that of any 
‘ove person. The one who contradicts the many is wreng : 
‘the one who follows the many is right.” This explains 
in a roost vivid way what is conceived of a8 the will of 
the people, or public opinion, But the poople’s wil is 


standard of what ia good or bad. A slciful pabitican 
‘will capitalize his popolarity to sttain his ead, and 
‘2 responsible statesman will oot hesitate to looe hin 
opolarity im taking a stand on a cleer ie, 

‘Yinwentee saya in another cannection, "Whatever 
is good or admimble but not perrimible to all people, 
isnot of the highest type. Only those things which are 
permimaible to all are really good and relly admimble. 
‘What ane admires jn the role of x saintly experor is 
pot his individual rule, bat the fact that he is able to 
‘hare his rule with the people... . What is virtuous 
in an individual's condact may not be applicable as a 
gee] standard ; what is posible with ove penton 
may not be a universal pemsibility. . . . Therefore the 
smintly rulers set up the laws in onder to have uniformity. 
‘The wise and the ignorant, the able and the stupid, all 
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well be oo am equal basi” This isin scone with tha 
uocern conception that the common standard mst be 
‘what is pale for the mamses. Its roe that this raga 
‘dows the standard, for what is pomible for the mames 
{a bound to belower thas what is peibefor an individual. 
‘But in order to realize the ideal of “ sharing the govern 
‘ment with all”, that is uanvoidable, Later, wo the 
Legalst school beaume more and more infuenced by 
Confucian thinking, they were found te say, " Ione dis 
cern the mind ofthe people individually, itis foolish; 
‘ove discems their mind calectively it is wintly." This 
4s tantamount to recognizing that the wil of the masses 
is far mote important than that of an individoal, They 
leven. go a0 far as to exphasize the importance of giving 
attention to the yoasips on the streeth. In these reapocts 
they have clearly adopted the teachings of the Confucian, 





“Te is possible to let the people act fin a certain way) 
but there is no way of letting them undentand the 
reasen,” Along with this is Menciny’ statement that 
‘there are many people who latitually do a thing all 
their Ife without understanding, or even taking the 
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‘trouble to find out the reason for it. Habit formation it 
‘\fondamental method of edocstin with the Confacian 
tehool. In it correct te oxy that the Confocian school 
Inns no eagpect fr the will of the people merely beeen 
of these two isolated statements? On the other Band 
sce there axy defite procts to establish the fact that 
the Confacian schoo! advocate democracy? There are 
to such procis, Democracy cavisiges & poople who 
take One inktative in exercising political control. The 
Confucian thinking envinages« passive people eubmting 
ton imposed admiiatatio. It in Sur hat they amas 
most positively the importasce of respecting the will 
cf the people, Dut they donot say thats must be blindly 
followed, ‘Due regard shoukd be gives to public opinian, 
‘but wach conidartion sould be given only efter cafe 
study and investigation. We infer fiom this tbat at 
feat the people wil have an inet inftae oly i 
‘the government. 
“Then does the Confucian school divide the people into 
two chases, the raliog and the ruled? Yer and 20, 
‘The roling elates ase the" princely men’. This it not 
sae the senge of the word. ‘The distinction 
fn Based on pero! character thar Uh on materia! 
standards, A man is princely in the wente ofthe devalop- 
tant of hin character; a man is inferior in the sere of 
Jacking in moral attainment. In modem times it ie 





‘The Confocian conception is similar to this, except thet 
‘ths criterion is = moma rather than 2 physiologic one, 
‘Ag It is dangerous to give political power to a minor in 
‘age, 20 it iz dangerous to give it t0 & minor in moral 
development. Such « classification, however, is uever 
‘ied ; 40 the ideal of Confucian philosophy is that the 
‘mooral influence will so prevail that every man may 
becoms s *prinedy man‘. When this i socompllahed, 
‘the ideal demoemcy will be resized, 
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